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made, — 13, Whether there were any such distinct Prayers for the Catechu- 
mens and Penitenta in the Latin Church, 





























































































































FSsuaLatCarak xko nore bated ati 
yen; yet they thought fit to 


‘ought to have done by the laws of the Church.’ 
purpose, the Council of Neocwsarea has a cat 
such to be ordained ; which is made part of 1 
eee cennel ‘The Couneil of Eliberis: 
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giving baptism to others, which, in cases of nec 
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he had his mystical garment on ;” m« 

which had just. before been given 

St, Jerom,' also, writing to Fabiola, seems to : 
when he says, ‘* We are to be washed with 
God; and when we are prepared for the gar 
putting off our coats of skins, we shall put 
garment, that hath nothing of death in it, b 
that, rising out of the waters of baptism, we mm 
our loins with truth, and cover the former fil 


‘epistles to Pope Damasus,* where he speak: 


put on the garment of Christ, at Rome, B 
have more exactly” considered the time of: 


albes of baptism. However, not insisting on | 
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cannot give.” From whence we may ¢ 
these ceremonies were omitted in the baptism 
or else the Church herself was at the 
Which some think may be inferred from 
Constantine made to the baptisteries of 


where he often mentions his giving these gar 
poor, who could not provide them for themselves, 
P Nosions. Orat, x1. de Bapt. p, 655. 10 Mi par o2 





Sxor, VI,—And a Taste of Honey and Milk, 
their new Birth. 
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significant ceremonies, were observed by 


many 
“Church, in the administration of baptism ; 


upon theaccount of the ceremonies she used 
even | those who in other things differed from 
consideration, methinks, should a little satisfy 
really value the pence and unity of the Church; 











renewing men to repentance again by a 
for they do not deny absolutely the it 
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Sxor. 1.—Only the Marcionites allows 
thrice repeated. — 
Indecd, among all the ancient hereties, 
plurality of baptisms, but only the Mareion 
phanius observes to have been an invention 
first founder, in regard to his own conve 


having been guilty of deflowering a virgin, 
baptism, asserting that it was Iawful to: 
times for the remission of sins. 












tized in heresy or sehism. For then she d 

sumption that they had received no true 
baptism by all 

form ; and others corrupted it by changing. 





Catholics; as we learn from Oypiianst aa 
Pope Innocent lust cited. ‘The Donatists 
tians in this sacrilegious practice; as the 
brought against them by St. Austin“ and man 
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by them, commanding their goods to be 
their persons to be banished. Such was the 
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derations, that run through all offices, and c 
part of Divine worship,—such as the object of ei 


things, T shall discourse firet in this: Book. » 
shall consider the several parts of their most sol 
on the Lord's day : such as their psalmody, andr 




















objects it to the heratics,* “That there 
in their assemblies, that no one could 


always confined to a separate place in tl 
heretics admitted them confusedly, not only’ 


but to be present at their prayers and 
eucharist also.” So that this passage of 
confirms the thing asserted, “That the 
norum, or * service of the eatechumens,” lasted 
the sermon.” After which, it was usual fo 
call to the heathens and heretics, if there 

to be gone : MA vic viv dxgowuivur” mh rig raw 
that are only hearers, none of the unbelievers, 
as the author of the Constitutions words it." 
the prayers for the catecbumens of the order 


© Tortul. de Prosoript, advers, Moret. xii, Ia primis quis 
quis fidelie, incertum ost : iy Sieh eater ee 








the word missa is sometimes used pee 
For it is one of Aurelian’s Rules, “That they: 











Non missum fueltis,’ inquit, ‘nibit est aliod quam 
sermons a ctu peltoge, ive footed 
quuw populus ab observations dimittiar. Nem 
seoslcbus avctribes, nal oomoriam vest pet 
subtorfugit, . 


dimaittebat dicena, “Ite, missa eat:' et have ‘ wnieon fideli 
dorus, Lib. vi.Originuim, c. ix. Missa tempore sacriticli est, 
forus mittuntar, clamante Lavita, Si quia catochumenua renmnsit, 














‘what prayers and thankegivings 
of the Church.” ae ae P 


this title, Gregory Turonensis is said to 
book, De Cursibus Ecclesiasticis, for the f 
Church, which is now lost; but he himself 
history." And Bishop Usher® cites an 
ES peli le says, * 


cireumatropi, 
feriiabedlchcorstesss* ‘secramonta’ confusia vocibus, ut: 
—S. Anguatiaus, Ep. lx, (al 149.) ad 











others are governed. more by prej h 
would have that passage of Acts rai, 2), 

to be rendered, sacrificantibus 

Divine eervice without sacrifice, in their 

yet the vulgar translation renders it * ‘i 
old Syriac and Arabic, us Beza observes, have 


used. And so in the Clementina: Epitone? stu 


liturgy” denotes the service of the altar, ice me 


the sixjv dv isgdr tuyv, * prayers used in 
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preach | th 

to God.” And St. Basil gives the san 
and Suefa to the duty of praise and “ 
offer unto thee the snerifice of praise.” 4 
before (Sect. V.) how the evening prayer i 
sacrificium vespertinun, ‘evening sacrifi 


Sxor. IX.—Liturgy sometimes taken for 

of Prayer, 

Tt is further to be observed, that as the L 
names missa, cursus, ordo, and officium, mean 
Divine worship itself, but also the books con 
method and prescriptions for the regular p u 
which we usually call ‘set forms of prayer; 30 
sometimes understand the same thing, by | 
“liturgy,” and that not only when they speak 
of administering the sacraments, but of any 0 
Divine service. It is plain the author of the Con 
takes the word in this sense, when he applies it 
of prayer then made for the catechumens, And q 
observes,” * That all those forms of worship wh 
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solemn form of words, Pax vobis, * P 

says,’ ‘The bishop used it in all offi 
entered the charch, when he mado the p 

and when he preached." And Areadius,9 in © 
mude against heretics, ubout the same time, 

the same sense for ‘prayers in general,' 
heretics to hold profane assemblies in the 
night or by day, to make their litany. Where i 


stands him, For this law was made with a din 
the Arian assemblies for psalwody in their 
Which had occasioned some turmults and murd 
a8 Socrates‘ and Sozomen inform us. So that 
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with fusing, and praying, and singing, and 
Sidonius says here, proves that Mi 
the rogation fast in France ; but litanies were 


movies, Hui semper irroptioni nos, misori Arveroi, Janae 
cain inimicorum bine peculiaria fomenta subministramus, quin qi 


terminos #uos ab oceano in Rhodanum Ligeria alveo lim 
Christi) morum de nostra tantam obico patiuatur. Ci 
eeseecia ens Jom ites vral lnaon gio 
ted aninosias woxire ta canerri true prissloen an 
‘marorum ficiem, sot putzem sudivm oratem, aut pr 








Cone, Geruad. ¢ ii. ia Inscriptions, p. 23. Ut 


quints firia usque in sabbatum celobrontur. Canon ipre 


* Cono, Tolet, V. oi. ee 
(al nsque) save succossione pragantur, Se, 
* Cons. Tolet. VI. 0. i. Universalis auctoritute consmus 
Vitniarum, qui in synodo provaime sunt ineituti, annuo ree 
‘cain observation habeintur oeleberrimi, to. 

















and in all meekness, to live 


a prayer to God at the stake, before 
ding it with this doxology to the whole 


whom unto thee, and the Holy Spirit, 

for ever, world without end. Amen, 

dead, the Church of Smyrna wrote a 
Churches to give an account of his 

relate this romarkable occurrence,' ** That, a 


© Polycarp, Epist. nd Philipp. n. xii, (apnd Cotelor. Pate. Alp 
f- 189.) Dour ot Pater Domini nostri Josu Christi; et Ipee 
fox, Dei Filius, Christus Jesus, wdifeot vos in fide ot a 
suctuding, ot sine ircundia, et in patientia, ot longanimimte, et ¢ 
Castitate ; at dot nobis sortom ot partom inter sanotos sos, ot nObée y 
ompibus qui sunt eub elo, qui crediturl sunt in Dominum nog 
‘Christam, ot ia iysiue Patrem, .. , Mixericondia vobis et | 
‘potente ¢t Jexu Christo, Salvatore nostro, abundet. 
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Tod, ¥o biode’ the strony \one;(that 
prayer I need not repeat here, because the : 
vat length hereafter in the service of the c 
About the same time with Trenmus, 
bishop of Antioch ; who, though he do 
tion the worship of Christ, yet he. 
God of God, and says the world was 
when the Father said, ‘ Let us a 
image,’ he spake this to no other but to 
his own Wisdom; that is, the Son and Ho 
he exprossly styles by the name of “ 


™ Lucian. de Morte Perogrini, (tom. iv. p. £77, edits Bs 
“radhr deat capetirrns, Sibi ply “Wonnnsiy 
wreanives Lasiven eapurrts mirc egarauie, sa) werk ooiy bet 
-® Areu. lib, i, ©. Ivil.. Non invocutionibus angelicie 
‘hee wliqua prays curigsitate, sed munde, et pure, ot manifesto, 
Domiaum, qui omnia focit ; et nomen Domini nostri Jesu Chri 
tutes secundum utilitstes hominam, sed non ad seducts 
‘Conptitnt libs viii. es vii. tote 
‘Book xiv. chap. +. sect. vii. 
- ad Autelye. lib, ii. p. 130, edit. Oxon, 1 
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Wherefore it belongs to God only to | 
the angels very well know, that | 


Minny 
ye 
if 























certain disciple of Christ, and sl 
the Revelations of St. John; 


‘nirvovlo visionit, exparis, ot miait se ad pedes angeli. 
quarebat nisi gloriam Domini sui, * Surge, quid facia,” 
conserves Tuus sum, ot frutruim tuorum.” Qui 
*Tirmeo, ne irascatur miki angelus, si non Hur. 
ipsom colere volueris, Bonus est 








Greck language in their prayers, and 
Roman; and go every one in his own dink 
and gives thanks as he is able: and 
hears them that pray in all dialects. u 
















































































































































































such a certain rule and order in the Churely 
was able to imitate them exactly, and omit 
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then Satan, by strete 

hands against him, as if he had been present.” 
, he explains the meaning of their doing this 

west, ‘ The west,” ne =! 


say, 
Satan, and all thy works, and all thy pomp, ar 
and service.'" *‘ Afier this,” he tells: 
turned from the west to the cast, which is the 1 
light and place of paradise; and then were co 


Ghost, and in one baptism of repentance.'” 
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from the people's silent consent in heart o 
prayer, without any vocal joining in. 


and be anointed with the holy chrism, before 
admitted to the communion of the holy mysteries 
implies, that the creeds were then in a certain fo 
they were obliged to learn them. ‘The fifteen 
ordors,* “That none should sing in the charch e 
ccolebres hymnorum sonites ; ot inter divinoram quoqne 
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themselves 
make any alteration in it. ‘ Who doubts,” anes 
that you continue to uso that sottled form of wo j 
celebration of the sacrament, and never omit to say, 
you offer for that one Church, which is diffused over 
world?" He says the same of the use of the Lord's P 
in the communion service, that the Donatists contir 


© Optot. li. itp. 47, (p. $4, edit: Paria 1679.) Frwudatia 
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of prayer and praises, that they were used both | 
upon all occasions.’ ‘In the E 


© Ambros. de Dignit. Sacurdot, ov. (tom. ir, p. 2, de edit. 
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‘one, in their assemblies. He says of himself," that he thus 
learned the psalms by heart, when he was young, and sung 
them, when he was old, every day. He directs Lata, 
noble lady, so to accustom her daughter to the singing of 
psilms and hymns at all the canonical hours of prayer,’ and 
teach her this by her own example. And after the same 
manner he writes to Demetrias, a virgin, to observe the 
order of psalmody and prayers at every such stated hour, 
‘There may be some dispute about the observation of ca- 
nonical hours, seven times a-day, in the public service of the 
Church, but there is none about the use of psalmody in 
general; for St. Jerom, writing to Sabinianus,’ a deacon, 
who hnd been guilty of some indecent behaviour toward a 
consecrated virgin, reminds him of the immodest signa he 
had mude to hor, even whilst he stood in the quire of the 
singers. And, a little before,” he speaks of the whole 
‘Church sounding forth hymns to Christ, their Lord, in her 
nocturnal vigils; a great part of which, as we shall see here- 
after, was always spent in psalmody. This was always a 
part of their funeral service; for, speaking of the great con- 
course of bishops and people at the funeral of the Lady 
Paula, be says,” ‘Some of the bishops led up the quire of 
Singers, and the people eounded forth the psalms in order, 
some in Greek, some in Latin, some in Syriac, according to 
the different language of every nation.” He says the same 
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‘Syroque sermone paatimi in ordin personubant. 
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Roman dencon, under the name of St. A 
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‘plotum robours in sublime quatiebat Allolujah. 


 Vbid. Comment. in Ephes. v.19. Audinat hoe 
‘quibus paallendi in ecclesia officiam ont, &e, 
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Tlohnp, and the bidding prayers of the 

except preaching, were done by certain 

tions. And first, for psalmody, he says,“ It 

of the people at all times, when no other p 

was a-performing. For there was no time,” he say 
sonable for the people to sing holy psalms and h 
church, except when either the Scriptures were re 
sermon was preached, or prayers were made by 
‘or the common prayors were dictated by the voi 
deacon.” We have heard him before speak 
bation of the ways of singing psal 


song, and the symphonincal consort at the co 
every verse used by Athanasius, and the new alter 
introduced by St. Ambrose; though he intimat 
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one day; and when he would have hal the 
‘read at that time also, the people were disturb 

they had not been accustomed to it.” ‘* In the tim 
Easter and Pentecost,” he says,” ‘ they L 
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2660.) Interpositn ext solemnitns yanotoram dieram, quibus | 
‘Relio leetiones oportet in ceclosia recitari, que ite sat : 
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*Sacium corda se haborw ad Domin' 
‘aim, ot in mortuis pecudibas Divina cloquia porserutunur.— 
‘Tewpore, (tom, x. p, 699. a. edit, Basil.) Et quotiens mcendos: 


‘corda,” secure ot fideliter dicunt,* Se habers ad Deum,’ &e.— Kiet 


Probam. Iduo vonit Seleator noster, qui wulierem ila i 


dicitur, * Ut sursum conta habeamus od Dominum,” manus ost Dow 
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hocdicitur, admonontur, ot * dignum et justum esse" 
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sy for infidels all her enemies, | 


who ever, when he heard the 


vere in thee unto the end,’ durst, either | 
find fault with him, and not rather, 

‘and confession in his mouth, answer *, 
diction? when the faithful pray therwi 
‘Prayer, especially when they say, * Lead 


shorter prayers i 
Church, in St. Austin’s time, were offered 
ss the people could easily remember, h 






Fourthly, ers mé 
‘St. Austin distinguishes from the rete rie 
‘common prayers,” dictated or indieted to the p 


iat the, Ne aici a continue 
tion of God, to which the people answered only 
the conclusion ; but the deacon’s prayer was a t 
prayer, or direction to the people what parti 

to pray for, the deacon going before them, 
every petition, to which they make answer, * Lo 


fn psa Orutione Dominica non orant fdeles, dicentes: muxime| 
forms in teotationom :' nist ut in auncta obedientia perveverent? 








prayers," ** That no one, in prayers, 
for the Son, or the Son for the Father. 


or fram other books, he should not 
were examined by his more learned bret! 
plain an argument for set forms as can be 
some, | know not by whnt means, make 


devotions of the Church: and, therefore, the fia 
an order, ‘That no bishop should use any 
examined ai 


used by all, as had been authorized, and confi 
whether they were prefaces, or commondatio 
tions of hands; and that no other should be 
against the faith, but those only be said, whi 
lected or examined by men of greater abilities m 
standing.” And this is repented again in the 
Milevis, almost in the same words," ‘These . 


* Cone, Carthe 1M es xxiile (toms lis Cones pr 130,) Ub 


“upnodo fueriot, av fort aliquid contra fidem, vel por 
-udiui sit compositum, 
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probably had observed, that there were some country 
bishops who had not sufficient abilities to compose orthodox 
forms for the use of their own Churches: and, therefore, 
they a little restrained the ancient liberty which every bishop 
had, of composing a form of prayer for his own Charch, and 
obliged them to use such as were composed by men of 
_ greater abilities, or such as had been approved in synod, that 
‘no heretical opinion might creep into the public worship, 
‘either by their ignorance, or want of care in their composi- 
tions. By all this it appears, that the public devotions of 
the African Church were, at this time, directed by certain 
forms of worship ; and those not Ieft to every bishop to 
compose for himself, but he must use such prayers as were 
first approved by his brethren, or established and confirmed 
in council. And this seems to be the first beginning of that 
eustomm, which afterward prevailed all over the Church; as 
has been observed before in this chapter,* that all: provincial 
Bishops should use the same form of prayer that was esta- 
Dlished in the Churches of their metropolitans. 

IT need not now insist upon these same Councils,’ speak- 
ing of the solemn interrogatories and answers to be made in 
baptism, nor of their meutioning the Lord's Prayer, as a 
form of s0 necessary and general a use, that the Pelagians 
themselves, who did not like one petition in it unless inter- 
preted to a very perverse sense, durst not presume to Jay 
aside the use of it. For as the first of these is a known 
Practice, so the second will have a more particular handling, 
when we come to consider the use of the Lord's Prayer in a 
chapter by itself. And so I put an end to this chapter, con- 
cerning the use of liturgies in the ancient Church, 


4 See sect. i. 

¥ Cone. Carth. TH. c. xxiv. ii. Conc, p. 1172.) Ut mgrotinton, si per 
se responders non possant, quom yoluntatix eorum teatimonium bj, qui aul 
‘sunt, periculo proprio dixerint, baptizentur, 

* Cone, Milevit, ¢, vill, Item pluonit, ut quicumque verba ipen Dominicm 

















that had been read in the course of n 
(1 Tim.y. 28): “ Drink no longer water, b 
wine.” In his second Homily (p. 32), he sa 
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text was taken out of the epistle then read for the day, which 
was 2 Tim. vi. 17 : “Charge them that are rich in this world, 
that they be not high-minded.” In his third Homily (p. 45), 
he says,* “The Lord's Prayer was, by appointment of the 
‘Church, the peculiar privilege of those only who were bup- 
tized.” For, before their initiation in the holy mysteries, 
were not allowed to use it. In his seventh Homily (p. 106), he 
observes,’ ‘* That the Book of Genesis was always appointed 
‘to be read in Lent: and, accordingly, it was then read for 
the day; and he preached upon the first words of it, ‘In the 
beginning, God created heaven and ecarth.'” In his fifteenth 
Homily (p. 191,) he snyei* “The whole city met together, and 
——— voice,’ +7 aug xeng peng, made their litany, 
to God.” And, in the same discourse, he 
i ices that a portion of the Prophet Zachary, v., con- 
cerning the flying roll against swearers, had then been read for 
theday, which he accommodated to the subject of vain ouths, 
against which he was then discoursing. In his eighteenth 
area. he says,“ He preached upoa theepistle which 
had been read that day (Phil. iv. 4): * Rejoice in the Lord 
always; and aguin, I say, Rejoice." And in bis sixteenth 
Homily (p. 234), he notes the same," ** That the words upon 
which he preached out of the Epistle to Philemon, * Paul, the 
prisoner of Jesus Christ,” &e. had been read that day.” In bis 
@reaty-first Homily (p. 266), he takes notice of the use of the 
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upon all men, to say the Lord's 
reason,” says he (p. 287), ‘we are 
‘Forgive 


did not sny the whole prayer, but omitted 

we forgive them that trespass against us,” 0 
for it; and bids them not be so vainly eautions, 
they were excused by curtailing the prayer, but | 
to use the whole prayer, as Christ appointed it to 





‘ Hor, xxi. p. 235, fin. edit. Francof, rip yg sie Erveren, 


maresiaharplous irs, ety daaty ‘ 
¥ Tbid. p. 236, d, uk evry mal avivuile Mywr, * 











| prayers, spake aloud for those who could not 
themselves. “ For this reason,” says he," * 
the time of the oblation, brings forth the 


energumens 
certain form, in which all the people voeally joined t 
In his twenty-ninth Homily, which is the fourth 














covenant, und beware you do not tranagress it” 


first Homily, upon Bernice (p. 635), he says,* ' 
funeral 























Seer, [L.— Parts of the Liturgy in the 
St. Chrysostom's Works. 


‘The eecond tome of St. Chrysostom’s 0 


always a part of the communion-office; for, sp 
duty of forgiving enemies, he says (p. 358),¢ “ If 
‘we may then, with @ pure conscience, come to # 


# Hom, Ixsiv. p. 796, a be edits Prancof, Kensie vie xs 








temptation, but deliver us from evil; | 
of the plural nomber, and commay 














thinking he Lands Prayer ar ni 
used by spiritual men, because it was a fi 


gifis of the Holy Spirit, boi lace ad tlre 
God their Father; and this I shall shew, it 


Psalm cxvii. (p. 406),” he takes notice, th 

used, in their responses, to return one verse 0 
which wae, “ This is the day which the Lord hw 
will rejoice and be glad in it.” This kind of 


been appointed for the service of 

day, or the Lord’s day; because he adds, ‘*' 
wont to make this response chiefly on that: 

and heavenly festival :” plainly referring to some 
tival then well known to the people. And th 
was introduced by a law and order of the C 
from what follows: ‘ For," he says," “ their 
appointed the people to sing this verse,” 9 

both because it was sonorous, and also contained 
doctrine, that, for as much as they knew not the wl 
they might from this one verse be perfectly 
mystery of it, This was the wisdom of the 
according to Chrysostom, to teach the people the 
religion, by obliging them to bear « part in the 


# 1s Palm, xvii. p. 35¢, edit. Broncof, "i ir fire rer 








with reverence?’ I. theta efit 
thus theatrically toss and stretch your 
what you say yourselves, for your disor: 
‘This plainly implies, that the people bare tl 
sometimes without a just decorum, in all 


shall recite at length barter Teale 
this place." 

Tn his second Homily upon the obscurity of 
prophecies (p. 946), in answor to that Rese 
could pray n 
that the people ah epee vehi tne 
common prayers of the Church. ** You may p 


* Hom. in Tesaiam, p, 725, o. edit. Francof. mse ele; 
marorsicerivan vie Vine eyerscipsne  Bibaet, 
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ha fete 
Pa is seophin eee fos 73, oon 
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title, And, in his sermon aft 
Ra ee apes oe ke res 
‘axa solemn form used. 


Snot. V.— In the 

‘The fifth volume of his wor 
ples. Here he no less than eight th 
‘Prayerasa form incommons 
Spb eteth Hiornily epoa! UasaFal fet 
‘manded in our prayer to say, * Forgive us 0 
Dy the continnal use of that prayer, 
‘that we are liable to punishment.” 
our Saviour's prayer, ‘* Father, if it be p 
pass from me” (p. 134), he says,‘ * Ch 
disciples to pray. But they were to. 
bot afier what manner to pray; and ther 
‘them a prayer in these words, commandi: 
eny, ‘Our Father, which art in heaven,” 
Homily (p. 154), he says," “ Christ taught 
‘ii ah alata 

of virtue.” In his sixteenth Homily upon | 
thine enemy bunger, feed him” (p, 237), he wi 
of injuries with this arguinent,*** For th 
to say, * Forgive us, as we forgive,’ that wen 
‘the measure of forgiveness takes its rise from om 
his thirty-sixth Homily upon Pentecost (p. 552), 

© Sermon. post Redit. ab Fxili. Ta edit. Franeof. eb p. 
sermo logitur, etsi de guce ecolosiw queda habst, de fe 
inveniomGrischor. 
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alban be Gieestaae6 
= Tp begs Got 
said or done without this ;” so that it 
‘that had its return in every p r office, 
iHasad used si or soren tlavenit.one & us 
In his thirty-fifth Homily upon the: 
more particularly takes notice of this 
bidding men pray for the angel of peace. 
to those that are seandalized at the evil 
Church, ¢, iv. (p. 863), he hus again o 
ee ae 
of sanctification,’ In his 
shows us, how be tui ards Ow OHSE 
Se non ell nial one 


adds (p, 951),' that on Easter-day days cael 
as gave an account of his resurrection ; and 
the things that happened at that season. 

the Apostles, which contain the history of 

by the apostles ufter Pentecost, after the | 


® Soo this form explained, book xiv. chap. v. seet Iv. 
‘Hom, xxvii p. 477, fin, it. Franco. “ve paler, fe Baim Wi 
morik ir weer a0 aapiran 1} Manivay Tir Eyyein 
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Father who willed the fatted calf to be 
sin,’ as suith the prophet Isaiah, * who did 
goile found in his mouth. Holy is the 
always willingly slain, and silways lives. 
forter, the Holy Ghost, which perfects tl 

are plain references and allusions to the us 
Church, viz. to the deacons vested in their | 
badge, calling to all non-communicants t 
the seraphical hymn, ‘ Holy, Holy. Holy, 
sung in the communion-service, 


speaking to the elder soi ri 

‘standest by the altar, and there criest out) 
Father, which art in heaven, hallowed be thy 1 
first Homily in this volume, intituled, De Una 
10), there is mention made of the ceremony of 
of the Gospels upon a bishop's head at his o 
this reason,” says the author,’ ‘‘ when pri 

the church, the gospel of Christ is laid upon 
he thavis ordained, may learn that he receives: 
covering of the gospel; and that he may be, 


® Hom, de ilio Prodigo, y. S86, ¢, tam. vi. opp. edit. 

6 veers ae’ ian ss a oF Surmrengiy eayroasing, 
Babes Tieng dain dir esis slgeminy bywetiow 3 imu ere 
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‘or three psalms," din neadnoie diate 
made your usual prayers,’ re ouners 

have done enough for your ti 

Homily (p. 318), he notes the e1 


he first enters the chureh, and he 


heart. For if you say here in the ch 
thy spirit,’ but as soon as you are gone: 


‘reproaches, what peace is this?” In his 
(p. 600), speaking of the monks, and their 
shipping 





ile aace ka tant 
‘devil, See ing with Chr 


ther with Christ, when he dn 
tory, what you said to him one 


Homily seventy-seventh, he takes no 
, and the common prayers made fo 
of the world in the communion-service. “* 











the Episile to the Romans, aud. e 
Corinthians. In his seventh Homily 






he says,” “ This was an obscure exp y 
the miraculous gifts which were then in 


I 4 Hom, wii, af Toman. tom. iv. p. 88, ©. edit: 
wel pins orig aber aresigmepar Garin, 





Ghost. Herter oieres 
common, both in the r 
and that the bishop, at the ent 


ie lotiaa cl every.cvoresotswtieae 
Chap. i. Homily forty (p. 688), he obser 
person at his baptism was, by the rale of 
liged to make profession of his faith in the 
the Creed; and, among other articles, 
believe the resurrection of the dead.'” 
of profession Chrysostom explains that 
St. Paul, “ Why are they then baptized 

4s, if the dead rise not, why do they pro! 
that they “believe the resurrection of the 
forty-one (p. 702), he mentions part of the 
prayer for the dead, then in use in the 
without reason,” sayn he! * that he that stands 


Feokie eto 2 6s sen 5 as 
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for all by sea and land, 
air, and for the whole world.” 
hints of the deacon’s bi 
faithful, more fully related in the f 
Homily fifth (p. 775),* he speaks of 
to use the Lord’s prayer. Homily 
intimates a form of prayer used by 
ordaining ministers. “The suffrage of 
“is no little ornament to those, who 
spiritual dignity, And, therefore, he th 
office of ordination, then requires their 
join their suffrage, and cry out those word 
are inidated, know; for it is not lawful 
before the unbaptized.” A little after ( 
“The people had « considerable share ia the | 
Church. For common prayers were made 
and people for the energumens and penit 


1 Hom, ii, in @ Cor. p. 521, fin, edit. Franco, Kad ag bed : 
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dost thou say, *Our Father ?” For that word, 
And, further, to shew Oe 
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say with them, ‘Holy, Holy, Holy,’ who use your mouth 
to revile your brethren?” He adds, “ You say, * Our 
3 ; and what follows that? ‘Which art in heaven.” 

S000 as you say, ‘Our Father whieh art in heaven,’ that 
rd raises you up, and gives wings to your soul, and shews 
you have a father in heaven. Therefore, do nothing, 
“say nothing, of those things that are upon earth. You stand 
in heaven: and do you use reviling? You converse with 
+ and do you use reviling? You are honoured with 
the kiss of the Lord; and do you use reviling? God adorns 
‘your mouth so many ways with angelical hymns, with meat, 
“not angelicul, but above angels, with his own kisses and 
embraces: and do you still accustom yourself to reviling 

Homily twenty-third (p. 1190), he says,! ‘Jesus the Son 
of the living God hath brought down to us the celestial 
hymns. For what the cherubims say above, he bath com- 
manded us to say, ‘ Holy, Holy, Holy.” ” 

On the Philippians, Homily fifteenth (p. 1311), he posi- 
tively asserts," “That Christ delivered the Lord's Prayer 
“as a form of prayer, igor size, teaching us to say, ‘Give us 
this day our daily bread,’ 

On the Colossians, Homily third (p. 1897),° “We pray, 
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of his people, has given us also a form of | 
and admonishing us what we are to pray for. 
after," “We are to learn from our Lord’s 

we are to pray for: for he said, ‘ Pray thus: 
which art in heaven, hallowed be thy name,’ ” 
assures ua,* * That as the Church always used 
she used it by the command of Christ. He said, 
be said to his disciples, * Pray thus :’ he said to] 


and to the rams of his flock he said, * Pray 
another place,‘ “ This prayer is necessary for all, 
© Tortul. de Orat. 0. ix- Ab ipso ordinatn religio orati 
ipsius jam tune, quum ex ore Divino ferretur, anlauta suo pri 
coum, commondans Patri, quan Filius docuit. uontam: 
‘xpeotor bumanaram neoassitatum, seorsum post traditom orundi 
inquit, et aocipietios et sunt, qum petantur pro cireumstantis 
Togitima et ordinarie orstione, quasi fundamento, 
obi poopie extriasecus potitianss, ke. (P. 183.) 


edit.) Cognoseamus, docente D 
‘eromua, Sic, inquit, orate: * Pater nostor, qui es in ecelis, 
tuum,’ Be. 

* Aug, Hom, xxiv. de Vorbis Apostol. tom. x. p, 180, (p. 894, 
1968,) Ecolesie orntio est vox ot de magisterio Domini vouiane, 
-omnte; Discipuli« dixit, apostolia disit et nobis, quoleecumque: 
dixit, arietivus gregis dixit, Sie oznto. 

FThid. Epivt. Ixxaix. ad Hilarion yal 1» Omnidar 
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Evident it fs beyond dispute, that 
Church constantly used it in all her holy 
sciousness and regard to Christ's comn 
have heard Tertullian word it,* was laid | 
ull other prayers. It is the prayer of the 
Chureh says, “ Forgive us our 
before in the testimony of St. Austin.’ And 
so universal and well known, from the b 


Tacian, the heathen, is thought to refer to. 
Dialogues," where he speaks, in the perso 
of the prayer which began dx) rod Taryds, 
But we have more certain evidence from 
offices of the Church. For there was no cou! 
office, in the celebration of which this pray 


person came w 
to say, “ Father, w! 

after, says the author of the Constitutions, 
and pray the prayer which the Lord hath t 
80 Chrysostom,® ** As soon as he rises out o 
saya those words, ‘Our Fathor which art in| 


® Tortul, ov ix. Vids wub tt (¥), pe SO 

+ Aug. de Verbis Apostol. p. 190, (99%) Vid. ttt (*)y 
© Lucian, Philopatr, ys 1198. Vid. wopra chap, , eeets 
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might be present at a omelaeiiaec i 
bly. He speaks more plainly in his Se 
where, pressing the people to forgive the i 
great etatesman had done the Church, he wv 

to them:* ** How otherwise will you take # 
ment into your hands, and use the words: 
wherein we are commanded to say, * Forgive 
as we forgive them that trespass against us.’ 
shews that the Lord's Prayer was then used. 
and constant part of the commu 

difference, that in the Greek Church and the 
it was said by the priest and all the people | 
Dillon” proves out of Gregory of Tours,—and 
Life of Joannes Eleemosynaring, bishop of A 
the Epistles of Gregory the Great, who e 
difference between the Greek and Latin Cl 
lars? 

people; but with us by the priest alone.” 







* Chrymst, Hom. xavil. ia Genes. ps 358, (p- 300, 
‘Graven saprs, o- Vir aot iis litt, (#), p, 270, 


¥ Mabillon, de Liturg. Gallic. 1b. i. ¢, v- me xKil, ae 
‘Miro. Martini, Wb. the. ex. 


Fein EEL: Yih, Deghin Cate seals 
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dorot and Isidore for his opinion. 
Instructions to virgins,® directs th 

and say the Lord's Prayer between ever 
fourth Couneil of Toledo” makes it de 
gyman to omit using the Lord's 
public or private offices of devotion, e 
contemner of the Lord's injunction. 


Szor. Vi.— Whence it had the name o 
the Christian's daily Prayer. 


Now, this being the constant use 
the Lord's Prayor, it hence took the 
diana, ‘the daily prayer,” as is observed in| 
of thut Council. And so we find it styled 
thought that pet in the Lord's Prayer, 
Sar aliitread wight be laken' gh u 
literal sense, and refer to the choharhe Draiiath bo 


# Chrysostom. Hom, x. io Coloss p. 1385, (p. 055, 
vin shiz nie wurviin de aaquiita ck 20] eindermen ierig 

* Gonstitut. ih. vil, co xxiv. OFew mpaanizuts, Hiei 
mike Tele wie dalgas dire egsridxzsele 
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$8, Dicoodum {illic Sdelinos), ut singulin divdas, gut 
duvbus vicibus ofet, mune scilicot ot reaper, dicenn 
Donfinicars, 
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the dignity of its author. “St. Cyprian tt 
‘use of it: Christ,” says he, 

was coming, when the true worshippers 
Father in epirit and in trath;* and he 
promised before, that we, who had ree 
trath by his sanctifiention, might 
truth, by his tradition, ce the payee 


* Cyprian, de Omt. Domin. p. 1399, (pu 90, edits Fell Ai 
jxorut, bora renire, quando veri adorstores adararest 

‘veritale, o€ implayit quod ante promisit; ut, qui Spiritum at ¥ 

‘satisfactions peecepimus, de traditione quoquo ejus vere et 








that he supposes the very kno\ 

a work of the Spirit, ‘And ke, seys furthar#) 
men believe, and hope, and desire, and co 
‘they ask of God in the Lord's Prayer, they 
ified with those graces of the Spirit, faith, hop 
rity, which are necessary to bring a pious vo 
‘Men that say such things as these of the 
could not conceive any mean thing about it, 
‘the spirit of prayer; but must be presumed to 
most high and venerable notions of it, of 
possibly he imagined. 


-F Thid. e. xiii ils so pe, ot ened Dao pew 














“ What harm or enmity, I pray, is it 
‘more cleanly garment? If a bishop, p 
or any other of the ecclesiastical order, 
‘vestment, when they administer the 
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m twse among Christian philosophers:' but in his { 
ots he used 2 tunicle, which ho ordered his uncle 
to vend as his legacy to St.Jerom.” St. Chry~_ 
fom also intimates, that the deacons wore a peculiar habit 
i inistrations, when he says,* “ Their honour, crown, 


to repel unworthy commanicants from the Lord's 
” ‘This implies that they had a distinct habit, whon thoy 

wed in Divine service. And so it is remarked by Soz0- 
when, speaking of the assault that was made upon the 

Dhureh by the enemies of Chrysostom, he suys,' * The priests 
‘deacons were beaten and driven out of the church, as 

y ‘in the vestments of their ministration.” And there 
St. Chrysostom’s works a homily upon the prodi- 


este cinge of once, with their ea or tippets, on 
their left shoulders, running about the church, and crying 
out, ‘Let none of the catechumens be present at the cele- 
bration of the mysteries,’ ” &e. In like manner, Nazi~ 
~anzen, in his vision of the Church of Anastasia, represents 
deacons standing” ir duacr saugaraoy,*in their bright and 

ning garments.’ And in his will he leaves to his deacon 

us [Eutropus?) a xduacw and a serydyor, which were 
‘then the common names for those * surplices,” or * white gar- 
ments,’ in Divine service.’ The Council of Laodicea 


. Mom. Ixxail. al, Lexaill, in Math. p. 705, (p. 672, edit, 
nt) ips nie 1 run | is 


CS aad nal dereeelbrren wighaddipin wigipr 
Th vk. @ atl ‘igiee B wed Bester vervapinn et-oel wale Ale 
the som eochaarns Warnpivan, (2. 352.) 

™ Chrywatom. Hom. xxxvil. de Filio Prodigo, tom. vi. STS, (p85, tom. vi, 
a taneet) scm ‘rie moots vi litte ()y pe 285, 
‘Naziaas. Soma, 


















“ool, ps 673, (verius, py, 681), lid. 90, 31, (edit. Francul 1598.) Révgherg + «+ 
Poiqeas, Yona adparee Tow, nal oruzigin €, wid2u0 44 met. De 
“VOL. IV. ¥ 


‘the orarium* as both belonging to d 
Council of Braga‘ orders priests to 
shoulders, when they ministered at the 
learn, that the taniea, or * surplice,’ was | 
clergy; Bn aren nah ee 





hands of the bishops before the altar. If he | 
must receive his orarium, bis ring, and his 


P Cone. Laodie, 0, xxi. “Orr ab Bat deagiver sgdgun 
igawrarponirnn—Con. xxiii. "On ai Bid dnuyrcoray 
aa) ares domyodexen wal Ydarun 

4 Conc. Carth. TV. 6. xii, Ur disonns, tempore oblatioe 
alba induotur. 

* Cone, Narbon. an, 589, ¢. xii, (ar Cae aad 
ut subdiacomus certs, yal leotor, unteqvam misan : 


tuolemn cruator oruriis, ft ut nibil differre « subdincono 
uporporito seapule, sieut decot, utuntur crario, 


‘alitor acoediat, quam orario utroqae humero cireumneeptus. 
4 Cone. Tolotn. IV. e, xxvilis (tom. vs Cone, p37) 












‘memory 
be traced as high as Irenwus, who derives it f 
authority: for the author, under the mam 
gives this account of the use of both p 


of the resurrection, whereby, throaghitia ge 
are delivered from our sins, and from death 
thereby.” And this custom took its original 
of the apostles, a3 St. Lrenwus says in be 





AETE 
unt} 


Berson 


TL 
+ 
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ielllinn, to fast ior Enedl'¢a hk) s 
St. Austin is a little doubtful as to the pene 


ek Betesoet, ii token! offen | 
= ce ageahp aa eRR ATI s— . 


+ Hioron. Dialog. cont, Lucifer. ¢. ir. Die Dominico et 
conten, noo do goniculis adorare, ot jejuniam solvere saleant. 


‘Propter hee ot jojonia relasantor, ot stantea ern ; quod gpm 
tionis. Unde etiam omnibus diobus Dominicia id ad altare 
Auia cunitor, 
™ Basil, de Spirit. Sanet. ¢. xxvii. “Ogll ls eaagsipu ote 
eet eaten wiv R Riper ab edvoey oTimuunt ad ye pian sie ronan 
nal oh dow Seeuie tpvinoress, le oF drarcaciag Auing oie 





Ape piet lat etacston ty ionsines hemerteas 
P Conatitut. lib, ii. ¢- liz, Br J wal eqle shade beviear | 
sheer Te We ete hemaedvree tpeagin. 












Constitutions® represents them kneeling at the 
and standing up at the second, In like | 
says,’ The people performed their p Ly 
and then rose up to the minister's collect or pray 
all joined standing.” ‘This isto be understood 
¥ Chrytostom. Hom. xviii.in # Cor, p. 873, (p. 673, 
‘Brlgar BF qesiedan uinchn, eal cedars Spesine i? Deigeve 


105 Xeueeei ebraie—= Id, 0, x, "Eyrespale, 
Maus 0% Gaon Gog Bd wed Xeieeed alead wagalsusle, (i. 469.) 
* Camian. Inst lib. ils evils Post hae puncte 


‘is, qui orntionom oollocturus ost, © terra ourrexcrit, ommes 
nullug, wes sntequam inelinetur ille, gene Becters, atc cum © 
remorari prosumst, &o. (P. 19.) 







CHRISTIAN CHURCH. 329 


days, and not of the Lord’s day, on which (as we 
‘seen before), all their prayers were performed standing. 
to the posture of kneeling upon other occasions, it would 
endless to cite all the testimonies that may be alleged for it. 
Was £0 common among them, that the author of the Acts 
* gives prayer the name of xis yorirw, * bending 
knees.” And Arnobius, when he would describe to the 
the manner of Christians’ performing their Divine 
to God, does it by saying,’ “They all fell down upon 
earth, ws their custom was, and made their common 
to him.” Eusebius, speaking of the great devotion 
of St. James, bishop of Jerusalem, says,‘ “ He was wont to go 
‘into the temple alone, and there pray assiduously upon his 
} making intercession for the sins of the people, till his 
‘were grown as hard and callous as those of camels, by 
continual exercise of his devotions.” And souguin,speaking of 
_ the Thundering Legion (who in the time of Marcus Aureling 
Procured rain by their prayers, to save the Roman army, and 
_ thunder to destroy their enemies), he says,’ “They fell upon 
‘their knees, as was the usual custom of Christians in their 
Prayers, and so made their supplications to God at the head 
of thearmy, as it was going forth to battle." Tertullian had 
__ his eye opon this very story, when he tells Scapula,* * "That 
the geniculations, or prayers on the bended knee, together 
with the fastings of Christians, were always effectual in driv- 
ing away drought and famine.” It were easy to give a thon- 
* Acts Theolee ap. Grubo Spicilog. tom. i. p. 06. Kiedivess ent tashew ale 
the Bam it “Orerpicnn Lyinre xp paytiny mal adieg yrdirar, wal adding 
men 
* Amo. lib. i. p. 25, (p.9, lin. xiii, neq. edit. Hamburg. 1619, fol.) Hao 
| toting summa est aetionis, hie propasitux tenninus divinaram offeiorum, hie és, 
| ule omnes ex moro prostornisur, bunc collatis precibus adoraman, 
© Based. libs iis axiii. Mins sledexeee als wiv mete degieaeri se aulpaon bed 
ite yivaes, xa) aievipeay beig oad Law Apirw ay deveaimsinas rh phere abel 
Bie ampedise, Tah ok A xdwerrus bel phe segermenivre 1g Oxf, nal aloes 
Bf rf had. (P. 70.) 
+ Thid. libs voc. 4. "Be 5 ple endy wrektwionr cemgarstu yi Dive, tal be 
RP mack eh sinter ysis oie whyzin ety bel tg ein Pain inaving egmeiefen. 
_ # Teetul. ad Senpal. c. iv, Marcus Aurelive in Germaniea expeditions, Chris. 
ormepa corationibus ad Deum fnotis, imbres in siti se impetravit. « + + 
‘non genicuistioaibus at jejunationibas nostris otiam iceitates unt 
eh (.72,) 


















cries out, ‘ Let us bend the knee, 
NE erate 








did not only fall down apon | 
selves before the faithful, to bo tal 


into the church. Which is nots 
of Ecebolins, the sophist; who, having | 
of Julian, desired favour under lured) 


foot as ealt that has lost its eavour,’ Bat 
‘only case in which they aed thi morta 


their petitions to God. "Chua Socrates shaieeatt f 
bishop of Constantinople,’ “ That when be 

strait about the admission of Arius into 

strated himself upon his face under the 

and there prayed to God, for many days and night 
that God would give some token to det » 
their doctrine was true. If the doctrine of r 
he desired that he himself might not live to see 
appointed for the disputation; but, if his own wer 
then he desired that Arius might suffer the p 


to his impiety.” eS oe 






© Socrat lib. fil, c, xill. Wiieme sven pert wel vie 

Marhewel ps, Men, 98 Bhar ob denletireen “WPeise.) “ 
© Thids lib, ie 6 xxzvii- (Cant. ps 73) Bir vd Surverehgar alia 
Aaghe rederitan Mavein Vet erin Inevinns, Wysras Manglan a De 








non, Simplicitor don 
Tectum,’ ad ordinera narrationis, non ad instar discipline, 
‘adorandam, nisi ubi fuerit lectus, Immo contra Seripturam 
ccathodra wut subsellio sederit. — 
 Tortul. de Onut. 6. xii. (end. edit, 154.) Porro: ! 
nationos, adorutie wigillaribus suis residenido, vel proplorea in 
merotur, quod apad idole colebratur. Eo apponitur at 





the other hand, as both nature and 


decent for women to be covered, so th 
in requiring this to be observed, 
assemblies. Some pleaded an exempti 


ql * wherein by aprons Eola 
‘mutrons to be under the sume obligation of 
covered, in time of Divine service: and he 
against those who hanged a fringe or 
heads, and pretended to call that a co 
Remedies this 


* Da Pin, Biblioth. tom. ip. 05, (p. 123, adit, Paris. 1 
‘Velaadis Virginibus titulo notam eat ergumentum; at 
consecratis non modo venit intelligendum, in eo enim opere T 











Fireyitoealaa s geenli u 
‘not hear men for ithe :sonndi ofa 
of their lungs or arteries, but the 
wad they that were loud in prayer, 
else but hinder their neighbours’ 
expresses himself much after t] 
about the manner of prying ;" * 
he, “do it with an orderly voice, 
modesty. Lot us consider ourselves 
of God; and that we are to | ul 
the habit or gesture of our body, 
voice. For as it is a sign of an 


of God, we ought to be mindful of 

‘not tossing out our prayers with a rude and diso 
‘nor with a tumultuous loquacity pouring fort 
which ought to be recommended 

‘is not the hearer of the voice, but the heart: 
The to be reminded by noise und clan 
thoughts of men.” It appears from these 
“were apt to run into disorders and excesses in 
expressing the external part of their devoti 
such rules and admonitions to direct them in th 


Cyprian. do Ornt, Domin, p. 340, (ps 99, edit, Fell 
Dus sermo ot procetio cum diaciplina, quietem continens et; 


(Rein Deus son.vocs, ond cardia andine\es tie Neo ad 


Reese  cogitationes hominum vider, &e. 








who go in to 
ift thom up 


tories, that they 
‘their hands, and so 
‘God | 
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WHT. CHRISTIAN CHURCH. 345 
respect toalms-deeds, And though we are not conscious 
elves of any great and heinous crimes, let us, by cha- 
clear our consciences of lesser spots and blemishes, 
contract in our daily business and conversation.’ 
gain, in another place, expounding those words, ** Thou 
appear before the Lord empty ;" * These things,” 
e/ * were spoken to the Jews, and how much more to 
: the poor stand before the doors of the church, 
tno one should go in empty, but enter securely with cha- 
for kis companion. You go into the church to obmin 
| first shew mercy; make God your debtor, and then 
u may ask of him, and receive with usury. We ore not 
barely for the lif_ing up our hands, Stretch forth your 
. not only to heaven, but to the hands of the poor. If 
‘stretch out your hands to the poor, you touch the very 
cht of heaven; for he that sits there, receives your alms: 
if you lift up barren hands, it profitsnothing.” He repeats 
same in other places, which shews, that it was an ex- 
m prevailing among them, and carefully recom~ 
“mended as a just preparation for prayer, among many other 
“moral qualifications for this duty, which being vulgar and 
commonly known, I need not insist upon them in this place. 


[_fCheywostom. Hom. 1, in Tim. p. 1651, Cp. $40, adit, Francot.) "idafen 
“waka Ulyorn wiey piadar dlr, 2a cabeo leehaacn ol wiverny el or 
te, uz ponds tlely ands, Yow park Uorpordvar aleiyr aleigyzy Crinfivas’ inineer wegbreger 

Berry lgyluins erin ipcive Vrer gdy dplduita dane, & hiryor eke 
eaberie eu Kpuriony rie Win, wal ire abeiy abevene 
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pied they chose that which led the 


» AsTertullian tells: 
in ah they worshipped toward the 
heathen suspect that they worshipped 
in another place, he eays,* “The East 
Christ ; avd, therefore, both their chure 
were directed that ware Clemens 
ra worshi toward the East, 
leat roe nativity, and from 
first arises, and shines out of darkness: 
knowledge, after the manner of the sun, 
who lic buried in ignorance.” And St. 

© Book xi, ebup. viis sect iv. 


 Tertul. Apol. c. xvi Inde suspicio, quod innotuerit, now [hho 


reglonem precari. (P. 36.) 

* Ibid. cont. Valent. c. ili, Nostrw columbse domus 
‘ot apertia ot ud Tucom, amat figura Spiritas Saneth ori 
(Poss 1564 p51. 

+ Clement, Alea. Strom. vii, p, 836. “Bei i yanaiey 
amity oi Gir aiferes le erica Aannian oi gore EA 








to that wicked and depraved spirit, the de 
hides the light, and induces darkness ; 
mnkes them full and perish in their 
‘reason that equally holds for turning to the 
as well as their daily devotion. ‘. 

4. There is one reason more assignod 
“ That Christ made his appearance on 
and there ascended into heaven, and tl 























‘Taere remains one circumstance 1 

which I have purposely reserved for th 
consideration of it will lead eh 
worship itself; that is, the cire 

which it may be inquired, baie 

and how often they met in a day fo : 
‘no general answer can be given to these qu 
the times of their assemblies varied ac 

ent state and ages of the Church. At 
think they held assemblies every day in’ 
and whilst the Jewish temple stood; 
apostles going ap to the temple at the 
hour of prayer (Acta, iii. 1), and of 

with one accord, in the temple, and 
house to house, or in their house: 

house of prayer, as others render it 

their most solemn meetings were on the: 
week, or the Lord's day (Acts, xx. 7 
afier ages, when the persecutions 
‘thought to have confined themselyes to the Lor 











them by most other writers, as fust-days: 
by the Church. But I concider them 
(which will be more properly done und 





Church), but here only look upon them as 
assembly, to discover what public divine 
formed on them, And for this we are chicH 
Tortullian, who assures us, “ That on these: ‘ 
celebrated the communion;" from whence 
that the same service was performed on 
‘the Lord's day, unless, perhaps, the sermon 
“Some there were," he suys, “« who objected agains 
the communion on these days, because 
pulously afraid they should break their 
drinking the bread and wine in the 








Whom he undecei 


ment of their fast, but bind them closer to God; 
would be so much the more solemn for their 
at the altar of God; they might receive the body 









ged their other obligation. Sinee, therefore, 
red the cuchurist on these days, we may conclude they 
all the prayere of the communion-office, and what other 
ces were wont to go before them, as the psalmody, and 
of the Scriptures, and prayers for the catechumens 
penitents; which, together with the sermons, were the 
service for the Lord's day. But because even all thig 
not take up near so mach time as must needs be spent 
in these stations, it seems most probable, that in two parti- 
they much enlarged their service on these days; that 
in their psalmody, and private prayers, and confession of 
i sins. The Psalms, as we shall see hereafter, were 
“sometimes lengthened to an indefinite number, twenty, 
', forty, fifty, or more, as the occasion of a vigil or a 
‘required; and between every paalm they had liberty to 
m te and fall to their private prayers; and by these two 
e so lengthened and repeated, easy to conceive 
how the longest station might be employed. Socrates says,* 
At Alexandria, on there days, they had sermons, und all 
service used at other times, except the communion.” 
‘iting they had the whole service entire, as on the 
'y, yet it was not commensurate to the time of their 










_# Tertul, de Orat, c. xiv. Similiter de stationum diebus, nom putaat plerique 
sactificiorum orationibus interveniendum, quod atatia xolvenda mit accepto cor~ 
r¢ Domini, Ergo dvotum Doo obsoquium oucbsristia reaolvit | an magis Deo 
‘obligat! Nonse solemaior erit statio tus, ai et od arm Dei wieteris? Acceplo 











‘of religious wsiemblies on the Saturday, 
the week, which was the Jewish Sabbath. 1 























Tabour on the Sabbath,’ but might work 
ans Divine service would it), 
respeet to the Lord's day, whereon 
ey eee 


same council by whkhiicappainett t 
weekly as a day of publie worship, but n 
bath. Fpfoliauiisrioenteat it likewise 
assemblies in some places, but not in all. § 
was one of the four days in the week on’ 
they received the communion, By all 
ceive, that the author of the Constitution 

to the practice of the Eastern Church 





* Cone, Landis, c xvis (tom. |. Cones ps 1900.) 0 
say riin pied iriger geepas doapcentetas: 

# Ibid. evalia. "On ob Bat r} veragueneep Agron 
nal mypeag piven 

S Udid, oe "Ger ni Ba iy oieragnaneey benign 
rie dyiuy pamgrique puiar euair by es enSirws we 

* Cone, Laoiie. ©: xxix. "0x1 0b Ri 
seni nt see fe ne 


« Epipban, Bpitor. ate ALOT. "Ee pen eter 
Aeurdaiern ‘ 


# Basil. Epist, celexaiz.ad Cwsarenm Patrician, eit, 
—— Aug. Ep. cxviil. Alibi nullus dies omittitur, quo 
dato tantum et Dominico. 
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above cry aloud, ‘ Holy, Holy, 
hymn; and the congregation of men 
the same; and so a common general 
inhabiters of heaven and earth togeth 


Tt were easy to make a lang discourse | 
sorts of these night-stations, or completer 
the night through. For they were someti 


and necessities of the Charch ; instances 0 











asius himself has the same story” 


Flight, where he says," ** Some of t 


‘non liceat, exapectantes adventum Christi. (Vernet. 
‘Socrat. lib. ii, c. xi. “Rewign wie Er dM daly 

colin Rave WE eegareyin, aark pbderye thi 
Vaadeoring’ ‘Adarderes rt 











‘manner to pray for thyself,” 

‘Bat besides these stated vigils of 
there was another sort of incidental 
every week throughout the year: or, at | 
frequent in some parts of it; those were 
festivuls, or anniversaries of the martyrs. 
ries, as we shall see by and by, were al\ 


‘Hieron, Com, ia Daniel, iv. 4%, Unde et nos en 
offivin. 




















# Cone. Carth. IL ¢.xlvii. Liceat etiem legi paxsiones 
‘versuri dies corum celebeantar. 

& Mubillon, do Cursu Gallicano, p. 403, Ke. 

4 Golas. Decret, ap. Genb totus i ps 992. Singulart 























before, there is little preteen 


aight have an ordinary vigil, or i 
not long after Tertullian's time, that, 


pute ubout the Chureh’s daily sacrifice of 
morning-assemblies; which, in after ages, 


hold before it was light, though not so ea 
* Cypr. de Orat, Domin. p. 447, (p. 104, edit, Fell, Ams 
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rt of vigils, or night-stations, before the Sabbath and 
ond’s day, which were of longer daration; as has been 
d alrendy of thom in its proper place. 

to evening-prayer, public in the Church, Mr. Mede* 
there is no mention made of it in Cyprian or Tertul- 
nor in any writers before the author of the Consti~ 
ns and the Council of Luodicea. He thinks the ninth 
‘of prayer, mevtioned by Cyprian,’ relates only to | i 

is very probable nd th 







early before day ;' which is tae true. But, 
en, he seems not to have considered, that, in Cyprian’s 


time of Socraies,' who speaks of it then as 

ing peculiar to those churches, Now, if there was a 

om in Cyprian’s time of communicating afer supper, 
is no doubt to be made of crening-prayer at the same 
Rigaltius,” and after him Bishop Fell," and Dr, Cave," 


‘quod unto sic justi procubantur, &e. 
‘Tbid. Bpist. Ixili. ad Ceeeilivm, p. 196, (p. *27, oilit. cit.) An fle sibi 
‘contemplationo blanditur, quod etsi mane aqua sols offvrri videtur, tumen 
ad comandum veninus, mixtum oalicem offerizaus ! 
supra, eect, fii, ad Hite, (#), p. S95. 
Rigalt. in oe Ep. Ieiii, Aivo jam Tertullinai matatem aliquid eiren 
. faimve colligitur, et non solum veapero, in temporo victus, sed | 
‘stinm boris auteluconis, sacramentui corporis Christi colebratum faire arguunt 
tine verbs (lib, de Corons)) * Eucharist excramontum in tempore vietus mane 
datum s Domino, etiam antolaranin horia sumimus,! 
ee bi aap ermpcyabainrintiee yes ng 8 | 


is Seana ne patina, (P. 156.) 
| Prim, Clarists pasts ie os 5ir pe S30 
‘VOL. ty. | 








together with that of the noes, or * thi 
eas irs the picoe rele be 


signify, in general, * the service oF prayers 
And these two, evening and 


Sor. VIII. — The Original of the C 
Prayer. No Notice of them or ble 
Sor private, in the three first Ages. 
‘There remaing one question more ¢ nin 

of prayer, which are commonly called the 


¥ Teetul. do Coron. Milit, cli. Fucharistice seer 
‘ietus, et omnibus mandatuna a Domino, etiam wntelucants 
100 mane quar presidentivin suminun, (P. 10) 


meek (Cone. 1. 409.) 
* Cone, Laodic. 0. xine Tigh woh viv abvin daverepias + 


Be ait inden, an) be vais berigns Spt yinetan 













‘bwe specinlivs tomporn religiosin aunt officiiv deputata, Se. (BP 
* Ibid. oir, Scieudum, huoe Matutinam (solomitater) 
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distinct from the lucernaris, or ‘ evening-service,’ as Bonn 
himself proves against Bellarmin.' So thut these canonical 
hours came gradually into the Church, and are all of them 
owing to the rules of the Eastern monasteries for their 
original, Therefore what o learned man among ourselves 
says, must be taken with a little qualification, else it will 
not be true:* ‘*That the universal Church anciently ob- 
served set hours of prayer; that all Christians throughout 
the world might, at the same time, join together to glorify 
God." And some of them were of opinion,' that the angelica 
host, being acquainted with those hours, took that time to 
join their prayers and praises with those of the Charch. If 
this be understood of any rule or custom of the universal 
Charch for hours of public prayer, besides those of morning 
and evening, in the three first ages, it will not be true: but 
HWitonly mean that there were directions given for the on- 
couragement of private prayer at those set times; and that 
Christians generally observed them in private, it may be 
allowed = since not only Origen, but Cyprian, as we have 
heard before, writes in favour of them; and Clemens Alex- 
andrinus says," ‘Some allotted set hours for prayer,—the 
third, sixth, and ninth.” So necessary is it to distinguish 
between public and private devotions, and between the first 
and the following ages, when we speak of canonical hours of 
Prayer, a3 appointed by the Charch universal. For even 
after they were set up in the monasteries, they were not 
immediately observed in all the Churches. For Epiphanius," 
speaking of the customs of the Catholic Church, mentions 
the morning-hymms and prayers, and the evening-pselms 
and prayers, but no other. So Chrysostom often mentions 


‘Bone de Poslmod. e. ai. soet. i. m ii, ps 465, a. bs 464, a. io opp. edit. 


173, 
© Potriok, of Prayer, part il. ebmp, xi. p.10% 
1 Origen. wig) sbis, nm. sxzili, xxv. 
™ Clement, Alex, Stroma. vii. ps 854, edit. Oxon, BM comp xa) Spay 


* Epipban. Exposit. Fid. tom, is Ps 9100, atiol wv Koarwe do abe oF 
ee nn eal wpermye) lative), Aunomiry ae arma 
reeenees. 











but he tells the man of business, * 
to church, becunse he was so fetter 
might pray even as he stood c 
und the voice, and the elevation of the 


For Hannah's prayer was not beard 
because sh¢ cried aloud inwardly in hes 
to intimate, that the Church then only ober 


time, in some places, the Church had 

a stated hour of prayer: of which 
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hours of prayer were not introduced into the Church of 
Tours till the time of Bishop Injuriosus, which was not till 
the year 530, And it appears from one of the Canons of 
Martin Bracarensis,' that they were not, in his time, admitted 
into the Spanish Churches. For he calls only the morning 
and evening service the daily sacrifice of psalmody, at which 
all clerks were obliged to be present, under pain of deposi- 
tion, without amendment, This argues, that, as yet, the 
other hours were not established in the churches (but only 
in the monasteries), as canonical parts of the daily service. 
And it is observable, further, that most of the writers of the 
fourth age, who speak of six or seven hours of prayer, speak 
of the observations of the monks only, and not of the whole 
body of the Church. As St, Jerom, where he describes the 
institutions of the monasteries erected by the famous Lady 
Paula, says,’ “They sung the psalter in order; in the morn- 
ing, at the third, and sixth, and ninth hours; and at evening 
and at midnight.” And, giving directions, in another place, to 
Leta, how to educate her daughter in the monastic life, he 
‘prescribes the same hours to be observed in devotion, And 
‘the like may be seen in St. Basil, Gregory Nyseen, Cassian, 
‘Cassiodore, and most other writers, nay, even St, Chrysostom 
himself; who speaks but of three solemn hours of prayer in 
the Charch ; when yet he has occasion to speak of the 
monks and their institutions, he gives in much the same 
number of canonical hours as others do. He tells us," 

¥ Martin, Bracar, Capit. Synod. e. Ixiv. (ap. Justell. in Append. tom, &. 
Biblioth. Juris Can, fol. xxvii.) Si quis presbyter, aut dinconus, vel quilibet ele 
‘Ficun ocelesin deputatus, si inten civitatem fuorit, wut in quolibet loco, in quo 
‘ecclesia eat, et ad quotidiaaum prnllendi sucrificium, motutinis vel vespertinis 
ors, ad ecclesia non convenerits depouatur a clero: oi tamen eastigatus, 
‘Yeniust ab episcopo par satisfactionem noluerit promerert, 

* Hieron. Epityph. Puulm, ep. xxvii, c, x, Mano, hore tertia, sexta, nona, 
‘yespery, avctia medio, per ordinem psalterivm cantabant. 

* Tbid. Fpist vii. ad Leta. Adsueseat exemplo ad orationes et pralmos 
wotte consurgere, mane Lymnos conere, tortie, sexta, Nona hora stare ip acie, 
“quasi bellatricemn Christi ; wecensnque lucceua reddere eaoriicium wospertinum, 

® Chrysostom. Hom. aiv. ia 1 Tim. p. 1599, (p. 904, edits Francof,) 
ess auerguin ipioeet, wal sifing iain 4 wgoierie, mal ey en ede atin 
Bway bettas, wivens avicrnewe’ vidi aig yypmig iniT valet Spon slew 
Raaraerdiveyg siting Weedenern Zurees Fherros mpeparineie park TOATE emapenines 
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assemble in @ house: or if you can neither assemble in « 
house, nor in the church, then let every one sing, read, and 
pray by himself; or two or three together: * For where two 
or three are gathered together in my name, there am I in 
the midst of them.’ One may conjecture, from this 
passage, that this author, living in the time when these 
canonical hours began to be in request, in the beginning of 
the fourth centary, found them to be admitted into the usage 
of some churches; and therefore drew his scheme of diree- 
tions in conformity to their practice. 


Sxor, IX.— What Service was allotted to these Canonical 
Hours by the Church. 


And it being allowed, that about this time they began 
gradually to take place in the Church, it will not be amiss to 
take a short view of them in particular, and examine what 
parts of Divine service were performed in each of them. 
Cassin, speaking of the first institution of them in the 
monasteries of Mesopotamia and Palestine, where they had 
their first birth, says,* “ They were appointed to be cele- 
brated with the singing of three psalms at every meeting.” 
And these, intermixed with some prayers, were the whole 
tervice. So that these were but short offices, in comparison 
of the ancient morning and evening-service. And there is 
reason to believe, that the Church did not precisely follow 
these monastic rules; but made proper offices for herself to 
‘be used upon these occasions ; partly, beeause the monastic 
offices were very different from one another, and not always 
chosen with the greatest discretion. Of which I need but 
give one proof here, out of the Council of Braga, which 
made a canon to this purpose,* ‘ That, by common consent, 
one and the same order of singing should be observed in the 
morning and evening offices; and that the private, and 

* Cassian, Tostitut lib, iii. © iti, Tague in Palestine vol Mosopotarize 
‘monusteriis we totins Orioatis, supradictaram hormeum solemninntes trints psalmis 
‘quotidie foiuntar, (P. £3.) 

* Cone. Bisosr. 1. 0. xix. Placuit omnibus communi consensu, ot unus 
atque idem psollend! ordo in matutinis vel veapertinis offciis cenencur, et ou 
divorem ac private monasteriorum consuetudines contra écclesimstices regulas 
siot permixts, vel eum occlosasticis rezulis wint permixta, 
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character here given of the ninth hour, makes it probable to 
me, that this was one of those three fumous hours of prayer 
which, in the former place, he exhorts all men to frequent 
in public, We have no particular account, in any writer, 
of the psalms or prayers to be used at this hour, but only 
what we have beard before out of the Council of Laodicen, 
that it was to be the same with the evening-service; and, 
therefore, we must draw our accounts of it from thence. 
Now, because we have a more ample and distinct account of 
the morning and evening daily service, than of any other 
stated hours of prayer in the ancient Church (as being both 
more ancient and more celebrated than the rest), I shall give 
@ more particular and exact description of the several parts 
aod method of performing those offices, from such records as 
may be depended on for their trath and fidelity; and have 
therefore reserved the consideration of these for the two fol- 
lowing chapters. 


CHAPTER X. 
THE ORDER OF THEIR DAILY MORAING-SERVICK. 


Sct. I.— The Order of Morning-Service, as described in the 
Constitutions. This began with the Sixty-third Psalm. 
‘The most noted and usual times of meeting, besides those 

of the Lord's day, were the morning aud evening of every 

day ; which, in times of peace, were constantly and regularly 
observed. 1 will describe the order of these services, as they 
are laid down in the Constitutions, and compare the several 
parts of them with the memorials and accounts, that are left 
us by other ancient writers. The order for the morning- 
service begins with the appointment of the églpmis parade, 
“the morning-psalm,” as the ‘author of the Constitutions* 


* Comstitut. lib, ritis ce xexrii. "Readron eden, werk ob palin: sir defend 
wtyhem—— Md, Hib, i, 0 Hix. "Eadewne Ayiens curatgeiZiati Ugleve a) lewripas, 
Staddareyy ned epemuripires by wie myveasi Elgew pile Abyorrm Yadple vie 
EE bechgas B vbr ew!= (io 300.) 





Omar Xe CHRISTIAN CHURCH. 585 


he says,” “* The fathers of the Church appointed it to be said 
every morning, as a spiritual song and medicine to blot out 
our sins; to kindle in us a desire of God; to raise our souls, 
and inflame them with a mighty fire of devotion; to make 
us overflow with goodness and love, and send us with such 
preparation to approach and appear before God.” He names 
not the psalm, but he repeats the first words, ‘ O God, my 
God, early will I awake unto thee: my soul thirsteth for 
thee :" and, “ Thus have I appeared before thee in holi- 
ness, that I might behold thy power and glory ;” by which 
we may know that it is the same psalm. He says, he had 
before made an exposition upon this psalm; and refers his 
reader thither for a larger account of it: but that, by injury 
of time, is now lost: and we are beholden to this passage, by 
the by, for all the notice we have of this morning-psalm out 
of him, upon the occasion of his commenting upon the even- 
ing-paalm: of which more hereafter in its proper place. 
Besides Chrysostom, we haye the testimony of Cassian for 
the use of this psalm ; for, speaking of the several hours of 
prayer, and assigning reasons out of Seripture for them, he 
makes this to be one reason for morning-prayer, that the 
psalm, which was daily sung* in that office, did properly 
instruct men about their obligations to this duty, saying, “O 
God, my God, early will T woek thee.” And Athanasius, also, 
once or twice recommends this psalm to virgins and others, 
as proper to be said privately in their morning-devotions. 
“ Rising early in the morning,” says he to Marcellinns,* 
| “sing the sixty-second psalm.” And again, to the virgins,* 
| * Chrysostom, Comment, in mlm. exh. tom. tit, p. 549, (pp. 472, 473, edits 
Francof:) Tasbeie Aees wai 4 badivic faduiet «+» wiv widen deserts wit ei 
wh Pedy nl aysigu wir Yuin» nl epidem enprasy nal witty Ipedaene 
Boaticnras, a0) dzebenc, aDeos agines eqeattiy Rap Bi eal silty derteag 
nal ci Wdean ipiags 'O Orig, 1 Bee pam, wie or ightifw, Rind mt 
ee ~~» ateng ly oF Sahy Spl enn rel Thlv ctv Wrmyly eon, 9m) chr Wigan com 
© Cassin. Tostituts lib, ite es iis Do matutine vero solemnitate otiany illud 
| ‘Ros inatruit, quod in ipsa quotidie decantari solet, ‘Deus, Deus weus, ad te do 
Taco vigilo.’ (P. 33.) 
# Athan, Epist.ad Muroollin. tom. i. p. O75, (p. 995, 0. edit. Paris. 1608) 
Telos ani cbr Messrs Yudeapn 
* Thid. de Virgioit. tom. i. p. 1057, (tom. ii, p. 129, a. edit, Paria 1698.) 
_—Higle Felgen ris arin adren Ligien,"O Orin, J Orin pow, wis 0 helgiter Digeni 
et 8 Sad pen 
You. tv. ce 
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they fought, in their prayers to God, for their lawful sove- 
reign, and those that fought lawfully under him, that all 
opposition and enemies might fall before them, whilst they 
were lawfully employed. ‘They, by their prayers, encrvuted 
the power of devils, the authors of war, and confounders of 
leagues, and disturbers of peace; and, in doing this, they 
did the emperor more effectual service, than they that bare 
arms for him.” Athenagoras tells the emperors themselves, 
in his address to them," “That the Christians prayed for 
their government, and the royal progeny, that the son 
might succeed the father in his kingdom, according to 
right; and that their empire might be extended and enlarged ; 
all things eucceeding according to their desire: and thie 
they did, both that they might lead a quiet and 

life, and cheerfully observe all that was commanded them,” 
Now, though, in all these passages, there is no express 
mention made of morning and evening-prayer in the Chureh ; 
yet their continual prayer, and their praying day and night, 
may reasonably be presumed to include these, without any 
prejudice to other times of public or private devotion. 1 
now go on again with the order of morning-prayer, in the 
Constitutions. 


Ser. VI.— After the general Prayer for the whole State of 
the Church, followed a short Bidiing Prayer for Pre 
servation in the eusuing Duy. 


After the prayer for the whole state of the Churcb was 
ended, and the deacon had said," “ Keep us, O God, and 
preserve us by thy grace ;” which concludes the former 


prayer; he exhorted the people to pray for peace and pro- 
sperity the day ensuing, and ull their lives, in this manner :* 


© Atherngor, Lognt. pro Christiunis, p. 99. tg? piv rly Agxie wis Sacriges 
thyipota, Twa wai uly aga Uarpls sank ef Uaxiowre Ladixzeate obi flandainn, 
afjnei We nal beeen ual § dc Sacr, wdvean beexnglan yrymalnen, Saye 4 
ites Ther) wal weit tain Frey fener mel tevzuer flier Rebymuan, alee Th eden 
ch xumidwvepive egdipoe bregersinen (Paris. 1742, ps $13.) 

* Conwtitat. lib. wii. ¢, xxevii. oe abvely 5 Wis, wal dndeenem be op 
xAeri com (ie 901) 

+ Thide Aveesinite sragh Region eh Lib aberd aad dampeies rin dele 
einer nad civ Aeigan, sigenaciy an) dsquaiyrersr, 2x) wiieran vit zehner Bt nage 





Cau. x. CHRISTIAN CHURCH. sor 


govern the night; look down now upon us with the eyes of 
thy favour, and receive our morning-thanksgivings, and 
have mercy on us. For we have not spread forth our hands 
fo any strange God, For there is not any new God among 
us, but thou our éternal and immortal God; who hast 
given us our being through Christ, and our well-being 
throngh him also. Vouchsafe, by him, to bring us to over- 
lasting life, with whom, unto thee, be glory, honour, and 
adoration, in the Holy Ghost, world without end. Amen.” 


Ser. VII1.— And his Imposition of Hands, or 
Benediction, 

After this, the deacon bids them bow their heads, and 
receive the imposition of hands, or the bishop’s benediction, 
which follows under the title of zsyolesia igdziniy * the impo- 
sition of hands in morning-prayer,’ in the form of words 
here annnexed :* 

“© God, faithful and true, that shewost merey to thou- 
sands and ten thousands of them that love thee; who art 
the friend of the humble, and defender of the poor, whose 
aid all things stand in need of, because all things serve 
thee; look down upon this thy people, who bow their heads 
unto thee, and bless them with thy spiritual benediction: 
keop them as the apple of the eye; preserve them in picty 
and righteousness, and vouchsafe to bring them to eternal 
life, in Christ Jesus, thy beloved Son, with whom, unto thee, 
be glory, honour, and adoration, in the Holy Ghost, nowand 
for ever, world without end. Amen.” 

This said, the deacon dismisses the congregation with the 
usual form, yoidders iy vigére, * Depart in peace.’ Which 
Chrysostom takes notice of, as the solemn word for dismiss~ 
ing every church assembly. For, speaking of the frequent 
use of the salutation, Paz vobis, ‘Peace be unto you,’ he 









this place, by the author of the © 
another place, a prayer or hymn ap 
but whether for public or private use, | 
he intended it only for Lobes. b 
among many other private Prayers. 


‘The form of it, in this author, runs in 
“Glory be to God on high, in earth p 
towards men. We praise thee, we laud. 

wo glorify thee, we worship thee, by the gi 
thee the true God, the only Unbegotten, 
approach for thy great glory, O Lord, h 
the Father Almighty : Lord God, the F 


a 


Guar. X, CHRISTIAN CHURCH. 398 


God, the God of every erented being, and our king. By 
whom, unto thee, be glory, honour, and adoration.” 
This same hymn is mentioned also by Athanasius, in his 
book of Virginity,” but he gives it only as a direction to 
| virgins, in their private devotions: ‘ Barly in the morning,” 
says he, ‘sing this psalm, ‘O God, my God, early will I 
| awake unto thee. My soul thirsteth for thee.’ [That is 
| Psalm Ixiii.) When it is light, say, ‘ Bless ye the Lord, all 
ye works of the Lord.” [That is the song of the Three 
Children,] And,‘ Glory be to God on high ; on earth peace, 
good-will towards men. We laud thee, we bless thee, we 
| worship thee;'” and what follows. It is great pity this 
author did not give us the whole hymn, that we might have 
compared it with that in the Constitutions. It was always 
used in the communion-service, though not exactly in the 
sune form, as we shall see hereafter, But St.Chrysostom 
speaks of it as nsed also daily at morning-prayer. For, 
describing the devotions of those who led an ascetic life, he 
says," ‘As soon as they rose out of bed, they met together, 
and made a quire; and as it were with one mouth, sang 
hymns to God, praising him, and giving him thanks for all 
his blessings, both general and particular: and, among other 
things, like angels on earth, singing, ‘Glory be to God on 
i, and on eurth peace, good-will towards men.” And 
Mabillon observes out of the rules of Cwsarius Arelatensis 
and Aurelian,” in the beginning of the sixth century, that it 


© Adunus. do Virgin. tom. i. p. 1057, (tom il, p. 122, mb, edit. 1698.) Migle 
Heer viv punur eviews diem’ "0 Wir, 1 Oe pw, git er ilar Dita 
aye hee Stare Br suai mire ods fm nde Regioe vie Kiquer alle 
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* Chrysostom. Hom. Ixix. in Matth. p. G00, (p. 740, edit, Frencof. 
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ernrdaimn Ib Geadeg [8 xyecdry ri mal] exudes rypgeemns drawein, Sonny iE lvls 
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* Mabillon, de Curs, Gallic. p. 407. Ad bio Cavsarias ot Aurelinnus in ma- 
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in this new morning-office, distinct from the nocturnal, did 
not diminish ought of the ancient psalmody from the noc- 
turnal service; for they continued still to conclude their 
vigils before break of day, with the same psalms as they 
were used to do before; that is, with Psalms exlviii. exlix, 
cl.; only they set apart Psalms li. Ixiii, and xe. for this new 
office of morning-service.” From all which it seems very 
probable, that, according to the difference of times and 
places, the number of psalms for the morning-service might 
vary, since there were such different methods in the observa- 
tion of this solemnity, and an old and a new office, that both 
went by the name of morning-service, 


Snor. X1.— Te Original of Antelucan, and Night Assem- 
blies, in Times of Persecution, 

Having thus far described the order of the old morning 
service, as it lies in the Constitutions ; and hinted, that the 
morning-assemblies were originally the very same with the 
“nocturnal,” or antelucan meetings for Divine service, which 
we £0 often read of in ancient writers; for the further illus 
tration of this part of the Christian worehip, it will be proper 
to inquire, © little more narrowly, into the nature and 
management of them from their first original; which is 
Known to havo had its rise from the severity of the heathen 
persecutions. For the Christians, being afraid 19 meet. pub- 
Fiely on the Lord's day for Divine worship, were forced to 
hold their assemblies in the night, meeting early in the 
iorning before day, to avoid the observation of their ene- 
mies, This appears from that early account of Pliny, which 
he bad from the mouths of some apostatizing Christians, 
who confessed to him, that the sum of their crime or error 
wast “That they were used to meet together on a certain 
day, before it was light, and sing a hymn to Christ, as to 
their God." Hence it is that the heathen, in Minucius," 

© Plin, be x, op, xoviie Eesont goliti, stato din, ante Icom convonire ) ears 
menyue Christo, quwsi Deo, divere secum invivem, 

* Minue. Fel. do Idol. Vanitate, p. 29, (pe 26, edit, Hall, Bro.) Nocturais 
‘eongrogotionibus . . » fadersctur, Jatebros et lucifagn natio, in publioam 
tuts, tn angutis garruls,— It. p27, (pr %8,) covultis so nocturnis wcris 
‘apposite suspicio, 
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such meetings, as appears from what Socrates! and Sozo- 
men™ say of them, and what Sidonins Apollinaris 
cularly notes of Theodoric, king of the Goths," “ That he 
Was so eager a promoter of the Arian cause, that, in his zeal 
for them, he frequented their morning-assemblies before 
day, with a small guard attending him,” Now, the Catholies 
having so many reasons to keep up these assemblies, not 
only continued them, but with grent zeal encouraged them 
in their discourses. St. Chrysostom® commends the widows 
and virgins for frequenting the church, night and day, and 
singing psalms in these assemblies, He says,t “ Men ought 
to come to the sanctuary in the night, and pour out their 
prayers there.” In another place, speaking of the excel- 
lency of the city of Antioch, he says," “It consisted not in 
its fine buildings or pillars, but in the morals of the men. 
Go into the church, and there see the excellency of the city. 
Go into the church, and see the poor continuing there from 
midnight to the morning light.” And it is remarkable 
what Socrates says of him, when he was bishop of Constan« 


* Sorat. lib. vi, e viii, Vid, enpen, ¢ ix. anet. iv. Hitt ("). 
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% Mhid, Hom, iv. do Vorhis Essie, tom. tite p. 869, (p. 758, adit, cit,) 
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times dividing themselves into two parts, they answer one 
another in singing, or ‘sing alternately,’ dvenbddrouay d.2qhog 2 
after this, again, they permit one alone to begin the psalm, 
and the rest join in the close of every verse, benyode; and 
thus, with this variety of psalmody, they carry on the night, 
praying betwixt whiles, or intermingling prayers with their 
paalmns, wrrak) mpocvxduew. At last, when the day begins to 
break forth, they all, in common, as with one mouth and 
one heart, * offer up to God the psalm of confession,” rév ee 
Fouoropharv;, parudy 5 Kugiy avepigous, every one making 
the words of this psalm to be the expression of his own re= 
pentance.” — Here we have the plain order of these noctur- 
nal or morning-devotions: 1. Confession of sins. 2. Psalms 
sung alternately. 3. Psalms sung by onealone. 4. Prayers 
between the psalms. 6. Lastly, the common pealm of con- 
fession, or the penitential psalm, in the close of all. Whe~ 
ther the first confession of sins was a public or private one, 
ig not very certain. Some learned persons" take it for a 
public confession, like that in the beginning of our diturgy ; 
but I rather think it yas « private confession, with which we 
are sure their offices generally began; ns appears from a 
eanon of the Council of Laodicea,” where it is called ¢ the 
silent prayer,’ s)x% did ormeie; of which I have given a fuller 
necount in the communion-eervice.” The later confession 
was plainly a public onc, made by a certain form, being no 
other but Psalm li. ** Have mercy on me, O God, after thy 
| great goodness: according to the multitude of thy mereies, 
do away mine offences;” for this psalm was particularly 
noted among the ancients by the name of ‘the psalm of 
confession,’ Athanasius gives it this title,* telling us, that 
Psalm 1. which is the fifty-first in our division, is Yahuds 
oueroyieas, ‘the psalm of Confession.’ And what further 


© L'Bstrange, Alliance of Divine Ortle. chap. iii. pe 75, 

* Cone. Laodie. ©. xix. Twiran equenativens beh sige, aad dencupendeew, 
strat aie weedy wks tingly yinelar egie! law pls oie agcews Uh swale 
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» See Book xv. chap. is sects i. 

| = Athonas. Eplat. od Marcellin. de Intorprot. Psalm. tom. & p. 974, (p. 995, 
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both for their evening and morning-service; interposing a 
prayer between each psalm; and adding two leesons, one out 
of the Old Testament, and the other out of the New: which 
was their custom on all days, except Saturdays and Sundays, 
when they repeated them both out of the New Testament, 
the one out of St. Paul's Epistles, or the Acts of the Apostles, 
and the other out of the Gospels; as they did also for the 
whole term of fifty days, between Easter and Whitsuntide.” 
He adds further, “‘ That they did not use the alternate way 
of singing in Egypt, but only one amongst them sung with 
a plain and even voice, the rest sitting by, and attending to 
what was suid.” Neither did they answer,’ “ Glory be to 
the Father, and to the Son, and to the Holy Ghost,” at the 
end of every psalm; but interposed a prayer (which was the 
custom of all the Enst), and then at the end of the last 
psalm, which they called the Allelujab, they subjoined the 
Glorification of the Trinity, which they never used but at the 
end of that antiphona, as they called the Allelujah in the 
Eastern Church. When the psalms were very long, they 
sometimes divided them into two or three parts ; and, at the 
end of every part, made a stop to interpose a prayer,” think- 
ing it better to use frequent and short prayers to keep up the 
fervour of devotion. It does not appear that these were public 
prayers, but rather private ; at the end of which the chief mi- 
nister officiating is said colligere precem, ‘to makeacollect or 
anam Voteris, ot aliam Novi Testementi, tamquar a 40 ens traditas ot volut extra 
‘ordinarins, volentibue tantum, xe Divinarum Scripturarum memoriam 
adeidua meditations studentitus addiderunt, In din vero axbbati vel Dominieo 
aitranqes do Novo recitant Testamento, id oat, unam de Apostolo vel Actibus 
Apostolorum, et alism do Brangelii. Quod etiam sale Qcimeion tas 
faciunt bi, quibus lectio ourm est sou memoria 

* Cissinn. lib, ti, c. viii. Mud etiam, quod in ho provincia (Cais) ridimes, 
Jat tno cantante in clauula pealmi, omnes adetuntes consinant eum elamore, Gloria 
Patzi, et Filio, ot Spiritui Sancto, ausquam per omaem Orientem audivimus; sed 
cum Gmaigm sileutio, sb eo qui cantat, Gxito pealmo, oretionem sucoedere: bac 





oa heegs tentummodo solera antiphonam tarminari, (leg 
antipbonam tirminary, vel, ut logit Mabillonive, glorifontions, Se. antipbonain 
erwin.) (P, 20.) 


# Ibid.c. xi. Ne palmos quidem ipsos, qos in congregutione Jeeantant, can- 
‘Mnaata student pronuntiations concludere ; sed eos pro nomero versaum duabus 
‘vel tribus intercemsionibus oom orutionum interjectione divieos distinotim par- 
Goulatimque consummant. (FP. 23.) 
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frequented, not by the clergy and monks only, but by the 
people also. For, as we have seen before, St. Basil takes 
notice, that the people came to church to celebrate these 
morning-devotions; and Sidonius has told us also, that 
Theodoric, king of the Goths, was a constant observer of 
them. So here it is also remarked by Cassian,' “That this 
part of the Charch’s devotion was, with great exactness, 
observed by many secular men, who, rising early, before day, 
would not engage themselves in any of their most necessary 
and ordinary worldly business, before they had consecratod 
the first-fruits of all their actions and labours to God, by 
going to church, and presenting themselves in the Divine 
presence.” A worthy example, fit to be recorded in letters 
of gold, to excite the emulation of the present age, wherein 
the daily worship of God at religious assemblies is so little 
frequented, and by many o much despised; though the 
same service with that of the ancients, for substance, is atill 
retained, with some improvements, and none of the corrup- 
tions which the superstition of darker ages brought into the 
devotions of the Church; as any one may satisfy himself, 
that will compare what has been delivered in this chapter, 
with the daily service of our Church. 


CHAPTER XI. 


THE ORDER OF TURIN DAILY EVENING SERVICE. 


Seer. I.— The Evening-Service, in most things, conformed 
to that of the Morning. 
Tux evening-service, which was called the hora lucernaris, 
because it began at the time of lighting candles, towards the 
close of the day, was in most parts the same with that of the 


1 Cassinn. Collat. cee. ¢o2xe¥1. Quod devotionis genus mul etiam smenlarium 
romma enutione eustodiuat, qui aute luce vol diluculo cousurgeates, Hequsquam 
familiaribus ve necessoriis mundi hujus eetibus implicancur, priusyasm eunotoraea 
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calls cmphatically,* viv isi\bxyor orale, 

psalm;’ in the place where he describes the o 
service. And though he does not, in that p 
name the psalm, or mention any words in 
infallibly means the psalm now spoken of, 
another place, he expressly calls it Psalm exl. req 
to be used in public assemblies, at the daily even: 


Snor. ILI. — The Psalm mentioned under the 


And that which puts the matter beyond 
that Chrysostom, in his comment pon thi 
notice of the use of it in the Church upo 
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occasion, ‘* Hearken diligently,” says he,* “ for it was not 
without reason that our fathers appointed this psalui to be 
said every evening; not barely for the sake of that single 
expression, ‘Let the lifting up of my hands be an evening- 
sacrifice :’ for other psalms have expressions of the same 
nature, as that which says, “At evening, and morning, and 
noon-day, will 1 shew forth thy praise:’ and, sgain, ‘The 
day is thine, and the night is thine :? And, again, ‘ Weeping 
may endure for a night, but joy cometh in the morning: 
and many other such like pealms may one find, that are 
proper for the evening season. Therefore our fathers did 
not order this psalm to be said upon the account of this 
expression ; but they appointed the reading of it us a sort of 
salutary medicine to cleanse us from sin; that whatever 
defilement we may have contracted throughout the whole day, 
either abroad, in the market, or at home, or in whatsoever 
place,—when the evening comes, we might put it all off by 
this spiritual charm, or song, which is a medicine to purge 
away all such corruption. 


Sxer, IV.— Secondly, Proper Prayers for Evening- 
Service. 


After this psali was ended, there followed the same 
prayers for the catechumens, energumens, penitents; and 


used in the morning-eerviee: but after them the deacon bid 
the people pray in a certain form proper for the evening, 
whieh the author of the Constitutions styles eyoapsvyng dm 


© Chrysostom. Hom. in Psalm. oxi. tom. iiie p. 544, (p. 472, edit Francol) 
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After this, the deacon bids the people, xAjare rp zegodieng, 
‘bow down to receive the benediction with imposition of 
hands ;* and then the bishop makes this following prayer 
“0 God of our Father, and Lord of mercy, that hast created 
man, by thy wisdom, a rational being, and of all thy crea- 
tures upon earth dearest unto thee, that hast given him 
dominion over the earth, and hast made us, by thy pleasure, 
to be kings and priests, the one to secure our lives, and the 
other to preserve thy lawful worship; be pleased now, O 
Lord Almighty, to bow down and shew the light of thy coun- 
tenance upon thy people, who bow the neck of their heart 
before thee ; and bless them by Christ, by whom thou hast 
enlightened ux with the light of knowledge, and reveuled 
thyself unto us: with whom is due, unto thee, and the Holy 
Ghost the Comforter, all worthy adoration from every rational 
and holy nature, world without end, Amen,” 

There are two expressions in these prayers which may 
seem a little unusual to a modern reader; one, where 
is made for the angel of peace ; and the other, which styles 
God the Father, Lord of the Spirit : but both these occur in 
the morning-prayers for the eatechumens hereafter, where I 
shew out of Chrysoxtor,* that prayer for the angel of 
peace, was a common petition in many of the known forms 
of the Church ; and for that other expression, which styles 
the Father ‘Lord of the Spirit,’ which is a harsh way of 
speaking, and * looks like Macedonianism,’ a8 Cotelerius re~ 
marks upon it; [have shewed out of Bishop Bull, that it 
may fairly be interpreted to a sound and catholic sense, from 
parallel expressions in Justin Martyr. So that we need not 








# Constitat, lib, vik. ©, xxxvile Git Mewigun, aad Kiqa rad Floor, def enplg eww 
mmrarawheas Geiquere vi Reyinie Goan, ob Seopidig wor Vel hy, wal Toby aleg oe 
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says he,' “to our forefathers not to receive the gift of the 
evening-light altogether with silence, but to give thanks 
immediately upon its appearance. We cannot certainly tell 
who was the first author of that thanksgiving at setting up 
lights: but this we are sure of, that the people have of old 
used this form of words (and no one ever charged them with 
impioty for so doing) Aloius Tarige, xal Tikv, nod dy 
Tivi«e Qt, ‘We praise the Father, and the Son, and the 
Holy Spirit of God.” 

Bishop Usher? and Dr. Smith* have given us an ancient 
form of this kind more at large, out of the Alexandrian ma~ 
nuscript of the Septuagint, and some other ancient copies of 
the Psalter in Greek, which it may not be improper to insert 
in this place. It goes in some books under the title of 
tyros iorperds, * the evening-hymn ;’ and in others it is called 
Tynes rod Awggvxev, * the hymn said at setting up lights.” We 
cannot certainly soy this is the same that St. Basil refers to; 
Dut all that St. Basil mentions out of that ancient hymn, is 
now found in this; which makes it probable that they are the 
very same : it is as follows:' *O Jesus Christ, thou joyful 
Light of the sacred glory of the immortal, heavenly, holy, 
blessed Father; we, now being come to the setting of the 
sun, and seeing the evening light, do laud and praise the 
Father, and Son, and Holy Spirit of God (or, the Father, 
‘Son, and Holy Ghost, that is God): thou art worthy to have 
hymns at all times sung unto thee with holy voices, O Son 
of God, that givest life; therefore the world glorifies thee.” 
Bishop Usher,” by mistake, says this hymn was the same as 


| Basil. de Spirit. Sanct, c. xxi. "els waly waepdew Hair, wh euerh rin her 
cei bewigisd gurls Sixertar GXd' siéhi gaviveer sbyagreniv’ wal Toe ahr werk 
nis Japsirwn Latinas 9) Lectoyslan elygmreiar, deriv sku Tygyese 2 ln em dal 
degcaian dgines si Guviy, aad able) webwers desi Uiqwietnean #f Alyareu, Ainsyair 
Tavign, nal Yr, aa) yur Trim Od, 

4 Vsserii Dintrita de Symbolis, p. 39. Vid amb ("). 

® Smith's Account of the Groek Church, p. 302. Vid. aub (!). 
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psalms, and sung the Gloria Patri at the end of the last 
psalm.” St. Jerom confirms this account, and adds, ‘ That 
they had a sermon made by the abbot (who was always a 
presbyter), every day afler evening-prayer,” For thus he 
describes their evening-devotions :° ‘At nine o'clock they 
mect together, then the psalins arc sang, and the Scriptures 
are read; and prayers being ended they all sit down: and 
one among them, whom they call their father, begins to 
discourse to them, whom they hear with the profoundest 
silence and veneration.” Bat it may be said, This, perhaps, 
was only the custom of the monasteries, and not of the 
churches. In answer to which Epipbanius® assures us it 
‘was the custom of the Church to have psalms and hymns 
continually both at morning and evening-prayer. St. Austin 
also mentions hymns‘ as well ns prayers at evening-service ; 
which implies, that they had more psalms than one sung 
upon that occasion, St. Hilary, upon those words of the 
psalmist, * The outgoings of the morning and evening shall 
| praise thee,” shews the same when he says,’ “ The progression 
| of the Church to her morning and evening-hymms with 
delight, is a great sign of God’s mercy. The day is begun 
with prayers, and the day is closed with hymns to God.” 
St. Hilary himself is said to be the author of some of those 
hymns, and St. Ambrose of others, which were of public use 
in the Church: and though some would have rejected them, 
Wecause they were only of human composure, and not to be 


* Mierom, Epist. xii. ad Eustochiom, e. xe. Post horam nonam ia commune 
copeerritur:: peilii resonant: Seripturw xecitantur ex more et complatis ors 
thenlbus, cunctisque residentibua, medius quem Matrem yooant, incipit dispature 
quo loquente tantum silentium fit, ut nemo alium respicere, nemo audeat exe 
worry, £40. (P.119.) 

& Epiphan, Exposit, Pidei, n. xxiii. pe 1106, "Eadivel ore fuon ie bey ef agi 
Hasdorig dornasis pivercas, az) eywresyal lade), Avywnel ce Zae Yodel snd 


sreeetuxel. 

$ Aug. de Civit, Dei, lib, xxii, 0 vil. aost. vii, AG rospertinos {lle hymnos 
et orationes cum ancillis euis ot quibvsdam sanctimonialibus x more domina 
pomessionis intravit, atque hymnos eantire oneperunt, (Ps 203) 

+ Hitar. in Venlo, Ini, p. $52, (f 169, odit, Paris. 4093.) Progemaus 
eceloria: in mntutinorum et vespertincram hymmorum deleetstiones maximum 
aisericontize Dei signun est, Dies in orutionibus Dei iachootur, dies ix ymais 
Dei eleaditar. 


od 





Guar, IX. CHRISTIAN CHURCH. 415 


Seer, VII.— The Lord's Prayer used in some Churches as 
the Conclusion of the Daily, Both Morning and Bvening- 
Service. 


And in some Churches, the Lord's Prayer was always 
made a part of the daily worship both morning and evening. 
For the Council of Gironde mado a genoral decree for the 
Spanish Churches,* That the Lord’s Prayer should con- 
stantly be used by every priest at the close of the mating and 
vespers in the daily service.” Tt had always heen used before 
on Sundays in the communion-office; but it being in the very 
title and tenour of it, guotidiana oratio, a quotidian or «daily 
prayer,’ they thought it proper to make it a standing part of 
their daily offices. And when some priests neglected to 
obey this order, and still confined the use of it to the Lord's 
day, the fourth Council of Toledo made a decree,’ * That all 
such of the clergy as contumaciously refused to use it daily, 
both in their public and private offices, should be degraded. 

Inthe French Churches, the practice was the same. For 
by a canon of the third Council of Orleans,’ the people are 
obliged to stay at Divine service till the Lord’s Prayer was 
said; and if the bishop was present, to wait for him to pro- 
nonnce the benediction: which shews that it was the con- 
clusion of the prayers, since nothing came after but the 
benediction. It is true, the word used for Divine service in 
this canon is missa; which might seem to mean the com 
‘munion-service, where the Lord's Prayer was always used. 
But it has been shewed before, in the first chapter in this 


* Cone, Gorund. ¢. x, (tom, iv, Cone, p, 1569.) Nobis plaeuit, ut omaibas 
dichus, post matutinas ot resporus, Oratio Dominios « soverdote proferatar. 

7 Cons. Tolet. 1V. 0.x. (tom. vs p. 1708.) Nonoulli saoerdotuma per Hispa- 
‘Dias roperinatur, qui Dominica Orationem, quam Salrator noster decait ot pram 
cepit, non quotidie, sed twotum die Dominica dicount. « » « Quisquis ergo stoer- 
dotum vel subjscentium clericorum, haoe Orationew Dumioicam quotidie, act in 
publico aut in privato cfliclo, pneterlerit, propter superbiam judicatum, ordinia sui 
honore privotar. 

* Cone. Aurel, E11. e. xxix. (tom, . €000.p.808,) Do missis nullus Iaicoram 
‘ante diseedat, quatn Dominica dieatar Orutio, Ex si eplacopus prasens fuorit, 
‘ejus benodictiowespectotur. Saerificin vero matatina (lego matutinarom) missarum 
‘vol respartiaurumn, a» quis cum arms portinentibus nd bellorum oxum [apectot] 
‘expert, 
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BOOK XIV. 


OF THAT PART OF DIVINE SERVICE WHICH THE ANCIENTS 
COMPRISED UNDER THE GENERAL NAME OF “MISSA CA. 
TECHUMENORUM, ‘THE SERVICE OF THE CATECHUMENS, 
OK ANTE-COMMUNION-SERVICE, 


CHAPTER I. 
OF TRE PSALMODY OF THE ANCIENT CHURCH. 


Sxer, I.— That the Service of the Ancient Church usually 

began with Psalmody. 
Tr has been observed before, that the ancients comprised their 
whole service under two general heads, to which they gave 
the distinguishing names of missa catechumenorum and missa 
fidelium, * the service of the catechumens,’ and * the service 
of communicants or believers ;" that is, as we would now 
term them, ‘the ante-communion-service,' and ‘the commu- 
nion-service. The service of the catechumens was that part 
of Divine worship, at which the catechumens, and all others 
who were not perfect and full communicants, were allowed 
to be present: and it consisted of psalmody, reading the 
Scriptures, preaching, and prayers for such particular orders 
of men, as were not admitted to participate of the holy mys- 
teries: and under these several heads we must now con~ 
wider it, 

The service usually began with reading or singing of 
psalms, as appears from that of St. Jerom, describing the 
service of the Egyptian monks :* ‘They meet at nine o'clock, 
and then the psalms are sung, and the Scriptures are rend ; 


® Hieron, Epiet. xxii. ad Kustoch, ¢ av. Post horm nonam, in commune 
eoncurritur, psalni resouunt, Seripture reolmntur ex mores «t completix ora 
tionibas cuncticque residentibas, mediue quem Patrem yocant, incipit disputare, 
YOu. Iv, EE 
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every man made silently by himeelf, before they began the 
public service. But if we take it for a public confession, us 
the learned Hamon L'Estrange* does, then it will argue, that 
the Eastern Churches began their morning antelucan service 
with prayer of confession, and so went. on to their psalm= 
ody, which was the great exercise and entertainment of their 
neeturnal vigils. And, indeed, it was their exercise at all 
times in the church, as St. Austin notes, to fill ap all vacu- 
ities, when neither the reading of the Scriptures, nor preach~ 
ing, nor prayers, interposed to hinder them from it. Ail 
other spaces were spent in singing of psalms, than whieh 
there could not be any exercise more useful and edifying, or 
more holy and pious, in his opinion. And upon this account 
Gf the observation of L’Estrange® be rightly made out of 
Chrysostom), the people were used to entertain the time with 
singing of psalms, before the congregation was complete and 
fully assembled. 1 take no notice here of their psalmody at 
other times, at their meals, at their labours, and in their prix 
vate devotions ; because, though this is frequently mentioned 
by the ancients with great and large encomiums, yet it differed 
in many respects from the common psalmody; and we can 
draw light or argument from that to explain the public 
Sxor, 11.— Te Psulms intermixed with Lessons and Prayers 
in some Churches. 


As to the public psalmody of the Church, though we 
take it for the first and leading part of the service, yet we 
are not so to understand it, as if it was all performed at once, 
in one continued course of repeating many psalms together 
without intermission, but rather with some respite, and 
mixture of other parts of Divine service, to make the whole 
more agreeable and delightful; at least, it was apparently 
0 in the practice of some Churches. For the Council of 


* L'Estrange, Alliance of Divine Offices, ebay ike p.?Se 

Ang. Epist. crix. ad Januar. « xviii. Quando non est tampas, quum ia 
coclosin fratros congmgintar, sancte esntandi, nish quow Yogitur, aut disputstur, 
‘ut ontistos clara voce depeecatar, aut communis oratio roce disconi iadicitue t 

© LeBarange, Alliance of Divine Offices, chop. ili. p. 77. 
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the incense, and let the lifting up of my bi 
sacrifice,” was always sung at evenin 
also some proper psalms adapted to the 


munion-serviee, and their funeral offices, 
hereafter. And in the French Church, fi 
Muswus, presbyter of Marseilles, composed 
or ‘order of reading the pralms and les 

of Venerius, his bishop; the responsory 
adapted to their proper times and on 
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informs us” And this, some learned men think,’ was at 
first. peculiar to the Gulliean office, and a singular usage of 
the French Church. Which may be true as to the appro- 
priating the several psalms to their proper lessons in the 
general course of the year; but it cannot be true, if it be 
meant only of particular and solemn occasions. For the 
Church had not only proper lessons, but proper psalms read 
upon greater fostivals, suitable to the occasion ; and that long 
before the time of Musmus's composing his kalendar for the 
Gallican Church. For St. Austin plainly informs us, that 
Psalm xxii" “My God, my God, why hast thou forsaken 
me,” &e, was always read upon the day of our Saviour’s 
passion, in the African Church ; and he seems to intimate, 
that the Donatists did the same, though they were so stony- 
hearted as not to make a just application of it. And there 
is litle question to be made, but that as they had proper 
pealms for this occasion, go they had for all the other solemn 
festivals. 


Sker. V.— Others Sung in the ordinary Course as they 
lay, without being appropriated to any Time or Day. 


‘The other psalms were sung in the ordinary course of 
reading, from end to end, in the same order ag they lay in 
the book, without being appropriated to any times, or lessons, 
or days, except those particular psalms which were appointed 
as proper for each canonical hour. Cassiun observes,” “That 


* Geanad, de Scriptur. ¢, Laxix. Responsoria etiam pealmorum capitals tem~ 
(pork vt Hectionibus congrurntia excerplt; 

* Stillingiteot, Orig. Britan, chap, iv. p.21. Resides the lessons snd hymns, 
he (Muswos) motbodized the paalms, eo ee to be read agereably to the timos and 
‘the lessons, and aot in the order wherein they stand, which sesme to have beom 
‘pecaliar to the Galliean Chureh. 

© Aug. in Paalm. xxi, Profit, Sermon, ii, py 43, (tom, vill, opp. p- 106, edit, 
‘Basils 1569.) Mizor, frotres, al hodie psolmus iote legitur ot én parte Donoti. 
Rogo vos, fratres mei, confiteor vobis, novit Christi misericordis, quis sic miror, 
quasi Inpidei abi sit, ot non nadiant, .. . Legumos iliwm, quantum angustin 
Aomporia patitur, de. (Antwe, 1700, iv. 74.) 

* Cassin, Institut. libs ti, 6. ide Multos comporimus per aliss regiones pro 
smontin sue capta, hatentes quidem, ut ait spostolus, zalum Dei, sed nou 
secundum scientiom, super bao ro diversos types ae regulas aibimet constituisse, 
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Constantinople, in opposition to the Arians. St. Basil! 
speaks of it in his time, ns the received custom of all the 
East, And we have scen before, how, from the time of 
St. Ambrosé, it prevailed over all the West. And it was a 
mothod of singing so taking and delightful, that they some- 
times used it, where two or three were met together for pri- 
vate devotion, As Socrates! particularly remarks of the 
Emperor Theodosius Junior and his sisters, that they were 
used to sing alternate hyrns together, every morning, in the 
royal palace. 


Szor. XII.—Sometimes by a single Precentor repeating the 
first part of the Verse, and the People all joining with 
him in the Close. Where also of Diapsalms, and Acrote- 
leutics, ancl Acrostics, in Psalmody. 

Besides all these there was yet a fourth way of singing, 
of pretty common use in the fourth age of the Church; which 
was, when a single person (whom that age called a phonas- 
cus, ixvtorsds, or precentor,)* began the verse, and the 
people joined with him in the close, ‘This the Grecks called 
deny and draxobiw; and the Latins, succinere. And it was 
often used for a variety in the same service with alternate 
psalmody. Thos St. Basil, describing the different manners 
of their morning-psalmody, tells us,’ * They one while divided 
themselves into 1wo parts, and sung alternately, answering 
to one another; and then again Jet one begin the psalm, 
and the rest joined with him in the close of the verse.” 
‘This was certainly in use at Alexandria in the time of Aiha- 


fees de na) lev) cals marymaiy jpwheylag excdaizeeris, duaupiewer pir vin 
Aasiver wig) vadreu ametinn, fatalng Vi cade sinsioue epix rin davtée tiene 





ad Neocwear, Vide iategrure Locus, libs sles Xe Meee 


xxii. (SOX) he d2aadege 2 dexernpier sariarers oh 
Barinum abeie encparsir vag inves SG, Sehyiten, derepienan Farory aly 9h 
dee Daye 

& Soe Book liis chap. vil. sects ilk — Sidon, Apollin. Bib. iv. Gs iis Pardle 
‘morum hic modalator et phonascus. 

4 Busil, Epists Ixliis 0d Nooemaar, py 9G- Nor ply hy Barpenfivens, deve 
derwen dastroc yo. Kewem wham beveghfareis fei meelgcwe len 
Hb deven demyirn 
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when he speaks of this practice :' “ The singer sings alone; 
and all the rest answer him in the close, as it were with one 
mouth and ong voice.” And elsewhere he says," ** The priests 
began the psalm, and the people followed after in their re~ 
sponses.” Sometimes this way of psalmody was called *sing- 
ing acrostics.’ For, though an acrostie commonly signifies 
‘ the beginning of a verse,” yet sometimes it is taken for the * 
“end or close’ of it: as by the author’ of the Constitutions, 
when he orders one to sing the hymns of David, and the 
people to sing after him the acrostics, or * ends of the verses.’ 
‘This was otherwise called Aypopsalma and diapsalma, and 
dxporiadeior and ipduno, which are all words of the same 
signification. Only we must observe, that they do not always 
denote precisely * the end of a verse,’ but sometimes * that 
which was added to the end of a psalm,” or ‘something that 
was repeated frequently in the middle of it,’ as the close of 
the several parts of it. Thus St. Austin composed a psalm for 
the common people to learn against the Donatists; and, in 
imitation of Psalm cxix., he divided it into so many parts 
according to the order of the letters in the alphabet (whence 
such pealms were called abecedarié, each part baving its pro-~ 
per letter at the head of it; and the Aypopsalma, as he culls 
it," or * answer,’ to be repeated at the end of every part of it, 
in these words, Omnes qui gandetis de pace, modo verum 
Jjudicate: as the Gloria Patri is now repeated not only at 
the end of every psalm, but at the end of every part of Psalm 
exix, And, in this respect, the Gloria Patri itself is by some 
ancient writers called the kypopsalma, or ‘ epode,” and ‘ acro- 
teleutic,” to the Psalms; because it was always used at the end 
of the Psalms, Thus Sozomen, giving an account of the 
Arians’ management of their psalmody at Constantinople, in 

4 Chrysostom. Hom. xxxvi, in 1 Cor, p: 655, (pp. 408, 409, dit. Francof, 
1697) "0 Yddruw parru poivegt mdy mivrig denywrm, be AE tein ecipern 
Gerd Plcerae— Hom. ais in Matth, p 190, (ps 2354, edit. cit.) “Ax Bir yuaguady 
4 npc brmgtonrru, 6. 44. See Book xii. chip, vi. seer. wii. litt. (4. 

* Chrysostom, in Paslm, oxxxvii. p. 518, (tom. lit opp. p. 19, edit. Francof.) 
Maré wie ingian aarmgriniows, wqevyrauver Tyas, nal deadesttow, an) dew ran 

* Constitut. Ub. ii, o Wil, "Ask Bee H ymyubavy draymerndran, Trogir eug eid 
AntD Garninw Surive, ned § 2ait ed duper Denpudiion 

+ Vid. Augastini Peslmum eootes Parte Donati, tam. vik, pe 5. 60qq.— 
Retructat. ib, i.e. =x, Omines, qui guudetis de pace, modo rerum juiicate. 
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confined to the canonical singers, or nny particular order in 
the Charch, but that men, women, and children, were all 
allowed to bear a part in it, under the direction and conduct 
of precentors, or thoxe who presided in this, and all other 
offices of the Church ; therefore the reflection which [ hare 
formerly made upon Cabassutius*—I cannot choose but here 
again repeat—who charges this way of singing a3 a mere 
novelty and Protestant whim, because it differs from tho 
present practice of his own Church, though it be exately 
agreeable to the practice of the ancient Charch in all its 
several methods, and in all ages sinee the apostles. Neither 
is there any one thing can be objected against it, suve a 
single canon of the Council of Laodicea,’ which forbids all 
others to sing in the church, except only the canonical 
singers, who went up into the ambo, or * reading-desk,’ and 
sung out of a book. This I have explained to be only a tem- 
porary provision of a provincial couneil, designed to restore 
or revive the ancient pralmody, when it might be, in some 
theasure, corrupted or neglecta’, and not intended to abridge 
or destroy the primitive liberty of the people: or, if any 
thing more was intended by it, it was an order that never 
took place in the practice of the Church: it being evident, 
beyond all contradiction, from what has now been said, that 
the people always enjoyed their ancient privilege of joining 
in this Divine harmony, and were encouraged in it by the 


greatest luminaries of the Church. 
Suer. XIV.— Psalmody always performed in the Standing 
Posture. 


‘To proceed then: we are to consider further, that psalm= 
ody was always esteemed a considerable part of devotion ; 
and upon that account was usually, if not always, performed 
by those that were engaged in it, in the standing posture, 
Cassian, indeed, eeetns to make an exception in the way of 
the monasteries of Egypt; but his exception helps to clear 


* Bok iil chap. vil. woot ie 
© Cone, Landi. e xv. Mi Wi wAler oir nanny Velen, oor bei vie 
Eptoim deaSaninrer, med doxd BpFgae Yardivvar, Ueiqawy mde Ystioy be 
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haye been the common way of the African Churches, as most 
agreeable to the slow genius of the African people: whence 
some of the warmer Donatists made it a matter of objection, 
that the Catholics sung the Divine hymns of the prophets 
soberly in the church, whilst they sung their own psalms, of 
haman composition, in a ranting way, and even trumpeted 
out, like men that were drunk, their own exhortations, 
St. Austin does not speak this, as if he wholly disapproved. 
the other more artificial and melodious way of singing, but 
only as it was intemperately abused by many, and particu- 
larly by the Donatists. For, otherwise, he commends this 
way of singing, as very useful to raise the affections, when 
performed with a clear voice and & convenient sweetness of 
melody ; and says," “It was that thut melted him into tears, 
when he first heard it in the beginning of his conversion, in. 
the church of St. Ambrose.” 


Seer, XVI.— Artificial and melodious Tuning of the Voice 
allowed in Singing, when managed with Sobriety and 
Discretion, 

‘This plainly implies, that the artificial and melodious 
way of singing, with varicty of notes for greater sweetness, 
was used and allowed, as well as plain song, in the Italic 
Chorehes; and they mistake St. Austin, who think he speaks 
in commendation of the one, to the derogation of the other; 
for he professes to admire both ways for their usefulness, 
and particularly the more melodious way, for this, Ué per 
oblectamenta aurium infirmior animus in offectum pictatis 
assurgat, ‘That weaker minds may be ruised to affections of 
piety, by the delight and entertainment of their ears;’ and, 
whilst it kept within due bounds, there is nothing plainer 
than that it had the general approbation of pious men 
throughout the Church. 

Ang: Confers, lib, x0. xxxili: Vorumtamen cam teminiscor lecrimas meas, 
quae Fadi ad eantus ecolesioy tuye,in primordiis recuperate files mem, et mimo 
ipso quod moveor, oon evalu, ved rebus quer cantantur, cam liquide yore ¢€ oon~ 
‘woientitsime mydulations cantancur, mazoom institut bujus utilitaten rarsun 
‘agnarco, Ita fuctuo inter pericvlum, voloptatis et experimentum salubritatis, 
magisgue addoeor, non quidem irretractabilem sententisia proferens, cantandi 
conmuetudinem approbaro in ecclesia; ut per cblectsmenta surium iofiemior 
animus in affectum pietutis adsurgat, (Antwerp, 1700, i, 144.) 
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thom. The only thing of weight to be urged against all 
this, is & canon of the Council of Laodicea) which forbid 
all idwrixods Yadueds, ' private psalms,’ and all uncanonical 
books, to he read in the Chureh. For it might seem, that, 
by private psalms, they mean all hymns of buman compo- 
sition; but it was intended rather to exelude apocryphal 
psalms, such as went under the name of Solomon, as Bal- 
samon and Zonarns understand it; or else such as were not 
approved by public authority in the Church. If it be ox- 
tended further, it contradicts the current practice of the 
whole Church besides, and cannot, in reason, be construed 
as any more than a private order for the Churches of that 
province, made upon some particular reasons unknown to us 
nt this day, Notwithstanding, therefore, any argument to 
he drawn from this canon, it is evident the ancients made no 
scruple of using psalms, or hymns, of human composition, 
provided they were pious and orthodox for the substance, 
and composed by men of eminence, and received by just 
authority, and not brought in clandestinely into the Church. 


Sxor. XVILL.— But sco Corruptions severely inveighed 
against, First, Over great Niconess and Curiosity in 
Singing, in Imitation of the Modes and Music of the 
Theatre. 


But there were some disorders and irregularities always 
apt to creep into this practice, and corrupt the psalmody 
and devotions of the Church, and against these the fathers 
frequently declaim, with many sharp and severe invectives. 
Chiefly they complain of tho lightness and yain curiosity 
which some used in singing, who took their measures from 
the mean and practice of the thentres, introducing from 
thence the corruptions and effeminacy of secular musie into 
the gneve and soleenn devotions of the Church. We have 
heard St. Chrysostom before* complaining of men’s using 
theatrical noise and gestures, both in their prayers and 

4 Come, Laodie. 0: ix, (ie 5007.) “Ore oi Be Auwrinsin Sadwrls Abyartan ty oF 
Veadurig, Gi deanivera Ekle, BAX piv ok mamwade or aauile aa) wadadky 
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only the words, * As it was in the beginning,” &e., are 
omitted, but the word * honour’ is added to ‘glory,’ accord- 
ing to another decree made in that Council ;* that it should 
not be said, as heretofore some did, “Glory be to the 
Father,” but “ Glory and honour be to the Futher:” foras- 
much as the prophet David says, * Bring glory and honour 
to the Lord," (Psalm xxviii. 2.) And John the evangolist, 
in the Revelations, heard the voice of the heavenly host, 
saying, ‘ Honour and glory be to our God, who sitteth on 
the throne,” (Rev. v. 13.) From whence they conclude, 
that it ought to be said on earth, as it is sung in heaven, 
The Mosarabic liturgy, which was used in Spain a little 
after this time, bas it in the very same form.’ “ Glory and 
honour be to the Father, and to the Son, and to the Holy 
Ghost, world without end. Amen.” Which shews, that 
that was the received way of using this hymn in the 
Spanish Churches, The Greck Church also, for several 
anges, aved it after the same manner: only they did not insert 
the word ‘honour,’ which seems to be peculiar to the Spa- 
nish Church. Athanasius, or whoever was the author of 
the Treatise of Virginity among his works, repeats it thus: 
“*Glory be to the Father, and to the Son, and to the Holy 
Ghost, world without end. Amen.” And Strabo says of the 
Greeks in general, that they omitted those words in the 
latter clause,’ ** As it was in the beginning.” So that it is 

© Cone. Tolat. LV. «. xiv. al. 0. x¥. Tn fine psilmorym non sient a quibusstim 
buowsque, * Glorin Patri,’ sed ‘ Glorin ot honor Patri’ dicstar, Dayidl prophets 
Aicente (ssl. xxvilie2), Adferte Domino glorism et honorem. Ht Joanne 
‘vangulista, in Apoealypxi (c. ¥. 13): Audivi rooem cailestix exercitas dicantom, 
* Honor ot glorin Deo nostro ud throno ; no per hoc hive duo aie uportut 
Jo terrls divi, stout in coolia resonant.’ (¥. 1710.) 

© Missd Mozarab. in Nativ. Christi ap, Mabillon, de Liturg. Galliesnp. 433. 
Gloria ot hooor Patri, ot Filio, et Spiritui Sancto, in smeuln sxculorum. Amen, 

# Athuoas, de Virgivit. p. 1053, (tom. ii. p. 200, o. edit, Parin. 2600,) Aste 
Thargh ae) THR, end dyiy Cdr al vin, mal daly ned ioe vod mlmnnce 

* Sumbo de Rob. Kecles e xxr. (Bibl Pate. tom xv. p. 199, 6 ed. Lud. 
AGTT.) Dicendum do tymno, qui ob honorem sanctwe ot uniew Friniatis oMficiis 
omnibus intersoritue, vam « sanctis patribus uliter atque aliter ordioatume Nam 
Hispani (sieut superius commemorayimos) it eum dict omnimodis yolueruut. 
Groci autem, * Gloria Patri et Filio, ot Spirital Sanoto, et nan, et semper, ut in 
smoula xmculorum, Amen.’ Latini vero eodom ondin et visdom servis huve 
jyyuuin decantant, addentes tunum ia medio, * sicut orat in principion’ 
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min, Baronius, Bona, and others of the Romanists, as well 
as Protestants in general, because it contradicts the known 
practice of the Roman Church in another particular: for at 
Rome they did not use the Gloria Patri, at the ond of every 
psalm, long after this, in the time of Walafridus Strabo ; 
neither do they now by the Rubries of the Roman Brevinry, 
at this day: whereas, if Damasus had made those orders, ax 
this epistle directs, the Gloria Patri would have been used 
at Rome at the end of every psalm; which it was not, either 
there or in any of the Eastern Churches, but only in France, 
and some few other Churches; as we have heard before in 
the last chapter. 

‘There was another small difference in the use of this 
ancient hymn, whieh yet made no dispute among Catholics, 
Ul the rise of the Arian heresy, and then it occasioned no 
small disturbance. ‘The Catholics themselves, of old, were 
wont to say, some, “Glory be to the Father, and to the Son, 
and to the Holy Ghost ;” others, “ Glory be to the Father, 
and to the Son, with the Holy Ghost ;” and others, “ Glory 
be to the Father, in or by the Son, and by the Holy Ghost.” 
Now these different ways of expressing, were all allowed, 
0 long as no heterodox opinion was suspected to be couched 
under them; as Valesius' has observed in his notes upon 
Socrates and Theodoret ; and St. Basil* shews more at large 
in his book De Spiritu Sancto. But when Arius bad 
broached his heresy in the world, his followers would use no. 


» Stabe de Reb. Eccles. c. xxv. (Dibl. Pate, ps 195, ds elt, edits) Romani 
‘cum (hymns) in pasliis raris, in responsoriie iterwnt. 

4 Vales. Not.in Socrat. lib. it. ¢. x34. (C. p. 105.) Intalligit Socrates Jofaeyiar, 
que loguntur in fino aermonum Eusebii, quas porpetua ita covoipit Eusebios, 
* Gloris non aafo Patri per Filium suuw unigenitum,’ Se. Atque id perspioere lioot 
in oposculis Eusebii,que Jacobus Sirmondus in lucom edidit. Fasempli grat, in 
‘fine libel primi contra Sabellium bwe loguntur rerba; * Gloria uni non nato Doo, 
per uoums unigenitum Deum, Filium Dei, in uno Spirita Suncte, et Bune, et sexsper, 
ft per mie swcula weculorum. Amen.’ Etsic in ceteris. « . « Porry notum ext, 
Arianos prepoxitionem illim, * per quetn,’ attribuisse Filio, #a conaitio, wt illum 
Potrt subjicerunt.—Id. in Theodoret. lib. ii. c. xxiv. In fine orntionun at aur- 
moaum ad populum, antiqui patron fere dicebant ¥/ «F, * per quem Omnipotent 
honor ot gloria,” &e. ut videro eat, tum apad Basilium in dicto loco, tum in Opas- 
‘culis Eusebii Pamphili a Jacobo Sirmondo olim editia. (Cant, 106.) 

* Basil, de Spirit, Sunct, 6. vite xxv. ot axis. tot. 
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using the form of the heterodox party ; when it is plain, it 
was the heterodox party thut quarrelled with him for 
the Catholic form of the Church. And yet, though he blames 
St. Bosil without grounds, telling us, ‘That a Catholic 
doctor ought to be without rebuke, and abstain from terms 
that have a suspected sense, and offend pious eara;” yet he 
has nothing to say to Pope Leo, who, if either, wax more 
certainly liable to his censure, for using the Arian form of 
doxology, though in a Catholic sense, in one of his Christ- 
mas sermons, which he thus words,? “Let us give thanks, 
beloved, to the Father, by his Son, in the Holy Ghost.” 
St. Basil never used this suspected form (though he says it 
might be used with on orthodox meaning) but always, 
‘Glory be to the Father, with the Son, and Holy Ghost.” 
for which he was charged by some heterodox men as an 
inuovator ; but there was no room for Bona's censure. 
Having thus stated the ancient form and modification af 

this hymn in its first original, and subsequent progress that 
it made in the Church, we are next to see to what use it 
was applied, and in what parts of Divine service. And here 
we may observe, that it was a hymn of most general use, 
and a doxology offered to God in the close of every solemn 
office. The Western Church repeated it at the end of every 
psalm; and the Eastern Church, at the end of the last psalm ; 
as we have seen in the former chapter, Many of their 
prayers were also concluded with it, as we shall find in 
various instances, in the following parts of this and the next 
Book ; particularly the solemn thanksgiving, or consccra= 
tion-prayer at the cucharist, to which Ireneus" and Tertul- 
lorum mqvivosatione suom imptomarem eelarent. Ulin in venwu orthodaxo wsue 
ext Leo (serm. i, do Notiviuate) divons, * Agumus, dilectissimi, gratine Deo Patri per 
Filiga ejus io Spiritu Sancto.’ At vero Bosilius, quom iisder yerbis sermonem 
ad populum conclosisset, Cuthotiels displiouit, ¢¢ pro Morsm dofensioun tibeura 
apologetionm edidit, qnom de Spirita Sancto ad Amphilochium inseripait, aed aon 
omnibus eatisfecit, Adeo verum oat, oportere Catholioum doctorec ix 
sibilem esse, et & vocibus ubstinere, quex communiter suxpectm habentur, et pins 
aurvs offecdunt, quamris vere sint et orthodoxe in eo seus, quo veribentes vel: 
prodicantes eas coveipiunt <t decent. Idoo apostolug ‘Timothea provcopit, ut 
‘depositum eustodiret, et profines vocum nopitates deviruret.” 

¥ Leo Serm. i, de Nativite cit: Homa 1c Agamus, dilectissini, gratias Deo 
Patri, per Filium apes, ia Spiritu Sancta. 

Tron, Woke ees te vs Pe 16. Kal viv Caiiay Pamgtrwre Alyswri, ede B 
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find it repeated at length, under the title of <gostuy7) iwtwd, 
‘the morning-prayer.”” In the Mozarabie liturgy, it is ap- 
pointed to be sung in public, before the lessons on Christmas- 
day. St. Chrysostom” often mentions it, and in one place 
particularly observes of those who retired from the world to 
lead an ascetic life," “That they met together daily to sing 
their morning-hymng with one mouth to God, among. which 
they sung this angelical hyam with the angels in heaven.” 
But I have observed before, that this was not the common 
practice of all Churches, to sing it every day at morning- 
prayer, but only in the communion-service ; or at least only 
upon Sundays, and Exster-day, and such greater festivals of 
the Church. Who first composed this hymn, adding the 
remaining part to the words sung by the angels, is uncer- 
tain. Some’ suppose it to be as ancient as the time of 
Lucian, who lived in the beginning of the second century, 
and is thought to mean it in one of his Dinlogues, where he 
speaks of the *hymn with many names,’ sohudnyor gir, a5 
used by the Christians ; others take it for the Gloria Patri: 
which is a dispute as difficult to be determined, as it is to 
find out the first author and original of this hymn, And all 
I shall say further of it, is only what was said heretofore by 
the fourth Council of Toledo,* against some who rejected the 
* Seo Book sit. clup. x. weet. ia. 

1 Chrysostom. Hom. ilk, in Colom. p. 1997, (p. £76, edit. Francol,) Bizge 
tieriivese Rizray, Sif Ur i ierws Ory, nad bed yi sigdvey te dvlesiene sideaie 
Ii. Hom. ix. in Colon. p. 1380, (p. 228, a. edit cit.) Tie # Spang eae dm 
Fram oi wees el digu eb yxqwthe Hows i Diger el Syyo [ndew]: ibe ir 


btiewes Og 

* Thid. Hom. Leviii. al. Ixix. in Matth. p. 600, (p. 740, edit, Fennoof.) Ti wae 
adyyinan sites Miereawe b xugic rir bel yas Givcun nol Avyirren, ade be dierog 
ap, nal bel oie 35 sigdnn, iv dntysiorng uidexi. 

1 Smith's Account of tho Grok Chureh, p. #86. This I conjecture to be the 
Ph enodvouss mentioned Ly Lucina, be. 

* Cone. Tolet. 1¥. €. xill. (tom. v. Cane. pp. 1709, 1710.) Quin nowmolli 
hymoi bumeno studio in layden Dei atque apostoloram et martyram triomphos 
compositi esse neacuatue, sicut bi, quos beatisaimi dooterwe Hiluriue atque Am 
broaive ediderunt, quoe tanen quidin specialiter reprobant, pro ¢0. ey an de 
Sctiptutis ssncrorom eanonum, vel aposiclica traditions non easistuut: respusat 
‘ergo ot illum Lymaum, ab Lominibus eompositam, quem quotidie pablico prix 
Yatoque officio in foe ownium pralmorum dicinus, * Gloria et honor Patri, ot 
Filio,et Spiritui Sanco, io swcula smoulorum, Arwen.’ Nas et ie hymous, quem 
‘nato in carne Christo angoli cocinerunt, ‘Glorin in excelsis Deo, et in terra pax 
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dosius Junior (an, 446); and in this form, not long after, we 
find it used by the fathers of the Council of Chalcedon,* in 
their condemnation of Dioscoras. Which is also noted by 
Damascen, who says,‘ the Church used this form to de- 
clare her faith in the Holy Trinity, applying the title of 
“ Holy God to the Father, and Holy Mighty to the Son, 
and Holy Immortal to the Holy Ghost;” not as excluding 
any of the three Persons from each of these titles, but in 
imitation of the apostle, who says, “To us there is but one 
God, the Father, of whom are all things, and we by him; 
and one Lord Jesus Christ, by whom are all things, and we 
by him.” And thus this hymn continued to be applied to 
the whole Trinity; till Anastasius, the emperor, as some sny,* 
or, a8 others relate," Peter Goapheus, bishop of Antioch, 
caused the words, 6 eravjuil; 5” jude, * that was crucified for 
us,’ to be added to it; which was intended to bring in the 
heresy of the Theopaschites, who assorted that the Divine 
Nature itself suffered upon’ the cross, and was in effect to 
say, that the whole Trinity suffered, because this hymn was 
commonly applied to the whole ‘Trinity. ‘To avoid this in- 
convenience, one Calandio, bishop of Antioch, in the time of 
Zeno, the emperor, made another addition to it, of the 
words, “ Christ, our King,” reading it thus: ‘* Holy God, 
Holy Mighty, Holy Immortal, Christ, our King, that wast 

© Gono, Chalesd. Act. tom. ile (Cane. tom. fe. p24, b.) “Ayue Fei, 
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simple form, Holy, Holy, Holy, Lord God of Hosts,” the 
epinicion, which was sung in the communion-service; and 
the other the frisagion, which was sung in the service of the 
e¢ntechumens: but the more ancient writers do not observa 
this distinction, and therefore I have here put both forms 
under the common naime of the ¢risagion. He that would 
sce this history more at large, may consult Christianus 
Lupus" upon the Council of Trallo, and Mr. Allix,' who bus 
written a peculiar treatise upon the subject. 


Sucr. 1V.— Of the Allolujah, and Alleluatic Psatas. 


Next to the frisagion, there is frequent mention made 
among the ancient writers, of singing the Allelujah; by 
which they sometimes mean the repetition of this single 
word, which signifies ‘ Praise the Lord,’ whieh they did in 
imitation of the heavenly host, singing and saying, again and 
again, Allelujah, (Rev. xix.) Sometimes they mean one of 
those psalms, which were called * Allcluatic psulms,’" be- 
cause they had the word Allelujah prefixed before them in 
the title, such as the hundred and forty-fifth, and those that 
follow to the end. The singing of these was sometimes 
called ‘ singing the Allelujah ;’ as has been observed out of 
Cassinn," more than once, in the foregoing parts of this and 
the former Book. But the more common acceptation of 
Allelujah is for the singing of the word itself, by a frequent 
solemn repetition of it upon certain days, and in special 
parts of Divine service; it being a sort of invitatory, or 
mutual call, to each other, to praise the Lord. Therefore, as 
St. Austin observes,’ ** They always used it in the Hebrew 


* Lup. Not. én ean. xxi. Trullan. 

1 Allix de ‘Trisagio, Rothomagi, 1674, 410. 

™ Avg. in Paula. ev. p. 505, (tom. viiie opps pi 1894, elit. Basil, 1569.) 
Hoo adserunt, quod omnes Allclatici psalm hubennt in fine Alleluia, non 
‘omnes in cxpite.—— 1d. in Pealm. exiti. p. 542, (p 1399.) Proomiem in 
peolmum oetoussius, vel alpbabsticum vel Alleluisticum. 

* Cassia. lib, ii. cv. duodecimuin (psaluum) sub Alleluis responsione con= 
summans.——Cep. xi. Ut in maponsions Alleluia nellos dicatur paulmus, wiki 
Js, qui in titulo suo Alleluis inseriptione prenotetur, (2. th) 

© Ang: Ep. claxvill. Seiendum est, Aimen et Alleluis, quod neo Latino 06: 
Barbaro tiost in sun Unguom trunsferto, Hebrsxo cunctas gentes voeubulo dex 
cantare, —— Id. Hom. xvi. ax. 1. tom. x. opp. p. 165, (p.449, oft. Basil.) Nune 


tosing Allelujah on that day.” ° 
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defends him,” forasmuch as Cassiodore, who was a Roman, 
reports the same in his Historia Zripartita. But we must 
note, that anciently in those Churches where it was most 
frequented, there were some exceptions in point of time and 
seuson ; for, in the time of Lent, it was never used, as ap- 

from St. Austin, who says," * That was a time of sor- 
row,” and, therefore, from the beginning of Lent till Easter 
day they always omitted it; the ancient tradition of the 
Church being only to use it at certain eeasons. The fourth 
Council of Toledo? forbids the use of it not only in Lent, bat 
upon other days of fasting, as particularly upon the first of 
January, which was then kept a fast in the Spanish Church; 
because the heathen observed it with great superstition of 
many idolatrous rites and practices. In the same Council, 
the Allelujah is mentioned under the name of laudes,* 


and appointed to be sung after the reading of the Gospel; 
which, as Bona* and Mabillou® observe, was according to 


‘net; hellucinstar plane Souomens, dus ait, Ta ea non nisi seme in anno cand 
solitum Alleloin:’ ram Vigilaatiom beresiarcbom ejus institutionis auetorem 
fuiaao, conatumque eam Hiermolymix introducere, teitutar Hieronymus, in 00, 
quem ndvorson eumdem Vigilantiom scripsit commentario. 

® Vole. in, Soon, libs wile ¢y-xiss “Awad by ‘Ps) Repsohendit hoo Baronive 
ad sno. Chriati 584, n, xxiii, Verum argumenin quibus id probarw nititur, param 
firma mibi videntur. Proinde suctoritatem Soromoni hele sequi malitn, maxima 
quum Cansiodorus ejua verba rotulerit in Historia Tripustita. Qui profeete num~ 
quan id feeiaset, nisi bane more vetustum Suisse acissot ecclesiss Romane, ut 
fn en emel tanturn Alleluin canerotur, die seilieet Paschas, 

* Aug. in Palm, cx. Vensrunt divs, ut jam cnotilomus Allelaia, &e. Id. in 
Peal. exlvili. (Wom. viiie opp. p. 1728.) Propter bie duo tempura, unum quod 
‘uno est in tontationibus et txibulationibus bujas vitw, alteram quod tune erit i, 
socuritate ot exaultations perpetus, institute oxt nota etiam celobratio duorum, 
tomporum,anto Pascha ot post Pacha, « . . Lud tompus in jejuniia at orationibua 
exercemus ; boc rero tempus, relezatis jejuniis, ia laudibus agimus. Hoo est enim 
Alloluis,qquod cantaiaus: quod Latine itorpretatar, ut noals,’ Laudate Domina? 

¥ Conc. Folate LY. c, x8. spualbos noadcnaeian olden Ss Me Se 
guudii sed maroris) Alleluia non decsntetar. » « im evelosie woiversalle 
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* Ibid. ¢. xi. Laudes ideo ovangolium sequuntur propter gloriam Christ\, 
que por idem evangelium preicatur. 
® Baron, Rar. Litumgic. lib. tise, vie a. iy. Ad ritum Mezurubieuss, quo tune 
Hispania atebatsr, wt longo post tempore viguil, petinatcitatus canon. 






® Mabillon.de Liturgic. Gallican. libs i 
omine (in Cons, Tolet.) intelligit hyionuss 
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betwixt the old Gallican and Roman offices; and that the 
Church of England did not follow precisely the model of the 
Roman offices, but those that were more anciently received 
in the general practice of the Gallican and British Churches. 


Seer. 1X.—Of the Author and Original of the Hymn 
Te Deum. 


‘There remains one hymn more, the Ze Deum, which is 
now in use among us, the author and original of which is 
variously disputed. The common opinion aseribes it to 
St. Ambrose and St. Austin jointly; others to St. Ambrose 
singly,* because he is known to have composed’ hymns for 
the use of the Church, Two things are chiefly said in fayour 
of these opinions, which have no real weight or force in 
them. 1, That the Chronicle of Dacius, one of St, Ambrose's 
successors, says he composed it. 2. That it is approved as 
his hymn, in the fourth Council of Toledo (an. 633). But 
to the first, it is replied by learned men, that the pretended 
Chronicon of Dacius is a mere counterfeit, and altogether 
spurious. Mabillon* proves it to be at least five hundred 
years younger than its reputed author: whence the story 
that is so formally told in it, is concluded to be a mere fiction 
and inyention of later ages, The story is this, as Spondanns, 
a fuvourer of it, reports it out of Dacius:” “‘ That when 
St. Austin was baptized by St, Ambrose, whilst they were at 
the font, they sung this hymn by inspiration, as the Spirit 
gave them utterance, und so published it in the sight and 
wodience of all the people.” But the authority of the 
story resting merely upon the foundation of this fabulous 
writer, there is no credit to be given to it. Neither is there 
any greater weight to be laid upon what is alleged from the 
sppear, that where the Britieh, or Goltican, and Roman differed, our Chureh had 
not followed the Roman, bat the other. 

* Comber, on Liturgy, p, 100, 

‘© Mabillon. Analect. Vetar. tom. i p. 5, (p, 487, edit. Parie, 1723.) 

® Spondan. Epitom, Baron, p. 404, na, 300, 1, ix. [Chronicon illud, quod in 
Vibliotheca Ambrosiana adservetur, variorum est scriptoruim, quia 





tantes, cunctis qui aderant, sudiontibus ot videntibus, ediderunt,— Ex Chro- 
‘alco Dacii, lib. i. c. x. 
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€ Pagi Critic. in Baron, $08, , xi. Garantos in 
oy xix, adsorir, in antiquissimo broviario MS, collegii Anieinni 
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F Tid. vol. tie ps 73, (ps 49, eit. Geney, 1699.) 
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Szor. XI.— The Hymns of St. Hilary, Claudianus 
Mamercus, and others. 


‘There were many other hymns, and some whole books 
of hymns, composed by other writers of the Church, of 
which we have little remaining besides the bare names; and, 
therefore, it will be sufficient just to mention them. St. Je- 
rom says,” ‘* St. Hilary, bishop of Poictiers, composed a 
book of hymns :” and these, we are sure, were, many years 
after his death, of famous note and use in the Spanish 
Churehes, being ratified and confirmed in the fourth Council 
of Toledo.” Bat none of these are come to our hunds, except 
& morning-hymn prefixed before his worke," which he sent 
with an epistle to his daughter Abra, It is a prayer to 
Christ for preservation from the porils of day and night, 
savouring of ancient. piety, and concluding with the common 
glorification of Father, Son, and Holy Ghost. Sidonius 
Apollinaris” says nlso that Claudianus Mamereus collected the 
psalms, and hymns, and lessons, proper for the festivals in 
the Church of Vienne, in France, and made some hymns of 
his own ; one of which he highly commends for its elegancy, 
loftiness, and sweetness, ns excecding any of the ancient 
lyries, in the greatness of its compoeure and historical truth.’ 





© Hieron. de Seriptor. Kecles. 0. oxi, Ext ejuxot ad Constancintn Uibellog . . 
‘et lider bymnorum. 

¥ Cone, Tolet, TV. ¢, xii. cit. supra, e. i. sect. xvii. aub litt, (H, 

9 Hila, Rpist, ad Fil, Abram, Interim bi hymoum satatiqunt et serorinum 
isi, ut memor moi semper ait. ‘The liymn begins thus: * Lucia largitor optime,’ 
and ends with these words of the doxology :— 

Glona tibi, Domine, 

Gloria Unigerito, 

Cum Spiritu Parsclato, 
Nane et per omne smeol um, 

* Bidow, lib, iv. ep. xi. (p. 260.) 

Panlmoram hie modolstor ot phonsseus, 
Ante oltoris featre geatulunte, 
Tostructas docuit sonare classes. 

Hio solemaibus mauis paravit, 

‘Qow quo wmpore Leetn conveniront, 

4 Thid. lib. Ge. ep. fli, Jom vera do bymno two ai percunetere, quid sentiam, 
‘cotummations at, copiosus, dulcis, elatus, ot quoslibot |yricos dithyrumbes emeni- 
‘tute pobticn et historica veritate superminet. (P. 36.) 
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Antioch had incensed Theodosius by throwing down his 
statues; which were both sung in the Church, and before 
Theodosius himself, by the singing boys, as he sat at table. 
Of all which we have no further account but only the bare 
mention of them in their several authors, As for those 
composed by Gregory Nazianzen, Paulinus, Pradentius, and 
other Christian poets, they were not designed for public use 
in the Church, but only to antidote men against the poison 
of heresies, or set forth the praises of the martyrs, or recom- 
mend the practice of virtue in a private way: for which 
reason I take no notice of them in this place, being only 
concerned to give an account ofsuch hymns as related to the 
ancient pealmody, as a part of the public service of the 
Chareh. And so 1 have done with the first part. of their 
worship in the missa catechumenorum, or ‘service of the 
eatechumens." 


CHAPTER IL. 


(OW THE MAWNEN OF READING THR SCRIPTURES IN THE PURLIC 
SERVICE OF THE CHURCH. 


Sner. 1. — Lessons of the Scripture sometimes mixed with 
Psalms and Hymus, and sometimes read after them. 


Nexr to the psalmody and hymns, we are to take a view of 
their way of reading the Scriptures, which was another part 
of the service of the catechumens, at which (as has been 
‘observed before) all sorts of persons were allowed to be 
present for instruction. Which is an argument of iteelf, 
sufficient (if there were no other) to prove, that they were 
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New. Cussinn says,° In Egypt, after the singing of the 
Psalms, they had two leskons read, one out of the Old Tea- 
tament, and the other out of the New; only on Saturdays 
and Sundays, and the fifty days of Pentecost, they were both 
out of the New Testament, one out of the Acts of the Apo 
stles, or the Epistles, and the other out of the Gospels.” The 
nuthor of the Constitutions speaks of four lessons,’ two out 
of Moses and the Prophets, besides the Psalms; and then 
two out of the Epistles, or Acts of the Apostles, and the 
Gospels. Aguin,* he mentions the reading of the Prophets 
on Sond: and, in another place,' the Law and the Pro- 
phets, the Psalms and the Gospels. And, again, the Law 
and the Prophets,‘ and the Epistles, and the Acts, and the 
Gospels. So Justin Martyr, describing the business of the 
Christian assemblies on the Lord's day, speaks of the reading 
of the writings of the prophets, as well a8 the apostles." In 
like manner, Chrysostom, reproving some who were very 





© Cossian. lib, ii, ¢, vi, Quibus (pealmia duodecim) lectiones gemninas sdjan. 
Fentas, id eat, wnom Vetorin ot sling Noyi Testameati, tamquam » se ous traditas 
¢ relat extraordinarins, volentibus tantsm, no Divinsram Seripturarom memoriam 
porsidere adsidun meditations studentibua addiderunt. In die vero snbbati val 
Dominico, ntmeque de Novo recitsnt Teetumento, id et, anim de Aportolo vol 
Actibus Apostoloram, et aliam de Brangeliia, Quod etiam toti# Quinquagesiom 
Giebus foriunt bi, quibus lectio cura ext seu memorin acripturarum. 

@ Constitat. lib, i. 0. Iwi, Mie Bd dempetvwer igh faded eime heeds, 
emyrmersiew rh Merion, wn) ‘ner 11d Savi, wal eh ede agree, wal ror Rercduty, 
rh rie cemperuenuiven, wal ci cae bewrSbev epic eulem rh ib AE, wal nd 
Serapirinn, wal we ely inwaldinn seqepersiy deb Die Be yraplnwn deaymrudewn, 
Trigie we wrie cov AeSiD sfadAbrw Srey aad d dndy oh Sagereiayin barnbah diver 
pees caver nl aedEur at hicigar deagmenicheran wei ineredad Masten dr 
Yerleriae weir Uneaneiour nat igéyeew eed Ayivw Minera sel pork vara 
Iedneme a egectoriger dvepmmesicw ca simyyiten, aed. (i 294, D,) 

| Ubid: Lib. iio He, “Ee § (Auige amqenns) wynparss dedymerie, aml way yihion 
anges, nel Suving domperts ne) eyopte igs Iepuse (ie 880, C.) 

F Ubid. lite vs 0. xin. ‘Ee? ed aii by ef inederie evvedgutinen perspire 
eeervicchwives wah Wiser coe Muss, tv oF Tenrmrngnion spn, drmyesioneorty ele 
Hains en egettonr, wiie Faapiis, peepee Maergeien acawyay, wal Guerinereiy 
tpn erly amenzomplrres, wa) dvayrivess vi wayyidum ly pity, and relay (1.966, 0.) 

# Ebid, fib. vill. ©. ¥. Mork viv dadyawew 0 viasw mal or wgiperin, ole 
8 berrdce Apis, ni oie wpdlien, an) roe they yralur Aewardete | yuerreehly 
rie Landarlane (iL 469, Ae) 

® Justine Mart. Apol. ii, pv 98. TR ev? Aine auynairg Quigg eiorar werk 
ike 4 kets pusberan Vet eh sird eeianet plate, en) cd Seameperizere 
2p devertien bok reyyehymare vie eqepariy deazeenteen 
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words of chnp, vi, What doth the Lord require of thee, but 
to do justly, to love mercy, and to walk humbly with thy 
God ;” which were the theme for his discourse upon the 
lesson for the day. In the French Churches, there is still 
more evidence for this practice; for Cwsarius Arelatensis, in 
one of his homilies, cited by Mabillon, uses this argument to 
the people, why they should stay the whole time of Divine 
service :* ‘* Because the lessons were not so properly called 
Missa, or * Divine service,’ as was the oblation, or conse- 
eration, of the body and blood of Christ; for they might 
read at home, or bear others read, the lessons, whether out 
of the prophets, or apostles, or evangelists; but they could 
not hear or see the consecration any where else but only in 
the house of God." Where it is plainly implied, that the 
lessons were then read in the Chureh, aa well out of the 
Prophets as the Epistles and Gospels. And so in the rela~ 
tion of the conference between the Catholics and Arians, in 
the time of Gundobadus, king of Burgundy, which we have 
had oceasion to mention before, out of the same learned 
writer,” it is said, that in the vigil held the night before the 
conference, four lessons were read, one out of Moses, another 
out of the prophet Isuinh, a third out of the Gospel, and the 
last out of the Epistles. And in the old Lectionarium Gal- 
Ticanum, published by Mabillon, there is always a lesson out 
of the Old Testament before the Epistle and Gospel. And 
on the Sabbatum Sanctum, or * Saturday before Enster,'® 
there are no less than twelve lessons appointed out of Ge- 
nesis, Exodus, Joshua, Isainh, Ezekiel, Daniel, and Jonah, 
beside the Epistle and Gospel which follow after. It further 
appears, from the Canons of the Council of Luodicea,* and 

* Cesar, Arelat. de non Recedendo ub ecclesie, ée. ap. Mabillons de Liturgy 
Gallican. fib. i cs iv.n. iy. Non tune Sunt iss, quando Divine leetiones in 
‘scclania recitantur, sed qusndo ioaners offeruntur, et corpus vel sanguis Domai 
‘consooratur | nam Iectioues, sive propheticns, sive apostolicas, sive evangedicns, 
‘etiam in domitus yesiris aut ipai legere, aut alios legeates autire potestis ; Com 
secrationemn vero corporis et sapguinis Domini non alibi wisi in domo Dei, audirw 
vel vidare poteritis, 

* Chap. is seots ile sub litt). 

# Lection, Gallicon. apy Mabitlon, de Litury. Gallic Ikb. ti. pp. 137140, 

4 Cone, Laodic. 0. lin. "Ors ob 2d Burrinady padualy Liyerka: lv wp leedeeipy 
WA dnavimera Badia, 622% jive vi mmwund wip andy mal asuedy lahinnrs 
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the order of reading then established in the Church. It 
appears farther from St. Ambrose, that the Book of Job and 
Jonsh were both read in the Passion Week; for, speaking 
of a sermon which he made to the people at this time, he 
says,’ “Ye have heard, children, the Book of Job read, 
which is, in course, appointed to be read at this time.” And 
again, says he, “The Book of Jonah was read;” that 5s, 
as Pagi critically remarks,” on the third day of the Passion 
Week. And that this was an ancient rule of the Church, 
appears from Origen's Comment upon Job, which, St, Jerom 
says," St. Hilary translated into Latin ; for there he not only 
tells us,° that the Book of Job was read in the chureh ia 
the Passion Week, but also gives us the reason of it, because 
it was a time of fasting and abstinence; a time, in whieh 
they that fasted and abstained, had, as it were, a sort of 
fellow-suifering with admirable Job; a time in which men, 
by fasting and abstinence, followed after the passion of 
Christ Jesue our Lord: and because the passion of Job was, 
in a great measnre, a type and example of the passion and 
resurrection of Christ, therefore the history of Jobs passion 
was with good reason read and meditated upon, in these days 
of passion, these days of sanctifleation, these days of fisting. 





¥ Ambron Epiat. xxxiti, ad Mareollia. Soror, p. 160, odit, Buail. 1567. 
Audistia, Gli, librum logi Job, qui solemai et munere gat decaraus et tempore, 

{ Thith ps 163. Sequenti die, Inctus eat de more liber Sous, 

Pari Critic. in Baron... 387, n. iv. (n. ¥. p68, elit, Antuerp. 1705.) 
Poston sit, * Seqaenti dio’ (nempo feris tortin, die xxai, Martit, non wntem feria 
‘seounda, ul putnvit Bnronius) * lectus ext de more Jonm,” &e. 

* Hieron, cont, Vigilant, In congontu ecelesin, in diebus sunetis tegiiue 
pusio Job, in disbus jejuni, in divbus abstinent, in diobus, in quibus tame 

tur ii, qui jejunant et abstinent, admirabil: illo Job, in diebus, in 
junio et abstinentia mnctam Domini nostri Jesu Christi possionem 
sectamur; ut Lerribilom ejus passionem tranmaates ad beatam ¢jus resurrectionem 
‘Venire mervamar, compise aune, ut ot conregmwmus, condolantos modo in kom 
pore pamsionis, ut ot congendesiaus post hoc in trmpore regurreetionis. Quem 
passione Dominus novter Jews Christus sd terran veuieus in bumano corpore 
‘ustinnit pro omnium hominum salute, ut per passionem sane mortem interficeret, 
Per reaurrectionem vor aoem reoidivam vitam cuncti« oxtendoret. Cujus jute 
sionis styue resurrectionis Domini formn aque exemplum quia Job passio in 
amultis gersbat, sicut ii, qui diligentiug requisierunt, repereruat: Merito etiam 
fue in dicbus passicnis, in diebus sanotifvstionis, in divs jejunii, heats Sob 
passio legitor, meditotur atquo sorutatur, 

* Orig. in Job. lib. i, p. 360, (p. 207, & f edit. Paris, 1604) 








was then aud 
in the week days before, such portions 
knew were to be read and expounded o 
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viwn. But critics‘ of the best rank ree 
» Tactiones Gallic, ap. Mabillon, de Liturg. Galtie. p 











‘Stillingtost, Orig. Britan, chap. ie. p. ava 
‘were read ut Rom, ax is showed alrewdy j, 





nar. TH CHRISTIAN CHURCH. 481 


and the work ofa much later writer, beeause it mentions les- 
sons out of the prophets and Old Testament; whereas, in 
St. Jerom’s time, as we have noted before, there were no les- 
sous read besides Epistles and Gospels in the Church of Rome. 
However, some time after, there were several books of this 
kind composed for the use of the French Churches. Sidonius 
Apollinaris says," Claudianus Mamercus made one for the 
Church of Vienne (an, 450), And Gennadius says," Musmus 
made another for the Church of Marseilles about the year 
468. But both these are now lost; and the oldest of this 
kind is the Lectionarium Gallicanum, which Mabillon lately 
published from a manuscript, which he judges, by the hand, 
to be above a thousand years old, but wrote after the time of 
Gregory the Great, because it mentions the festival of Ge- 
novetin,” who is supposed to live after his time. But though 
we have no more ancient calendar now remaining, yet the 
anthorities alleged before do indisputably evince the thing 
itself, that the lessons of Seripture were generally appropri- 
ated to times and seasons, according as the festivals required = 
and for the rest, they were either read in order as they lie in 
the Bible, as Mabillon* shews from the rules of Cuesarius 


‘under St. Jerom's name, called the ‘ Loctionariu,' or ‘Comes,’ must be eoun- 
terfeit; because therein Tossons out of the prophecy aro set down and the 
authorities of Berna Augicasis, Micrologus, and Radulphus Tungrensis, which 
arm the beat Panelias could Gnd, are not great enough against xo plain evidence 
Lwotionarius’ to have been mado by St Soro. 
And he oonfessen, that Amalariun several times only mentions the ‘ Auctor Lee- 
who lived & good while before them. = 
. Hist. Litt, voli, p. 225, (p. 157, adit. Genev.) Comes sive Loctionuriue 
ium Liturgicorum, tom. ii. Profationm bujus bei extulit 
leg. tom. siti. Hune Comitom multo, quam editus ait a Pamelio, 
mibuiesn, watates est Cornelius Scultingius. Citatur wab Hieronym 
ne, titwloue Comitin ot Lectionariiin Migrologo, c. xx¥.; Bernone Augiensi, 
ij Hugowe de 8, Victore, de Offic. Eccles Jib. fis ¢ aie Plury de boe libro 
abet Cardinalin Bona, Ror, Liturgio. lib is ¢ vie weet, ii; qui illum Hivronymo, 
sed levi quidem argumeato nizus, adserere conatur. 
¥ Sidon. lib. iv. op. xi. Hie tolemnibus snnuis paravit, quae quo temporo Tecta 
convesizent, (P, 260.) 
* Gerad, de Scriptor. o.texis. Excorpsit de scripturis leotiones totius anni 
festivie dinbus aptus; responsoria pralmorum espitula, temporibus ot loationibos 


* Lrotion, Gullics sp. Mnbil. p. 114 Legenda in festo 8, Genovevm virgins, 6x. 
* Mabilion, de Cure, Gallic, pe 406, 0. Sh Qn rutione ordinate fuerint 

‘Massilim divina offiels, non liquet: ot do Arotetonsi rity conjecture possumos ex 
FOL, 1Y, a 
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Sxcr. 1V.—By whom the Scriptures were anciently read in 
the Church. 


The next question may be concerning the persons, by 
whom the Scriptures were publicly read in the ehureh; 
which is a question that has been, in some measure, un= 
swered before, in speaking of the order of readers:" where I 
shewed, that for the two first centuries, before the order of 
readers was instituted, it is probable the Scriptures were 
read by the deneons; or else, in imitation of the Jewish 
Church, by such as the bishop or president, for that time, 
appointed. But, in the time of St. Cyprian, it was the pecu- 
liar office of the readers, which were become an inferior 
order of the clergy, to read all the lessons of Scripture, and 
even the Gospel, as well asx other parts; as appears from 
several of Cyprian’s epistles.* Here I most add, that, in 
after ages, the reading of the Gospel was, in some Churehes, 
confined to the office of the deacons and preshyters; for so 
the author of the Constitutions words it:* “ After the other 
Jessons are read by the readers, let a deacon or a presbyter 
read the Gospels.” And eo St.Jerom reminds Sabinianus,* 
the deacon, how he read the Gospels in the church. And 
Socrates* notes the same of Sabbatius, a presbyter in the 

# Book ili, chap. . 

* Cyprian, Ep, xxxiv. al. xxxix. (Paris. 1653, p. 67.) Hune ad nos, 
featrva dileetissimi, cum tanta Domini dignationn venientam, thatimonia et mis 
moulo éjum iprius, qui ve persequutus fuerat, Mustrom, quid aliud quia aupor 
polpitan, id oat, super tribunal eccleaim oportebst imponi, vt loci altioris cel 
sitate subrixus, et plobi universe, pro honoris wui claritate conmpicuus, legat pri 





naj 
x00 de aaais suis, ood de meritis watimandus ; sed interim placult, ut ab officio 
Wetionie fncipiat: quia et nihil magic congroit voei, qa Dominam gloriosn 
predictions confesss ost, quam colebrandi« divinis lectionibus personare: post 
yerba mublimin, qui Christi martyrinm proloquata sunt, evangeliam Christi 
Yogere, unde wmriyree Sunt. 

F Conakitut. ib. fi, 0. vii, “Ava Bie 31 grioplvaw dewyrunndeun, Trpis oie erie 
TF AaCD fadilew Susans - mal pind emir Uadmeors & wcurtiriges dimen 
qumenicu wh sbayyihon (294, Bs) 

© Hieron. Epist. xivii. od Sabininn, Evangelium Christ, quest dlaceous, 
eetitabees, 

® Soctat. ib, vii 6. vs "Es dauley ervduns, cod aber Otee wig dewyecenm, 


ne de 





in his notes, rightly observes upon ib , 
Sxor. V.— Whether the Epistle and Gosp 
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been in the communion-service;” for anciently the Serip- 
tures, and even the Gospel itself, were only read in the ser 
vice of the catechumens. Cardinal Bona, indeed, says," 
“ The ancient custom was to read the Gospel only to the 
faithful,” and that the Council of Orange, in France,® and the 
Council of Valentia, ia Spain,” were the first that ordered it 
otherwise. But nothing is plainer, than that the reading 
of the Gospel was always before the sermon, and the sermon 
was always before the communion-service began, 
sence of the catechumens, and before their dist 
narily, being designed chiefly for their instruction: there- 
fore, though some ill custom might have crept into the 
Churches of France and Spain, excluding the catechumens 
from hearing the Gospel and the sermon, which those Coun», 
cils endeavoured to correct, yet that is far from proving it to 
he the ancient custom, to confine the hearing of the Gospel 
to the faithful only. Anda man cannot look into the homi- 
lies of St. Austin or St. Chrysostom, but he will find this 
mistuke every where confuted: for they always speak of 
reading the Gospel before the homily, and the homily made 
in the presence of the catechumens. And the contrary sup 
position is merely owing to a common prejadice and conceit, 
that the ancient service wos in all things like the modern, 
where the Gospel is twice read, first among the lessons, and 
then with the Epistle, by itself, in the communion-service ; 
whereas anciently they were both read in the ordinary course 
of the Jessons, in that part of the service only, which was 
properly called ‘ the service of the catechumens,’ 

™ Albuspin, Not. in e, fr. Cone, Carb. Uf. pe 1185 C. Vetus fMle mos 
invaluerat, at non dinconi, sed Lectores epistolas et evangolla in solemni missue 
scrificio proauntiarent, 

* Bon. Ree. Liturgic. lib. ii. ©. vite um i Tu Concilio Arausieano primo, 
tempore Leonis T. ¢. xvifi. statatum eat, ut erangelin, quae solix fidelibus antes 
legebantur, deincepe otiam entechumenis Tegerentur, Edom deeroyit Conciliam 
Valentiaoum in Hispania, 

* Cone, Arsusican, I. c+ xviiis (tom, fein ts oe ne 
placuit catachumenis tegi spud omnes provinciaram nostrirum acolesins 

¥ Couey Valeat, ci (tom. ir, Cone, p. 1617. B.) Ut aseromncta orsagelia 
Ante munerum illstionem in missa catechumenorum, iv ordine lectionum, post 
apostolum legantur ; quatmnus salutaria precepts Domini noxtri Jesu Christi, vel 
sermonem sucerdotis, non solum fidvlos, sed etiam estechumeni, sc penitentes, 
ot omnes qui ex iverso sunt, audire licitum haboant, 
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tera of the Church, So that, as the reader had used to say 
before reading, “ Peace be with you,” this eanon only ordered 
that it should be said by some other minister: for that it 
was used either by the reader, or some other minister, before 
he began to read, appears from St. Austin, who, writing 
against the Donatists, says," “ Nothing could be more pers 
yerse than their own practice, who, before the render began 
to read the Epistle, said to him, ‘ Peace be with thee;* and 
yet separated from the peace of those Churches to which the 
Epistles were written.” 


Sscr. VII.— This Salutation sometimes used by the Bishop 
immediately before the Reader began to read. 


St. Austin, in another place, mentions the bishop's osing’ 


this form of salutation as soon as he came into the church, 
immediately before the reader began to read the lessons, 
which in Afric, in those days, was the first part of the ser= 
vice, with a responsory psalm between every lesson, “I 
‘went to church,” says he:* ‘ [ suluted the people; [that ia, 
said, * Peace be unto you;') and then, silence being made, 
the solemn lessons of the Holy Scriptures were read in 
order.” This eustom of saluting the people in this form, is 
ulso mentioned by Chrysostom in several places. ‘ When 
we are come into the Church,” says he,* “we say imme 
diately, ‘ Peace be unto you,’ according to this law ; and ye 
anawer, ‘And with thy spirit!" Again,’ “ The bishop, at 
his entrance into the chureh, says always, ‘ Peace be unto 
you,’ aa 4 proper salutation when he comes into his Father's 


© Aug, Ep. clay. Quid pervorsins ot insonias, quam lectoribus ensilom. pie 
stolas Iegentibus dicere,* Pex tecum,” ot ab eurum ocelesiarum pce sepursel, 
quibos ipsw epistole seripte sunt? (Antuerp. fi. 94-) 

T Ang. de Civit Dot, lib, wei 1. 1489, (p- 1880, bs out. Beak so} 
Procadimus ad popaluoy plenn erat 
ADee erat, Deo lnutes, nemine tacente, bina aryue inde clamantiow. Siutavi 
poymlum, ot rurmus eter forventiore roce clamnbant. Facto tandem silentio, 
coarse Divinurum sunt loeta solomnin. (wile p. $07.) 

Horn in Maith. p, 340, B. (p. 366, d, edit, Praneoh) 
Kio ees civ agdene Leckiyquer alirrig sifieg, mark ey siya bastoen 

7 Uhid. Hom, xxxvi. in 1 Con pp 655, (p. 40, eit. cit.) Rigiver ani aie ¢ 

we landneier wprerin Uevigciray oe wit cangdar simian sled 
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others; but it différed from another act of the deacon’s 

under the same name, silentium indicere, which was ‘calling 

upon the people to fall to their private prayers;' of which 
we shall have occasion to say more in the next Book, 

chap. i. 

Secor. IX.— At the naming of the Prophet, or Epistle, the 
People, in some places, said, Deo grating, and Amen, at the 
end of it. 

Mabillon observes,* “ That at the naming of thé lessons 
out of the Prophets or Epistles, the people sometimes said, 
Deo gratias, «Thanks be to God,” as it is in the Mozarabie 
Liturgy.” But we have little notice of this elsewhere. 
‘Only St. Austin says,‘ ' It was a very common phrase among 
the monks, when they met a brother-Christian, to say, Deo 
gratias, * Thanks be to God ;" for which the Cireumeellions, 
or Agonisticl, as they called themselves, among the Dona- 
tists, were wont to insult them, though they themselves 
often used to say, Deo laudes, which, in their mouth, was 
more to be dreaded than the roaring of a lion.” It appears, 
also, from the Acts of Eraclius’ election to be his successor, 
that it was a usual ucclamation upon many other occasions : 
for as soon as he had nominated Eraclius to be his successor, 
the people oried out for a long time together,’ Deo gratias, 
Christo lauder, «Thanks be to God, praise be to Christ” 
What, therefore, was so common upon other oceasions, 
might very probably be said, by way of acclamation, at the 
naming of the lessons of the Holy Scriptures. Grotius says,* 


tivm, quum lectionos lnguntur, &—Vid. Avg, de Civit, Dei, Wh xxik e. wilt. 
‘eitat. aub litt. antew. (0), 

# Mobillon. do Litarg-Gullc, Wb. ie iim. p. 11. Andito populi reaponso, 
Augie prophetiam, ud cujus tiwulum -populus respondet, * Duo grating’ wt in fine, 
‘Amon, 

© Avg. in Pealm. exes, p. 690, (p. 159, b, edit, Basil.) Agonistici appel- 
Inntur. Utinam ergo wilites Christi easent, e€ noo miliow dinboli, « quibus plow 
timetur*Deo lavdos,’ quam fromiwus leoris, Hit wtium ingoltarw nobis audont, 
quia fratres, quum vident homines, * Deo gratine’ dicunt. (iv, pare. i, 1122.) 

¥ Aug. Ep. ex. do Accis Emel A popule ocelamatum eat trigesion yeaien; 
* Deo jratias, Clirinto lnades.’ (ii 000, F.) 

¥ Grotius, Aduotat. in Philemon, v, 2. “Amis, ‘ Arann.') Eat vox, quia #e- 
cloaia pespandotat lectis epistolic. Idvo omnibus Pauli epintolin ompit adseribi, 

















heard by all sorts and sexes standing, 
through some infirmity in their feet, 
were disubled ; who, upon that acco 
sitting, but no others whatsoever.” B 
certain answer made* when the G 

come said only, ** Amon,” ag it is 

and the Rule of St. Benedict. Which Ales 
/prets the same us saying, ene 
the doctrine of the 


be to thee, O Christ.’ Bat all this is’ 


aniddle-age writers; whilst there is 
A eclin te 


9 Cyprina, ip. air, ol, awn, p60, (p.22h, @ 

Jectores interim coustitutos scintls, quia oportebat 

oo tuoea, ot gloriogos wultus in Toco at 
ciroumatante Ingitsmentuen 


“<3 eee erlang Quad 
eotiones longiores Yeguntur, qui sture aot pomunt, 


Arelatensia, Ifit be hia, it proves dhe custom of 
have been according to the usage of the French 
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Eusebius! probably collected the Passions of the Martyrs for 
this very purpose, as Paulinus, bishop of Nola, did after him; 
which Joannes Diaconus* says were used to be read in the 
churehes. Thus Gelasins says,' *‘ The Acts of Pope Sylvester 
were rend in many of the Roman churches; though not in 
the Lateran, because they were apocryphal, and written by 
an unknown author.” And Mabillon' gives several other 
such instances out of Avitus and Ferreolus; and in the old 
Lectionarium Gallicanum, which he published, there are fre- 
quently lessons appointed out of St. Austin and others, upon 
the festivals of St. Stephen and the Holy Innocents, and Ju- 
lian the martyr, on Epiphany, and the festivals of St. Peter 
and St. Paul, Whence some learned men! conjecture, not 
improbably, that such sort of histories and passions of the 
martyrs had particularly the name of legenda, ‘ legends :' for 
though now that name be commonly taken in a worse sense, 
for fabulous history, because many lives of saints and martyrs 
‘were written by the monks of later nges in a mere fabulous 
and romantic way ; yet, anciently, it had a good signification ; 


* Euneb. lib. v. ¢. iv. de his collationibus Toquitur, quando ult: "Ory ye 

| Bam and vale filur whaglevera Uayrias, word signe doedatirer oi oie 

Temp, Tonal abrd oF Sr pagrican evrmyeys mele Auten ds pein Ter, mae 
alksnran (Cant. 214, 16.) 

# Joun. Dine. Prnfat. ad Vit. Gregor. Magni. Nupar ad vigitian boat Gree 
Forki, Romani pontifeis, Apglorum gontix spostoli, lectious de Paulino, eivitntis 
‘Nolaow presule, consuotudinsliter personaute, &e. 

® Gules. Decret. ap. Crab. Conc. tom. i p. 992, (tom. ive ap. Labb. pe 4265, Ds) 
Actos beat Sylvoitri, apostolicw sodis priesulis, Vicot ejus, qui eonseripsit, nomen 
Agnorotur, 0 mutts tomen, in urbe Romana, Cotbolicis legi cognovianos, t pro 
suntiquo asu multer bieo imitontur ecelesion. 

! Mabillon, de Cursu Gallicuno, p. 403.— dew (Avitas) in fragmento le 
ameminit leet possionis anvetorum Agaunensium in eorum Fostivitate, p. 407 
Proter a Feervolus Ucetionsis antistes in Regule sus, e. xvii. ‘ Geata mur 
tyrum,? inguit, ‘id eG passiones sanctorun filelinm, que quorusudusa compagiq 
‘rata studio et sermone, digesta aunt, tampore quo nobis diem migreioais eorum 
Bae emesis tence esas hinge oa at 
emaino 

T'¥ids Chamler. Passat, tons ede Canou. Ih ie. evi wot is Coacte 

Aum Carhagin, 111. ¢0 tpso eapive, quod ab adversnriis solet citari, primo noo 
| -Yotat quidquatn tog! prustor ea, que sunt in eanone, sod logi aud aomine Divine 
Seripture, Secondo af inom adit, ' Licent etiam lexi passiones martyrum, 
| quum anaiversarii dios vorum ealebrautur.’ Unde opinor eis *egeudarum" nomen 
snditwm. 
VOL, Iv. Par 











* Vid. Ang. Sorm, sii. do Sanotia, pe 408, (tom. x, opp 
‘Io passione, que nobis hodie reeituts eat, 
+500, Seem. Lait. p. 593. Beem y 
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called Avtar? "Arcord.wv, ‘The Doctrine of the Apostles.” And 
St.Jerom says,’ “ The homilies of Ephraem Syrus were in 
such honour, as to be read in the church after the reading of 
the Scriptures.” St. Austin assures us,* “* That the Acts of 
the Collation of Carthage were read always in the churel in 
Lent,” And in one of his epistles,’ he desires of Marcellinus 
Comes, that the Acts of the Trial of the Donatists, who were 
convict of the murder of the Catholics, might be sent him, 
to be read in all the churches of his diocess. And it is re- 
markable, that in the accounts we have of the burning of the 
Bible in the Diocletian perseention, there is sometimes men- 
tion* nude of burning the salutary or communicatory letters 
which were sent from one Church to another, St. Austin 
adds further,” “That when any one received a signal merey 
from God, the relation of it was many times read publicly in 
the church : of which he gives several instances in his own 
and other Churches of Afric.” And St. Chrysostom says,” 





T adit. Parise 4690,) "ened 7s orale dupihclag egoeriinasy med entes (hifi 


dewynnine’ oe Tr let nal Tries (tala cobewe TEtur ob emvmtinen ple, core 
weplen Fe wags coe woriges ivagunirmisten oir Bers egorigzysisue wm) Bow daplrae 
Revegiietan civ <n theatiine Arzer enfin Tdyperns, wal enfiie ich, sal Behigy 
nad "Leelif, nad Table, wad dudezck amdonpiire vr “Awercidwm nl 4 Unyette (ile 30) 

* Hieron, de Scriptor. c. oxy. Eyhraom, Edessenw ecclesie discovus, multe 
RyTO wernone composuit, ot ad tantam renit elaritudinom, ut post lectionem Sorip= 
tursrum pablice in quibosdam ecelosiie ajus scriptn recitentur, (ii. 919.) 

* Aug: de Geotis cum Emerito, tom. vii, p. 245, (p. 696, edit. Basil, 4569.) 
‘Si omnia gosta yohis legers veliious, quamquar prarentibas vobis fratrem et 
cotpivopam meam Deuterium obstringo, ut quemadmodum fit apnd Carthaginem, 
Apud Thogastem, spud Constantinam, spud Hipponem, apud omnes diligentes 


_—evelesias, sic etiam deinceps ficere von pigrescat: ut annis omnibus per jejani= 


‘orum ies, id est, quadrogesims ante Pascha, quando vobis rmaxime joj onmncibos 


plus *ucat uudire, exdem geste collstionis per annos singulos, universa n capite in 


‘Gnem ex online recitentur. (ix. p. 426.) 

* Aug, Ep, olriii, Geata, qua: prowiait prestantia tue, vebementer exspecto, 
‘ef tn ncclesia Hipponensi jumjam eupio recitari, ae, si flerl potuerit, per omnes 
‘ecclesins eiiam in ditmoosi conwtitutas. (ii. p. $18.) 

® Gosia Purgst. Felicia et Cavciliani ad culcem Optati, pe $76, (p- 96, bv edit. 
Paris, 1670.) Indo cathodran tuliaus, stint asain a is asada 
‘pombusta sunt secundum aserum 

¥ Aug, do Civit. Dei, ib. xxi. e. vid. p. 1480. ‘Libelli eorum, qui beneGeis 
‘pereipiunt, cocitantur in populo, ke. 

* Chrysostom. Hom. ii. in 2 Thess, p. 150%, (p. 581, edit. Prancof, 2697.) 
TAs pin wu eayd flardhey tay ceive epwiyaee wack Wood Gus tau, an ie 
rer ahgnets Mirrpiree  xeettenty wal oily b rgeaicwre 











lations, without any mention at all of, the 
which is a certain argument that they 
read in the Church of Jerusalem, as I 
monstrated in another place.’ The 


which forbids all but the canonical b 
* Vid. Cassin. Collat, x. ©. ii, (p. 383.) 


7 Cyril. Caio. iy. n. xxii. p66. Mpls i 
ta olor raged 
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church; and likewise specifics what she means by ‘canonical 
books,’ viz, Genesis, Exodus, Leviticus, Numbers, Deutero- 
nomy, Joshua, Judges, Ruth, Esther, four books of Kings, 
two of Paralipomena or Chronicles, two of Esdras, the Book 
of one hundred and fifty Psalms, Proverbs, Ecclesiastes, 
Cunticles, Job, twelve Prophets, [sainh, Jeremiah, Lament- 
ations and Epistles of Baruch, Ezekiel, Daniel, the four 
Gospels, the Acts of the Apostles, the seven Catholic Epi- 
stles, fourteen Epistles of St. Paul; where none of the apocry- 
phal books nor the Revelations are mentioned, which is a 
plain evidence that none of them were read in the churehos 
of that district. After the same manner the author of the 
Constitutions,’ giving orders about what books of the Old 
‘Testament should be read in the church, mentions the five 
books of Moses, und Joshua and Judges, Kings, Chronicles, 
Ezra and Nehemiah (which he means by the histories of their 
return from Babylon), the books of Job and Solomon, the 
sixteen Prophets and the Psalms; but says nothing of any 
of the apocryphal books ; which argues, that he did not find 
them to be read in the rituals of these Churches, whence he 
made his Collections. 

However, in other Churches thoy were allowed to be read® 
with a mark of distinction, as books of piety and moral in- 
struction, to edify the people ; but they neither guve them 
the name of‘ canonical books,’ nor made use of them to con- 
firm articles of faith. This is expressly said by St. Jerom: 
and Ruffin,t who was presbyter of Aquileia, delivers the 


© Constitut. lib, ti, c. Iwi. (1. p. 295, K) “O dewprieres ig’ iuwred emer beri, 
rapauenion rit Maries wal “Ineit ent Navin vik vor Keorse wal oie Rershur, 
Th ner Magedwrysives mal cd cig beardber oegiy cobemy eh cov lee mad vee 
Berapiree, wal ck av innallina eqeperiy’ dvd Bin Hi yomivon drermendenn, 
Feigic 10 ving wri AmCIE adriow Tpmaos, mAs 

© Hieron, Pre (ot ia Libros Salomonis, Sicut ergo Judith, et Tobie, et Moo 
cebrorum libros legit quidem ecclesia, sed eos inter canonices Yeripturis non 
rwvipit, sic et hwo duo voluminn (Sapiontiun et eclesinsticum) legit ad wdifica- 
‘tionem plebis, non ad auctoritorem ecclosinsticorum dogmatum eonlirmandam. 

 Roffin, in Symbolo od culcom Cypriani, Oxou. p. 26, Seiendum tamen est, 
quod ¢¢ alii libri sunt, qui noo cancnici, sed ecclesiastic! a majoribus appellati 
sunt! Ut est Supientia Solomonis, ot aliaSapientin, que dicitur Hil Siraeh, Kjuse 
dem ordinis ost libellus Tobim, et Judith, et Maccebworam libri, In Novo vero 
‘Testament libellas, qui divitur Pastoris sive Hermotis, qui eppollatur Dus Vix, 





aareitinive pir, dreywersipin FH pine cals 
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name of the Divine Seriptures; among which eanonicul Serip- 
tures there are reckoned Wisdom and Ecclesiasticus, under 
the name of Solomon, together with Tobit, Judith, Esther, 
and the Maceabees.” St. Austin seems to have followed this 
canon, making all these books canonical, but giving prefer- 
ence to some above the other, as they were more or lexs 
generally received by the Churches. In his book of Christian 
Doctrine,* he calls all the apocryphal books ‘ canonical ;* but 
he does not allow them so great authority as the rest, because 
they were not generally received as such by the Churches. 
He says," “The Books of Wisdom aud Eeclesiasticus wore 
none of Solomon's, but yet received into authority by the 
Western Church." By which he must mean the Roman 
Charch, where Pope Innocent had received them! For in 
the Eastern Church, their canonical authority was always 
rejected: ond in many of the Western Churches: for neither 
Raffin, at Aquilcia, nor Philastrios, at Brixia, in Etaly,’ nor 

€ Aug. de Doetrin. Christian. lib. ti ¢. ville ‘Tonebit hone modum in Serip- 
turis omoniois, ut ous, que sb omnibus eccipiuitur eeclesiis evtholiels, quae 
plures gravioresque oceipiuot, preponst cis quae pauciores minorisque ageto~ 
ltatis eeclealze tenet, (iii pp 18, Bs) 

© Bid. do Civit. Nel, Ub. xvi. 6. xx. Non esse ipsis,non dobitont doctiores » 
408 tamon in auctoritatom, maxime Oesidentalis, autiquitus rocepit ecclesia. 
(vil. 366.) 

‘ Yonocent. Epis. til ad Exupor. c. vil. (tom. ii. Cons, p. 1256.) Qui vero 
idri reoipiantur in eanone Sanctarum Scripturarum, brevis adnexus ostondit 
‘Hire wunt ergo que desiderata moneri yoco yoluiatih_— Moyais lib. ¥- ii oot, 
Genesis, Exodi, Levitici, Nuweri, Deuterouomil : et Jesu Nave anus, Judicum 
funus. Rognoruro Ubri iv. simul at Ruth. Prophetarum libri xvi Swlomonis 
Wri r, Poslterium, Historiarum, Job tibor uous, Tobiw anus, Esther unos, 
Tudith uous, Maceubseorum duo, Purctipomenoa duo, Se. 

4 Philostorg. de Mores. 6. 31. de Apooryphis, (Bibl. Pate, Max. p. 731, edit. 
Lingd, 1677.) Heresies ost etiam, que Apocrypha, id est, secrets dioitur ; que 
olum prophetas +t spostolos sccipit, non Scriptures oxovicas, id est, Jogom ot 
Prophoins, Verus sviliest et Novum Testamestum. Et quam voluot solum ille 
Apocrypis logere studiose, contraria Scripturis canoviels sentivut, aque pmulatim 

coutm eas, dantos sontentine contre logem et prophetas, contraqne 
beotissinnorm, 


corum uccessoribus, aoa atiud legi in ecclesia debere Catholics, wisi Logem, ot 
Propbecas, ot Evengeti, et Actus Apostolorum, et Pauli tredecizo epistolas, 
eeptem alias, Petri duus, Jounnis tres, Juda nim, t Jecodi nam, quae septem 
| Actibes Apostolorum conjunctx sunt. Soripturw autem abscondite, id eat, Apo. 
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used to confirm articles of faith. And this is the account 
which Cojetan himself gave of the practice of the Church, 
before the Council of Trent defined a new canon of Scrip- 
ture. He says,’ “They are not canonical, that is, regular, 
to confirm articles of faith: yet they may be called * canon- 
ical,’ that is regular, for the edification of the people, as being 
received and authorized in the canon of the Bible, only for 
this end.” And, with this distinction, he thinks we are to 
understand both St. Austin and the Council of Carthage, 
all whose snyings are to be reduced to the rule of St. Jerom. 
But if any think that St. Austin, or the African Church, 
meant more, it may be said, their authority is of no weight 
against the general consent of the whole Church in all ages 
besides, from the first settling of the canon, down to the 
Council of Trent; the proof of which consent is so fully and 
unanswerably made out by Bishop Cosins in that excellent 
book, called his Scholastical History of the Canon of Scrip- 
ture, where he produces the testimonies of the writers of 
every age distinctly in their order, that little more can be 
added to it,” and it is wholly needless to detain the reador 
upon that subject; it being sufficient to our present purpose, 
to have observed, that these books of controverted authority 


* Cajetas, in fine Comment. ia Histe Vet. Test. Ad Mieronymi Limam redlu= 
cenda sunt tam vorba conelliorum quem doctorum. Et joxta illius sententiam 
Libri istt non sunt canonici, id est, reguiares, ad Brmandum ea qua sunt fidei y 
pposrunt tamon dici canonioi, id eet, rogulares, ad wdificationom Gdelium, atpote 
in canone Bibliw ad hoc recep ot suctoratie Cum hac distinctions discernere 
poleris dicts Augustini, ot ssripts in provineialt Concitio Cartbaginonsi, 

¥ To tho testimonies cited by Bishop Cosine, the learned reader may add thie 
of Froncisous Georgiva Venotus, 0 Fruncisoan, who lived « little before the 
Reformation; Problem. in Scriptur. tom. ri, sect. v. prublow. olxsxiv. Paris, 
1082, ao, ‘Cur Raphael raait ia comitacam Tobie? Respond, + Quamyis 
historia sit xine oerto auctore, nec in canone habestur, temen quis edmittitur 
Tegenda in ecclesia tamquamn vera, Eujus quoque rei ruticnom assignare cont 
Dimur.’ Here be plainly rejects the Book of Tobit out of the Canon, and spraky 
of it no otherwise than as of a common history, which was allowed to be read ia 
‘the church, Which words ary so displeasing to the curators of the Roman Index 
Expurgstorins, that they onder it to be strack out, with many other passages of 
the same autbor, here ho reflects on the Vulgar translation as corrupt and fale, 
and correots its errors Grom the original Hebrew, of which he was 4 considerable 
‘unater, though in ether things he kad hie failings.—Vid. Tadex Libeors Pro- 
Libitorum o Exporgsudorum, per Sotomsjor. p. 417, Madriti, 1677, fol. 

















* Ibid. Pewfat. in Joxno, (ibid p. 681.) 
sum, sciot m0 pon ia reprebonsionem 


‘Ruufia. ib, fh es be. Cp 949, d 
‘ne docainae leetorem, ecelosins Christ, bane 
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Gallican Charch. This is observed both by Mabillon® and 
Bona‘ out of Berno Angiensis and Strabo, who say, “The 
French and Germans took the new translation of the Psalms, 
corrected from the Septuagint, by St, Jerom, whilst the Ro- 
‘mans continued to use the old vulgar corrupt edition: which 
is still read in the Vatican Church at Rome, and the 
Ambrosian Church, at Milan, and St. Mark's, at Venice :* 
and Bona is so free as to say,’ * He thinks it had been more 
for the honour and benefit of the Church, to have kept still 
to the old version of the Psalter, since now there is a 

disagreement between the Breviary and the Missal, whilst 
the same Psalms are sung different ways; in the Missal, 
necording to the old translation; and in the Breviary, ac 
cording to the new one :” which he speaks of as a mistake, 
but tenderly; because, though it was a deviation from the 
old rule observed in Gregory's Sacramentarium, and the 





» Mabillon. de Corea Galliean. pp. 995, 396. In primi Galli antiquitue poou= 
lisri Pealterii versione asi sunt, acilicut ea, qum a soncto Higronymo emeadatn 
‘est Audiendus hao de re Walaftidus Strabo do Rebus Hoolosinsticis, c. x21. 
*Paalmox autem quum seewndum ¥ 
ot Germanorom aliqui secundum 
editions composuit, Panlterine cuntant: quum Gregoriua Turononsia #piscopua 
in Gallinrum dicitur ecclesiag tranatelinge,” Deere 
fpma eadom est Bernonin Auginnsis sbbatin senteptia > de wimpore rer, quo hive 
versio & Gallia eeeopts eat, hie cum Walafrido non eonantit. Burncnis rerba 
60 lubentius refero, quod sccopta sint ox ejua epistols inodite ud Megingridum ot 
Hennonwm, abi de Hieronymio sgeun: * Inter cutern,’ inquit, "ex emendata 133, 
faterprotum t-unalations Paltoriam ax Graeo in Latinum vertit, iludque eantans 
oibusdum Germonine ccolestis tredidit, It ob hoo Gallis 













contruliderunt. Unde nceidit, quod verba, qum in dinrois vel in noctursie of 
canondi more moduluntur, intermiscuantur, ot confuse nostri palin inserentur, 
at minus peritis baud (elle possit discern, quid uostre vol Roniama oonveniat 
edivoat,’ dc. 





‘in stile regionibus introductam fuit, In omnibus autem arbis Rows ecclestis 
‘votus ilu permanait usque ad Pium V. qui ipsam qustalit,¢t in sola Busilicw 
‘Vaticans reliquit, in qua nune etiam religionissime reclintur, et novieatme eub= 
Intis mendis, que irrepserant, pristing integritali restitutam est. (P, 914.) 
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communion-service.’ (Such discourses were 

termed ‘homilies,’ from the Greek jaaiu, which signifies 
indifferently * any disconrse of instruction to the 
whether composed by the preacher himself, or read out of x 
book composed by another;' though we now generally re- 
strain it to the latter sense in our modern way of speaking, 
Among the Latins they were frequently called ¢ractatus, 
as appears from many passages of Cyprian, Optatus, St. 
Ambrose, St. Austin, St. Jerom, Gaudentins, Chrysologus, 
and many others collected by Ferrarius,* which 1 think it 
needless to recite: only I shall observe one thing, that this 
word signifies any exposition ar handling of Scripture, as well 
by way of writing as preaching ; and in both senses the trace 
tatores, the ‘ preachers and expositors of Seripture,’ were 
opposed to the canonici e¢ authentici, the ‘ prophets, evan- 
geliste, and apostles,’ who wrote by inspiration, and whose 
authority was absolutely infallible and authentic; which 
could not be said of any expositora, however excellent or 
learned, who dictated their thoughts without any such pe- 
culiar assistance. This distinction is often ineuleated by 
Bt. Austin: ‘I confess,” says he, writing to St. Jerom," “ I 
have learned to pay this reverence and honour only to those 
books of Scripture which are called canonical, that I most 
firmly believe none of the authors of them was guilty of any 
error in writing; and, if 1 find any thing in those books 
which seems contrary to truth, | make no doubt but that it 
is either a corruption of the eopy, or that the translator did 
not hit the sense, or that I myself do not understand it. 
Bot 1 read all others with this caution and reserve, that 
however eminent they be for piety and learning, I do not 


* Ferran. de Ritu Coucion. libs i. 0. fl. pp. 26, elit. Parlss 1666, Bro. 

© Aug. Epiat. xix.ad Histon, c , Ego fatoor carituth tum, aolis eix Serip- 
tururum libris, qui jam ‘etnonici” appollantur, didiei hune tmorem bonoremque 
doferre, ut nullum corum suctorom scrib 
Ac ai aliquid in eis offenders litteris, q 
aliud, quam vol meadoausn eae codicem, vol interpretem son adsequutum wx 
quod dictum wit, vel me minime intellesine, non ambigam. Alioa autem ite 
logo, vt quantalibet sauetitnto doctrinaque prepolleant, oa eo verum puters, 
‘quis ipsi ite senserunt; sed quin mild por illos auctores eanonicos, vel probabili 
Milions, quod s vero son abhorrest, parvuadere potaerunt. (il, 144, A.) 

vou. 1y. Lu 
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ously, by his presbyters, where he conld not be present, in 
the lesser churches. There are a great many serious pns- 
sages in the ancient records reluting to this matter, as well 
inthe imperial laws as the canons of the Church, and the 
writings of the most considerable fathers, partly impressing 
this a5 a necessary duty of the episcopal end pastoral func- 
tion, and partly complaining of the neglect of it, and parily 
threatening censures and punishments to the offenders, 
St. Chrysostom, on those words to Timothy, ‘* A bishop must 
be apt to teach,” ddxxeixtv, snys," * Other qualifications, such 
as those, * He must be sober, vigilant, of good bebaviour, 
given to hospitality,’ &c., may be in subjects: but, because 
a bishop ouglit to have those qualifications that belong to 
rulers, the apostle, therefore, added, ‘He must be apt to 
teach ;' for this is not required of subjects, but is most espe- 
cially required of those who have the office of governing 
eommitted to them.” And, again, on those words to Titus, 
“ Holding fast the faithful word, as he hath been taught (or, 
‘which relates to teaching,” rod xaré didaziv dyou), that he 
may be able, by sound doctrine, both to exhort and to con 
vince the gainsayers,” he says, St. Paul converted the 
world, not so much by his miracles as by his continual 
preaching: and, therefore, # bishop must be able to exhort 
by sound doctrine; that is, to preserve his flock, and over- 
throw its. enemies. And unless he be such « one, all is lost; 
for he that kuows not how to oppose the enemy, and cap- 
tivate every thonght to the obedience of Christ, and pull 
down the vain imaginations of men, as he knows not how to 
teach according to sound doctrine, so ‘he ought to be far 
from the teaching throne,’ séjjw tara Szivu sidurcarmed ; 


® Chrynostom, Hom. x. ia 4 Tim. til, p. 1569, (p 466, edit. Francof, 1697.) 
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ing;* that is, from the episeopal office, of which preaching 
was x special ingredient. The rule of the Apostolieal Canons 
is," “That a bishop who neglects his clergy or his people, 
and teaches them not the rules of picty, shall be suspended, 
and if he persists in his neglect, shall be deposed: for it was 
hie office to teach the clergy as well as the people, and to 
expound the Scriptures to them; whence St. Jerom gives it 
as part of the character of Gregory Nazianzen,” ‘ That he 
was an eloquent teacher, and the master under whom be 
Tearned the Scriptures, as he explained them.” Some would 
have excused themselves by saying, “They would teach the 
people by their example.” To which St. Jerom replins,* 
“ That a bishop's innocent conversation, without preaching, 
did as much harm by its silence, us it did good by its ex- 
ample; for the barking of the dogs is as necessary as the 
shepherd's staff, to terrify and beat off the fury of the 
wolves.” Athanasius gives a very pathetical exhortation to 
Dracontius, a bishop newly ordained :7 “* Now that you are 
made bishop,” says he, ** the people expect that you should 
Dring them food from the doctrine of the Scriptures: but if, 
while they expect it, they suffer want, and you only feed 
yourself; what excuse will you have, when the Lord Jesus 
shall come, and find his sheep starving for want of food?” 


© Conc. VI. General. Act. xii, (Conc. tom, vl. p. 997, ©.) Obauise 3 Sting 
sayin emgndiggrene 10. Rueri sie Wdaresdnir ventions Sein 

© Came Apost. ex Iwill, "Ewirannes F apetirigen Spader rw man & ow 
Aad, x0) ph wardidve alsin civ sbeisuan dprgitieder beuslwn Be patente, 


aabetiete 

1 Heron. de Seriptor. c. cxvii. Vie cloquentisaimus, preceptor meus, quo 
Scripturns explananto didici. 

* Ibid. Kpist. Lxxziii. ad Oveanum. Sacerdotia innocens, et sbsque sermons 
conversation, quantum exemplo prodost, tantum silentio nocet. Nam et Inca 
conam, baculoque pastoris, luporum rubies deterrenda este (i, 423,)—Id. 


dotibus, ‘ Paseite wus, qui in vobie ext, grogom Domiai,’ Se... 262, D.) 
¥ Athen. Epist. ad Drucont. tom. i. p. 954, C. (ju 964, edits Paris, 1698.) Mir 
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preached in Lent, after the same manner; and it were easy 
to note some scores of passages in his other sermons, | 
cially in his first, third, and filth volumes,” which make 
mention of their being preached successively one day afier 
another, St, Jerom observes the same practice among the 
monks of Egypt,® where it was customary every day, after 
the singing of the Psalms, and reading of the Seriptures, and 
repeating of their prayers, for the father (that was the title 
of the preshyter that presided over them) to make them a 
sermon, to elevate their minds to the contemplation of the 
glory of the next world, which made every one of them, 
with a gentle sigh, and eyes lift up to heaven, to say within 
himself, “ O that I had wings like a dove, for then would [ 
fiee away and be at rest!" Pamphilus, in his Apology for 
Origen, relates the same thing of him," “ That he was used 
to make sermons extempore almost every day to the people.” 
And a man eannot look into St. Austin’s Homilies, but he 
will find references made almost everywhere to the sermon 
mude heri, et hesterno die, * the day before ;’* which either 
denotes some day in the weekly course, or, at least, some 
festival of a martyr. For the festivals of the martyra were 
always kept with great solemnity, and they never omitted to 

 Chirysostors, tow. hom. ix. xxv, xxii. xl. lie xlvi_ alix. bexie—Tom. ile 
in Paalm, xliv, ot 1. bom, Verbs Esala—Toms + bows lide Ease 
oro, hom, xxx. sxxiv. xlviti, Wi ke, 

* Hieron, Bpist, xxti. ad Eustoch, 0. xxv. Post horam nonam in commune 
‘coneurritur, psslmi rexonnnt, Scripturm rwcitantar ex more. Kt eomplotis ont 
Hoolbus, cunctiaque residentibas, mediue, quem pattem yooaut, inciplt dis 
patare, Se. 

4 Paophil. Apol, pro Origen. intor opera Origen. tom, i p. 734. Tractatas 
peas quotidic habebat in ecclesia, So. 

* Aug. Sem. ii, in Pol, Iritie (tom, ville opp, ps 994) Hesternus eermo: 
Protractus dehitorem me in hodiernum reliquit—Serm, ia Psalm. xii. Hesterno 
dig mull audivit caritae rostra, nue hodie tamen buic Seativitati avgure potuias 
‘nostram servitatem.—Serm. ii- in, Paalme Ixvitie Posterior pare paulmi, de quo 
hesierno die loqunti xumus curitati vesirw, hodie uoliie explicands remangert— 
Serm, ii, in Pedm, Ixx, Cammendavimns besterno die titulum eas, Sio— 
Sorm, ii- in Paslm. se, Siout non dubito moniiniase exritatem veatzum, quk 
hesterno die sermoni adfuistis, poalmun, qasm emperamas exponere, ne ad ter- 
tainum perveniret, angustis temporis impedivit, Hoe, qui beri alfuistis, re 
cordamini qui pon adfuistis, ngnosoite—Serm. ii, in Pealmci. Heateroo din 
-sudivimus cujusiam pauperis gemitum in orotiono, &o, Ft pamim in veraonibus 
de Tempore et de Sauctis. 
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Possidius also, in his Life, mentions a sermon wherein he left 
his subject that he was discoursing upon, to dispute against 
the Manichees,* which he had no thoughts to bave done 
when be first began to preach; but he reckoned it was the 
providence of God that directed him so to do, to cure the 
error of some latent Manichee in the congregation, And it 
is very probable, thut many of his sermons upon the Psalms 
were extempore, because he so often uses the phrase, Quan- 
tum Deus donaverit, ‘as God should enable him to speak’ 
which seems to imply, that he spake without any previous 
study or composition. It is evident his sermon on Psalm 
Ixxxvi. wns of this kind; for he says," * He would explain it 
as God ehould enable him, seeing it was appointed by his 
holy father the bishop then present. But such a sudden 
appointment would have been an oppression, were it not that 
the prayers of the proponent gave him continual assistance.” 
For, indeed, they looked upon it as so necessary a work to 
preach continually, that when they had not time to compose 
beforehand, they doubted not but that the grace of God, and 
@ peculiar aseistance of the Spirit, would concur with their 
honest endeavours in such sudden undertakings, Nay, Gre- 
gory the Great, who also used this way in explaining some of 
the most difficult books of Scripture, ax particularly Ezekiel, 
scruples not to say,’ “That he often found those obscure 

# Possid, Vite Aug: e, av. Scio non solve ipse [Possidins} veram etiam 








eodlem sancto viro vivobant, nobis pariter ad mensam constitatix eum dixinaen, 
* Advortistis hodio ia ecclexio mrum sermooem, ajusque initiom et finem contra 





processiaae, 
quam proposuerm, sed pendentem reliquerim? Cul respondimus : * Ne nos ia 
Fempore miratos fuisen scimus ot recognoseimus.” At illo, «Credo, ait, quod forte 
aliquem errantem in populo Dooinus pot nostesm oblivionem et errorem doeeri 
et curath roluerit, in cujus manu sunt et nos et acrmones nostri, Nam quam 
propusite quirstionis Lutebres portractarem, in allo sermonis exeursu perrexi; 
tgue fio non conclum vol explican questions, disputationem tersinavi angie 
tudversisn Manicbreoram errorem, undo uibil dicerw decreversm, disputans, quam 
de fis ques naserere proposuerum. (3.179, E.) 

© Aug. in Paalm. Ixxavi. Hic palmus, quantum Domines donsre dignaur, 
cum weatra Caritato tractandus, modo eat propositus @ beotivaime provente Patra 
‘nostt, Repeativa proporitio me gravurel, nisi me continue proponeatis orstio 
sublevuret. (¥. 090, E.) 

{ Grogor, Mag. Horo, xix. in Kaveh. p. 1144, (Paris, 1705, vol. i. ps 1319,) 
‘Non hoo temoritate adgredior, sud humilitate, Scio enim, quit plerumjue multe 
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tromble, at the presence of thy power; that makest Satan to 
fall from heaven to the earth as lightning, not by a local fall, 
but by a fall from honour to disgrace, because of his volun- 
tary malice; thou whose looks dry up the deep, and threat~ 
enings make the mountains melt, whose trath endures for 
ever; whom infants praise, and sucklings bless, and angels 
celebrate and adore; that lookest upon the earth, and 
makest it tremblessthat touchest the mountains, and they 
smoke; that rebukest the sea, and dricst it up, and turnest 
the rivers into a wilderness; that makest the clouds to be 
the dust of thy feet, and walkest upon the sea as upon a 
pavement; rebuke the evil spirits, and deliver the works of 
thy hands from the vexation of the adverse spirit: for to 
thee belongs glory, honour, and adoration, and, by thee, to 
thy Father in the Holy Spirit, world without end. Amen.’ 


Seer. VILI.—An Account of these Prayers, out of 
Se. Chrysostom and others. 

St. Chrysostom has not this whole form, but he often 
refers to it as one of the public prayers of the Church. 
“Common prayers,” says he,” “ are made by the priestsand 
people together for the energumens, and for the penitents; 
we all say one and the same prayers, the prayer that is so 
full of mercy.” And, again,* ‘** For this reason, the deacon, 
at this time, brings those that are vexed with evil spirits, 
and commands them to bow down their heads only, and, in 
that posture of body, make their supplications. For 
may not pray with the whole congregation of the brethren. 
And, for this reason, he presents them before you, that you, 
having mercy on them, both in regard of their vexation, and 
their disability to speak for themselves, may, by your freedom 


kf 


* Chrysostom, Hom, xvifi. in 2 Cor. p. 875, (p. 673, edit. Francot,) “Telg 
sti Wnigyeapibown, Dely os be prmmrvi, aeiral mal agi eod ginny wal wg’ mirte 
girerras od Vince), mat wdrrsg pine direoem aby, singh rhe Dive pipwvran 

* Thid, Hom ili, de Incomprebeusibili Dei Natura, ton, i. p. 365, (p-223, be 
edit. cit.) ab robes nu) cobs inupyompineny uae’ Levee Terao eis cage J Bsinevee, 
al wisi aXivas ety mipedio, pier, nal oF ex haans wuncebes ond alparer 
Tecraclan iiirtas phy abeiiy peek ei maond euddsyes wi ARGSY 
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styles it ‘the first prayer,’ saying, “The first prayer is full 
of merey, when we pray for the enengumens. The second, 
also, wherein we pray for the penitents, sues equally for 
mercy. And the third, when we pray for ourselves, presents 
the children of the people before God, erying out to him for 
mercy." Where, by the first prayer, le does not 

mean the first prayer that was made in this part of Divine 
service; for it is plain, the prayer for the catechumens came 
before but because the energumens were in a more 
miserable condition than the catechamens, and greater ob- 
jects of pity than they were; he therefore styles the prayer 
for them ‘the first prayer of mercy,’ as he does the prayer 
for the penitents, ‘the second prayer for mercy,’ though it 
was in order the fourth ; and the prayer for the faithful, * the 
third prayer for merey,” though it cmt 
of the service, of which we shall speak more 

the first chapter of the next Book. 


Snor, 1X.— Of the third sort of Prayers for the Compe- 
tentes, or * Candidates of Baptism. 

‘The third prayer that came in the ordinary course of this 
part of the service, was the prayer for the competentes, or 
“candidates of baptism,’ that is, such as had now given in 
their names, and expressed their desire of receiving baptism 
at the next approaching festival, This, I conceive, was bat 
an occasional prayer, appropriated to certain sensors, as the 
time between Mid-Lent and Easter-day, or other solemn 
times of baptism, when men were more than ordinarily 
intent in preparing themselves for the reception of that 
sacred mystery. ‘The forms of these kind of prayers we have 
also in the Constitutions, where, as soou as the deacon bas 





* Chrysostom. Hom. Lexi. ltrs in Math. p. 624, A: 8, (6.768, cu aie Pram 
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them part of the daily morning and evening-service, as has 
* been noted before in speaking of that, under a former head, 
Tt is probable, in many Churches, they were included in the 
forms for the catechumens in general. For the Council of 
Laodicen," which settles the order of the Divine service in 
the Church, and appoints in what method it should proceed, 
speaks of the prayers of the catechumens, as immediately 
following the sermon, and then the prayers for the penitents, 
and after those the prayers for the faithful, whieh began the 
communion-service; but makes no mention of any prayers 
for the candidates of baptistn, as distinct from those of the 
catechumens. And this might be one reason, why other 
writers make no mention of them. In other Churches, they 
were but occasional prayers, for the particular times of 
baptism, and therefore it isa little wonder that other authors 
pass them over without the least notice taken of them. 
However, that the author of the Constitutions found them 
distinet in the rituals of some Churches, is not at all ua- 
likely, because such forms for the candidates of baptism are 
now in use in the Greek Church, as may be seen in Goar;* 
and Cardinal Bona has observed the like in a very ancient 
Ordo Sacramentorum,! lately in the possession of the Queen 
of Sweden, where, in the office for the third Sunday in Lent, 
there is a special prayer inserted for those who were then 
examined and elected to receive baptism at Easter. But 
proceed with the service of the ancient Church. 
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of flesh and spirit, and unite and restore them to his holy 
flock ; for he knows our frame: for whe can glory that he 
has a clean heart? or who can say that he is pure from sin? 
for we are all liable to punishment, Let us still pray more 
ardently for them, * because there is joy in heaven over one 
sinner that repenteth,’ that they may turn from every evil 
work, and accustom themselves to all that is good; that the 
merciful God, receiving them kindly, may restare to them 
the joy of his salvation, and confirm them with his principal 
spirit, that they may never fall, or be shaken again; that 
they may communicate in his holy solemnities, and be par- 
takers of his sacred mysteries; that being made worthy of 
the adoption of sons, they may obtain eternal life, Let us 
all further say for them, * Lord, have merey upon them: save 
them, O God, and raise them up by thy merey.”" 

‘This said, the dencon bids them rise up, and bow their 
heads to receive the bishop's benediction, which is styled 
also ‘imposition of hands’ and ‘ prayer for the penitents,’ and 
is conceived in the following words :"— 

” © almighty and eternal God, the Lord of the whole 
world, the Maker and Governor of all things, who hast 
made man to be an ornament of the world, through Christ, 
and hast given him both a natural and a written law, that 
he might live by the rules thereof, as a rational creature; 
that hast also, when he hath sinned, given him a motive 
and encouragement to repent, even thy own goodness ; look 
down now upon those men, who bow the necks of their souls 

wriere 


Beet sin Ga Gu soca’ vases Whew aaa 
aeehiabres om mizhon Luxe al eapuen’ tev od Beldas civ Salvwre 10 dumerades, 
Waa whe parsivan Sees devergiifas arin Sei wie Det abe wht wonege, an 
Far F Nonvircr weorhafaiouree wee perdvoer 5, Shen con Aah late 
Bal tl Telyrern dahiag Dahir 3 ele rhe i, #i) nacagacyies vie 


Kerra rid Wud nad Iwrigar dude, Ud au Bike wal eguraleaeny bo ef dy 
Dhahaaey ip vat nize "Aye, 











‘Cuan. Ve CHRISTIAN CHURCH. 


| Church, a8 I have showed it to be in the Eastern; and that 
which increases the difficulty is, that some authors seem to 
intimate, that, as soon as the sermon was ended, the cate- 
chumens were dismissed, and then ‘the communicants be- 
took themselves to prayers at the altar. “ Behold,” says 
Si. Austin,’ “‘ after the sermon the eatechumens have their 
dismission; but the faithful abide still, and come to the 
place of prayer;” meaning the altar, whore the Lord’s Prayer 
was, according to custom, to be repeated by the commu- 
nicants only. And St. Ambrose, speaking of the same 
matter, says, “ When the sermon was done, he dismissed 
the eatechumens, and rehearsed the Creed to some candi- 
dates of baptism in the baptistery of the Church.” Bat these 

do not amount to a proof, that the communion-seryice suc+ 
ceeded immediately after the sermon, and that no other 

or business came between them; for this very place 

of St. Ambrose shews, that, at least, sometimes the repe- 
tition of the Creed to the candidates of baptism was in the 
interval. And one of the forecited canons af the Council of 
Carthage makes it evident, that at other times the prayer 
for the absolution and reconcilement of a scandalous offender 
‘was made in the apsis, or ‘ reading-desk,” before the come 
munion-service, likewise. And the other canon as plainly 
intimates, that some prayers were directed to the Son as 
well as the Father, by the prohibition that is made of not 

4 changing the name of the Son for the Father, or the Father 
for the Son; which prohibition had been needless, had there 
been no prayers directed to the Son. Now, admitting there 
“were some prayers directed to the Son, these must be made 
before the communion-service, since at that time, by the 
same canon, all prayers are ordered to be directed to the 
Father only. For these reasons I conclude, that the practice 
of the Greek and Latin Churches was the same, and that 


$ Aug. Hom. coxexvii, de Tomporo, tom. x p- 39. Koee post sermonem ft 
"mien catechumevis, Manebunt fideles, venietar ad locum orationis, Bcitia quo 
secessari suiaus, quid prius Deo dictari sumust Dimitte nobis dabita nostra, 
4 imittimus debitoribus nostrie, 
| # Ambros, Bpiste xxxili, ad Maroellinam Sorocem. Post lectiones t trac- 
“fatom, dimissis catechuunouia, symbolua sliquibas eompoteatibus in baptiatoite 
- trmdebam ecelasin. 
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there were prayers in both for the catechumens, ener- 
gumens, and penitents, in their presence, distinct from those 
which were afterwards made for them in their absence at the 
altar. And so I have done with the first part of Divine 
worship, which the encient Church called her missa cate- 
chumenorum, or ‘ ante-communion-service.’ 


END OF THE FOURTH VOLUME. 
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